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1. Introduction

Andrew Finlay

This book is about forms of cultural pluralism XE "pluralism"  in Ireland and the theory that underwrites them; i.e. that Ireland’s political problems are the product of underlying confusions and con​flicts of cultural identity XE "identity:cultural/ethnic/communal" . In its current form cultural plural​ism developed out of a series of debates about Irish identity XE "identity:Irish"  that began in the 1970s. The problem that pluralism was originally designed to address was the Northern Troubles XE "Troubles" , which the theory constructed as a conflict between two communities XE "bicultural model (two tribes/ traditions/communities)"  with different cultural identities. In other words, pluralism was initially concerned with accommodat​ing and reconciling the Catholic XE "Catholic"  and Protestant XE "Protestant"  communities in Ireland: for convenience, I will refer to this as the ‘old’ plu​ralist agenda. It is old in the sense that it was supposed to have been completed with the ratification of the Good Friday Agreement XE "Good Friday Agreement (GFA)"  (GFA) in referenda held concurrently in the two parts of the island in May 1998. The abiding achievement of the Agreement is that it secured ceasefires of a sort, but the old agenda remains incomplete, and the problem that it itemised as the fundamental one has not diminished; on the contrary, communal or sectarian polarisation in parts of Northern Ireland XE "Northern Ireland"  seems worse now than before. In the con​text of this failure, the book seeks to interrogate the theories and concepts of identity and citizenship XE "citizenship"  that informed the peace process and the GFA. 


Beyond that, the purpose of the book is to initiate a discus​sion about the relationship between the old pluralist agenda and the ‘new’ agenda that has been opened up by the arrival of immigrants XE "immigrants"  and the hostile reaction to them. The new agenda has been pursued by immigrants, and those who have championed them, mostly in isolation from the old. Insofar as the relationship between the two agendas has been explored, it has tended to be by those associated with the old pluralist agenda. Thus Fintan O’Toole argues that 


There are two critical problems confronting contemporary Ire-
land. One is the task of making a peace settlement in Northern 
Ireland XE "Northern Ireland"  and of building a pluralist democracy XE "democracy"  and an open soc-
iety beyond it. The other is finding our place in the world now 
that the Republic of Ireland XE "Republic of Ireland"  has joined the wealthy elite of the 
world. We have become rich by riding the tiger of globalisation XE "globalisation" . 
Now we are discovering that globalisation works both ways and 
that the global economy that brings foreign investment also 
brings … asylum-seekers. Slowly and inevitably, Ireland will … 
begin to develop as a … multicultural XE "multicultural"  society. Yet already there 
are ominous signs of xenophobia XE "xenophobia"  and intolerance … In a fund-
amental sense, these are not two problems but one. Both the 
… 
peace process XE "peace process"  and the ability of our society to handle its 
transition to ethnic and racial diversity XE "diversity"  are essentially about the 
challenge of taking a relatively monolithic culture and making it 
accommodate the Other. (O’Toole, 23/7/99)


O’Toole’s pioneering effort to explore connections between the old pluralist agenda and the new and this within an is​land-wide frame is admirable, and in putting together this book I have sought to do the same: inviting contributions from those concerned with each of the two pluralist agendas and from both parts of Ireland. But, that aside, O’Toole’s ap​proach is precisely the kind of approach that I asked con​tributors to avoid. For O’Toole, Ireland’s problems, in this case racism XE "racism"  in the South and sectarianism in the North, are caused by disorders of cultural identity XE "identity:cultural/ethnic/communal" . In the case of ra​cism in the South (he does not mention racism in the North), O’Toole avoids suggesting that the arrival of immigrants has disturbed a static and monolithic cultural identity: that cultural identity XE "identity:cultural/ethnic/communal" , ‘based on Catholicism, nationalism XE "nationalism"  and ru​ral values XE "values" ’, was already falling apart, and the problem is that ‘[t]he sense of loss, the feeling of insecurity, the uncertainty about what it means to be Irish … may be blamed on outsid​ers’ (O’Toole, 2000: 17). Both the peace process XE "peace process"  and the tran​sition to ethnic and racial diversity XE "diversity"  in the South demand the construction of more open and inclusive Irish identity, and that is what he proceeds to do. 


The theory that Ireland’s problems – not just racism XE "racism"  and sectarian conflict but uneasy relations with the European Union (EU)  XE "European Union (EU)" , the rise of consumerism and so forth – are caused by confusions and conflicts of cultural identity XE "identity:cultural/ethnic/communal"  has inspired similar attempts by many other intellectuals to con​struct, invent, reinvent, imagine or reimagine Ireland and Irishness. More importantly it has also inspired politicians and the policy makers to act. And yet the theory itself re​mains largely unexamined. Cultural identity XE "identity:cultural/ethnic/communal"  as both diagno​sis and cure is not beyond question (see Lloyd 1993).


In this chapter I will track back from the GFA to trace the development of cultural pluralism XE "pluralism"  in Ireland, focusing on what theorists mean when they say that Ireland’s problems are caused by underlying confusions and conflicts of iden​tity XE "identity:cultural/ethnic/communal" . The use of cultural identity as an idiom for analysis, pol​icy and political practice is not peculiar to Ireland, and I will seek to locate the development of the idiom in Ireland with regard to its development elsewhere in the world. I do this for two reasons. Firstly, as a way of teasing out the as​sumptions about identity XE "identity:and the Good Friday Agreement"  that are implicit in the peace proc​ess and the GFA: as will soon become apparent, there are crucial ambiguities here, and there is a lack of conceptual clarity among exponents of the old pluralist agenda. Sec​ondly, because we in Ireland have much to learn from de​bates elsewhere in the world and we may also have some​thing to contribute. The communal tensions and conflicts that prompted the debate about Irish identity XE "identity:Irish"  in the 1970s were then aberrant in the Western world, now they are commonplace. As Michael Cronin notes in Chapter Ten, un​derneath the seemingly endless rehearsals of ‘what it means to be Irish’ there has also been a serious theoretical and practical engagement with issues to do with belonging, citi​zenship XE "citizenship" , cultural difference and conflict: issues which are of marked global significance after the Cold War. It may be that, after all, there is something to be retrieved from the old pluralist agenda that is useful not only to the new agenda in Ireland, but also to other parts of the world where the nego​tiation of difference is problematic. Certainly, the GFA has been held up to the world, most recently in relation to Iraq XE "Iraq" , as an example of conflict resolution (see Somasundram 1999).

The Good Friday Agreement XE "Good Friday Agreement (GFA)"  And Identity 

Declan Kiberd XE "Kiberd, D." , one of Ireland’s leading cultural critics, be​lieves that the vagueness of the GFA is one of its virtues: it  XE "identity:multiple" 

 XE "identity:and the Good Friday Agreement" 

is vague, even “poetic” … because if offers a version of multiple 
identities, of a kind for which no legal language yet exists … 
where is the lawyer who can offer a constitutional definition of 
identity as open rather than fixed, as a process rather than a 
conclusion? The … Agreement effectively sounds a death-knell 
for old style constitutions (2000: 630). 

Linked to this he suggests that ‘the language of the … Agreement is indebted … to postcolonial XE "postcolonial theory"  theory and to recent forms of Irish criticism’ (2000: 628), and to Anglo-Irish writ​ers such as Charlotte Brook and Maria Edgeworth who had challenged the fixed, colonial, stereotypical views that the English had of the Irish.  


Now that the lawyers and judges have been brought in to preserve Ireland from immigrants who, it is claimed, are taking advantage of the liberal definition of citizenship XE "citizenship"  elabo​rated as part of the GFA
, Kiberd XE "Kiberd, D." ’s positive spin on the vague​ness of the Agreement’s vocabulary of identity XE "identity:and the Good Friday Agreement"  seems in need of re-evaluation. The two most relevant parts of the Agreement are items 1(v) and 1(vi) of the ‘Constitutional Is​sues’. Here the ‘participants endorse the commitment made by the British and Irish governments that, in a new British-Irish Agreement replacing the Anglo-Irish Agreement XE "Anglo-Irish Agreement" , they will …’: 


(v) affirm that whatever choice is freely exercised by a majority 
of the people of Northern Ireland, the power of the sovereign 
government with jurisdiction there shall be exercised with rigor-
ous impartiality on behalf of all the people in the diversity of 
their identities and traditions and shall be founded on the prin-
ciples of full respect for, and equality of, civil, political, social 
and cultural rights, of freedom from discrimination XE "discrimination"  for all citi-
zens, and of parity of esteem and just and equal treatment for 
the identity XE "identity:and the Good Friday Agreement" , ethos and aspirations of both communities;


(vi) recognise the birthright of all the people of Northern Ireland 
to identify themselves and be accepted as Irish or British, or 
both, as they may so choose, and accordingly confirm that their 
right to hold both British and Irish citizenship XE "citizenship"  is accepted by 
both Governments and would not be affected by any future 
change in the status of Northern Ireland XE "Northern Ireland"  (1998: 2, my italics).

The reference to a diversity XE "diversity"  of identities in item 1(v) and to choice in 1(vi) accords with Kiberd XE "Kiberd, D." ’s view of the Agreement as generous and open-ended, but this view is contradicted by the contraction in 1(v) such that parity of esteem XE "parity of esteem"  is ac​corded to the identities of only two communities XE "bicultural model (two tribes/ traditions/communities)" . And in prac​tice the only choice that seems to matter is to be British or Irish, unionist or nationalist: in the Assembly set up un​der the Agreement the votes of those members or putative members who might refuse this choice – liberals, socialist XE "socialism" s, feminis XE "feminism" ts – do not count (Langhammer: 11/10/2000). And this is to say nothing about Travellers XE "Travellers"  or newer ethnic minori​ties.


Less utopian defenders of the GFA than Kiberd XE "Kiberd, D."  will argue that Northern Irish, and Irish politics more generally, were always about identity XE "identity:and the Good Friday Agreement" , and that the Agreement is merely a pragmatic recognition of this fact. This is not true. But the argument of this book is not dependent on denying the pal​pable fact that in everyday life identity-talk and identity XE "identity:politics"  poli​tics are real enough and, in some situations, of vital impor​tance. Rather, my argument is that the fact that identity is used as a category of practice does not necessarily mean that we have to use it as a category of analysis or as an in​strument of policy. As Brubaker and Cooper XE "Brubaker, R."  argue (2000: 5), ‘one can analyze “identity-talk” and identity poli​tics XE "identity:politics"  without, as analysts, positing the existence of “identi​ties”’. This is not a trivial point: when analysts and admin​istrators use iden​tity categories they may be constituting categories that they imagine themselves to be merely de​scribing
. In other words, by institutionalising a ‘two-commu​nities’ or ‘bicultural’ XE "bicultural model (two tribes/ traditions/communities)"  model, the GFA may be encour​aging the reification XE "reification"  or objectifi​cation of cultural identity that is evident in the re​newed sectarian polarisation that has occurred since the GFA was signed.


The theory that the conflict in Northern Ireland XE "Northern Ireland"  is one of cultural identity XE "identity:cultural/ethnic/communal"  has a history, which is to say it was not al​ways the dominant paradigm. Kiberd XE "Kiberd, D."  was once one of those who cast doubt on the theory, characterising the conflict as originating in a ‘rebellion’ that ‘was primarily a protest against economic oppression XE "oppression"  and political injustice’ (1996: 643). Now he wishes to claim a role for postcolonial XE "postcolonial theory"  theorists like himself in developing the notions of identity that lie at the heart of the GFA. Others have stressed the role of John Hume XE "Hume, J."  (Howe, 2000: 238). Like most punters, I am not privy to the processes through which the GFA was arrived at, but in sketching the development of the old pluralist agenda it seems to me that the best starting point is not postcolonial theory, but the ‘revisionist XE "revisionism" ’ historians and politicians to whom postcolonial theory XE "postcolonial theory"  was a riposte.

The Development of Cultural Pluralism in Ireland

F.S.L. Lyons XE "Lyons, F.S.L. "  provides a clear statement of the theory at an early stage in its development. In the much-quoted conclu​sion to Culture and Anarchy in Ireland 1890-1939 Lyons de​scribes his purpose as having been to


lay beside the essential unity of Ireland a no less essential 
diversity XE "diversity" . That diversity … has been a diversity of ways of life 
which are deeply embedded in the past and of which the much-
advertised political differences are but the out-ward and visible 
sign. This was the true anarchy that beset the country. During 
the period from the fall of Parnell to the death of Yeats, it was 
not primarily an anarchy of violence in the streets, of contempt 
for law and order such as to make the island … ungovernable. 
It was rather an anarchy in the mind and the heart, an anarchy 
which forbade not just a unity of territories, but also a “unity of 
being”, an anarchy that sprang from the collision within a small 
and intimate island of seemingly irreconcilable cultures, unable 
to live together or to live apart, caught inextricably in the web of 
their tragic history (1979: 177).

For Lyons XE "Lyons, F.S.L. "  there is no single Irish cultural identity XE "identity:Irish"  as posited in traditional nationalist historiography, nor are there the two communal identities that are posited by subsequent theorists: there are at least four distinct cultures – English, Irish, Anglo-Irish and Presbyterian XE "Presbyterian"  – and Lyons suggests that if one were to take a different analytical perspective oth​ers might be identified. Lyons’s book is deeply pessimistic, and one gets the impression of an Ireland predestined to conflict: his point of reference may be the differences made manifest during the cultural revival that took place at the turn of the nineteenth century, but he brings these into con​stellation with the conflict that was ongoing at the time when he was writing.


Although Lyons XE "Lyons, F.S.L. "  pluralises Irish culture, his pessimism is such that it is unclear what is to be done. Garret FitzGerald XE "FitzGerald, G."  gives pluralism XE "pluralism"  a strategic direction in what is one of the earli​est published expositions of identity XE "identity" -theory (1976). Fitz​Gerald XE "FitzGerald, G." ’s thesis is that Ireland suffers from a ‘double identity XE "identity:crisis"  crisis’, one in the North and one in the South. The forms taken by these two identity crises are different, but they are the outcome of the same process. They both reflect ‘the traumatic psychological impact upon the island of a political division whose significance, and durability, were grossly underestimated by all at the time when it came into being’ (1976: 139-140). Partition XE "Partition"  is thus the proximate cause of a double identity crisis XE "identity:crisis"  defined in terms of psychological trauma XE "trauma"  and a morbid preoccupation with history. 


Produced by the same event, partition, the two identity XE "identity:crisis"  crises took different forms. In the South it involved a contra​diction in the ideology of a state, which ‘claimed to represent in a large sense all the people of Ireland, but whose ideologi​cal basis was the narrow one of Gaelic, Catholic XE "Catholic"  nationalism XE "nationalism" ’ (1976: 141). Irredentism, the claim on Northern Ireland XE "Northern Ireland"  in Articles 2 XE " Article 2 (Irish Constitution)"  and 3 of the Irish Constitution, was a direct re​sponse to partition, but the form taken by partition exacer​bated the contradiction because it created a state with an ‘overwhelmingly Catholic’ population. Gaelic became central to national policy because of the role played by the ‘Irish language XE "Irish language (Gaelic)"  revival’ in the movement for independence. Be​cause of partition, the ‘Gaelic and Catholic’ ideal developed ‘unfettered by any challenge from other Irish tradition XE "tradition" s’  (1976: 139).


In relation to Northern Ireland XE "Northern Ireland" , FitzGerald XE "FitzGerald, G."  describes not one but two identity XE "identity:crisis"  crises, and only one of these is reduci​ble to partition. Notwithstanding the boldness of unionist XE "unionism"  claims in the 1920s, ‘at a deeper level of consciousness, their separation from the rest of the island was for many years seen by them as essentially temporary’ (1976: 137), and this feeling persisted even as the state endured. Conse​quently, the ‘inhabitants’ of the state never developed any clear sense of identity XE "identity:Protestant: lack of" . In Protestants this feeling of temporari​ness also created ‘a continuing sense of uncer​tainty and fear about their future’ that explains, but does not justify, the discriminatory policies they enacted against local Catholics (1976: 140). It was these policies that led to the collapse of the state. And it was at this point that the Protestant XE "Protestant"  identity crisis XE "identity:crisis"  ‘reached traumatic proportions’ (1976: 140). In his discussion of this trauma XE "trauma" , FitzGerald XE "FitzGerald, G."  al​ludes to a second kind of identity crisis XE "identity:crisis" , one that can only be explained in terms of colonialism XE "colonialism" , although he does not use that word at this juncture: Protestants never ‘felt fully at home … in the land of their origins … or in that of their adoption’; i.e. Britain and Ireland respectively. 


The identity XE "identity:crisis"  crisis in the South was less traumatic than in the North. Free from threat, people in the South have been better able to reflect on the internal contradiction between irredentism and the prevailing ‘Gaelic and Catholic XE "Catholic" ’ ethos. Discussion of this contradiction began in the late 1950s, be​came a focus of political debate during the 1966 presidential contest, but was given added impetus by the onset of the Troubles XE "Troubles"  in the North. The latter made people in the South think that if they were serious about the claim on the North, maybe they should attempt to ‘woo’ Protestants ‘rather than hector … them … because no one could credibly put forward the ideal of a Gaelic Catholic Ireland as an attractive propo​sition to Northern Protestants.’ Out of this debate emerged a different conception of Ireland: ‘a pluralist society, in which the different Irish tradition XE "tradition" s would be given equal impor​tance and standing’ (1976: 141). 


FitzGerald XE "FitzGerald, G."  had already served as Foreign Minister in the Fine Gael XE "Fine Gael" /Labour Coalition government 1973-1977, but when he became Taoiseach in 1981 he was able to put his pluralist agenda into practice with a constitutional ‘crusade’ aimed at changing the provisions in the Irish constitution ‘that were interpreted as involving a claim to the territory XE "territory"  of Northern Ireland XE "Northern Ireland"  (Articles 2 XE " Article 2 (Irish Constitution)"  and 3)’ (1991: 376). The crusade was interrupted by the change of government in February 1982, and when FitzGerald returned to office in December 1982, he did not resume the ‘crusade’, but instead gave pri​ority to the establishment of the New Ireland Forum XE "New Ireland Forum" , which was conceived as a means to bolster constitutional nation​alism XE "nationalism"  in the North against the political and electoral success of Sinn Féin XE "Sinn Féin"  in the aftermath of the hunger strikes. FitzGer​ald XE "FitzGerald, G."  explains that he did not pursue the constitutional cru​sade XE "constitutional crusade"  after the Anglo-Irish Agreement XE "Anglo-Irish Agreement"  because 


it was too late in the life of our Government to start a general 
constitutional review process, and in any event the sharp swing 
to the right in religious as well as political affairs that had 
marked the first half of the 1980s had created an environment 
that was more hostile than that of 1981 to the refashioning of 
the Constitution on pluralist lines (1991: 380). 

Here FitzGerald XE "FitzGerald, G."  is referring to the Pro-Life Amendment passed in September 1983 and, more generally, to what Luke Gibbons XE "Gibbons, L."  has described as ‘the resurgence of a new Catholic XE "Catholic"  fundamentalism’ in the 1980s (1991: 567).


Although the constitutional crusade XE "constitutional crusade"  failed, FitzGerald XE "FitzGerald, G." ’s ideas and those of other revisionist XE "revisionism" s were to have a much greater impact in the North. The Forum paved the way for the Anglo-Irish Agreement XE "Anglo-Irish Agreement"  of November 1985, which FitzGer​ald presents as the ‘fruit’ of the Forum, and in the wake of that Agreement the British government embarked on an am​bitious cultural programme, through the Cultural Traditions Group XE "Cultural Traditions Group" 
, which sought to encourage members of the two com​munities XE "bicultural model (two tribes/ traditions/communities)"  to explore their cultural identities in the hope that this would foster self-respect and ultimately mutual re​spect. 


We do not have to take FitzGerald XE "FitzGerald, G."  at his word regarding the influence of revisionism XE "revisionism"  on the development of a plural​ist agenda in Northern Ireland XE "Northern Ireland" . At the first conference of the Cultural Traditions Group XE "Cultural Traditions Group" , tellingly entitled Varieties of Irish​ness (Crozier 1989), the key address was by Roy Foster XE "Foster, R." , widely recognised as the heir to the revisionist XE "revisionism"  mantle in histo​riography. Foster uses his address to redeem Lyons XE "Lyons, F.S.L. " ’s pessimistic analysis of relations between the members of Ireland’s various cultural tradition XE "tradition" s. Foster suggests that Lyons had read the cultural revival in the light of the bitter​ness generated by subsequent events: World War I, the shelving of Home Rule, the success of secessionist move​ments in Ulster, the take-over of the Gaelic League) XE "Gaelic League (Conradh na Gaeilge)"  by the Irish Republican Brotherhood, the execution of the leaders of the Easter Rising history, the Sinn Féin XE "Sinn Féin"  election victory in 1918. For Foster XE "Foster, R." , the written work left by ‘the brokers of the different cultural tradition XE "tradition" s in Ireland’ at the end of the nine​teenth century reveal that a genuine debate had been open​ing up: ‘they were engaging in dialogue with each other, however angrily’ (1993: 35-6). He suggests, optimistically, that a ‘similar process’ had been evolving in Ireland at the end of the twentieth century ‘in the columns of The Crane Bag, Fortnight, the Irish Review, The Field Day pamphlets, Krino, Making Sense … There is also the theatre of Friel, Parker, McGuiness, Murphy, Kilroy’ (1993: 36). Along with this dialogue, he noted a Europeanisation that might lead to fresh thinking about sovereignty and borders. 


Reading the debate about Irish identity XE "identity"  that took place in the late 1970s and early 1980s, one is struck by its open​ness and generosity, but this is only because the debate be​came so much more bitter in the late 1980s and 1990s (see Foster XE "Foster, R."  1992). Lyons XE "Lyons, F.S.L. "  may have been guilty of reading history backwards, but his pessimism seems more prescient than Foster’s XE "Foster, R."  optimism. In the rancour of the ‘revisionist XE "revisionism"  contro​versy’, pluralism XE "pluralism"  seems almost to disappear from the intellec​tual and political agenda in the Republic. 

The Disappearance of Pluralism in the Republic

In his biography FitzGerald XE "FitzGerald, G."  explains his abandonment of the constitutional crusade XE "constitutional crusade"  in terms of a swing to the right in the early 1980s, but even in 1976 he was pessimistic about the prospects for pluralism XE "pluralism"  in the South. Despite the impetus given to the ‘revisionist XE "revisionism"  movement’ by the Troubles XE "Troubles" , FitzGer​ald was concerned that pluralism had not struck popular roots: it was, he said, too ‘abstract’ and ‘at variance with a tradition XE "tradition" al inherited value system [that] for historical rea​sons has not had occasion in the past to distinguish clearly between religious and secular loyalties’ (1976: 142). 


This explanation is not convincing, and is suggestive of a significant misunderstanding on FitzGerald XE "FitzGerald, G." ’s part of the broader provenance of pluralism XE "pluralism"  and the notions of cultural identity XE "identity:cultural/ethnic/communal"  that he was promoting. Another article in the same issue of Études Irlandaises by the historian John A. Murphy suggests a better explanation for the unpopularity of plural-ism. Murphy argues against Conor Cruise O’Brien XE "O’Brien C.C." , then Min​ister for Post and Telecommunications in the ‘revisionist XE "revisionism" ’ Fine Gael XE "Fine Gael" /Labour government, who had suggested that rather than create a second TV channel, the state broad-casting service, Radio Teilefís Éireann, should simply relay the BBC: ‘the fragile nature of Irish distinctiveness calls for a special degree of protection’ from the government. Murphy was concerned that the government’s policy of muting na​tionalist commemoration XE "commemoration" s and its favouring of ‘a politically-inspired historical revisionism XE "revisionism"  have led … C.J. Haughey, to defend the nationalist outlook … and … claim it for Fianna Fáil XE "Fianna Fáil" ’ (1976:156).


FitzGerald XE "FitzGerald, G." ’s pluralism XE "pluralism"  failed in the Republic, not because it was too abstract or intellectual for the masses – it didn’t even persuade many intellectuals. Pluralism failed because it was posed in opposition to the continuity of a distinctive Irish identity XE "identity:Irish" . For example, in his biography FitzGerald (1991: 64) says that he opposed an Irish language XE "Irish language (Gaelic)"  require​ment for the public service because it was ‘incompatible with any serious attempt to achieve Irish unity by consent… [it] was an obstacle to Northern unionists, to almost all of whom the language was alien’ (see Lee 1979: 676-7). The impres​sion was that, to use the words of Luke Gibbons XE "Gibbons, L."  (1994: 29), ‘openness towards the other somehow requires obliteration of one’s own identity’.  


FitzGerald XE "FitzGerald, G."  was not alone in his uncertainty about the lar​ger issues that were at stake. The editorial in the second ever issue of the journal The Crane Bag, entitled ‘A Sense of Nation’, is instructive. It was first published in 1977, one year after FitzGerald’s article. The issue includes, amongst others, an article by Conor Cruise O’Brien XE "O’Brien C.C." , entitled ‘National​ism and the Reconquest of Ireland’, an article by Seamus Deane XE "Deane, S."  on Yeats, and an article by Deirdre Bair on Beckett. In the Editorial, Hederman and Kearney start with the question: 


What makes you feel Irish? Is it like being Jewish, is it 
something embedded in your psyche or your physiognomy? Is 
“Irishness” a certain sediment in the soul or chemistry in the 
blood stream? Is it something “caught” in the environment? 
This issue of Crane Bag attempts to tease out these questions’ 
(1982: 92). 

They summarise O’Brien XE "O’Brien C.C." ’s article as suggesting that national​ism XE "nationalism"  is a ‘luxury which we cannot afford … a dispensa​ble commodity which we can decide in a political way to abandon, if we feel, as is the case in our country, that it is being maintained at too high a price’  (1982: 92). O’Brien had argued that the price of nationalism was an as​piration to a united Ireland that sanctioned the Provisional … [IRA] campaign. He notes that Irish nationalists have held two theories about Northern Protestants. In one theory, ar​ticulated by Tone, Davis, Pearse XE "Pearse, P.H." , and Connolly, Protestants ‘whether they know it or not, are part of the Irish nation’ (1982: 97). In the other theory, ‘much less publicly formu​lated … Protestants are settlers in a land, all of which be​longs to us, the native Irish’. He argues that the two theo​ries, ‘so remote from one another in theory, amount to the same thing in practice’: they sanction the reconquest of Ire​land, albeit by different means. Exponents of the first theory seek to do this through persuasion. Exponents of the second theory ‘try to bomb and burn the British and the settlers along with them, out of the occupied six counties’ (1982: 98). Either way, the price for O’Brien is too high.


The editors then note an interview that Seamus Deane XE "Deane, S."  conducted with Seamus Heaney in the first issue of The Crane Bag. Deane had asked Heaney: 


Do you think that the kind of humanism which … O’Brien XE "O’Brien C.C."  
sponsors is precisely that kind of humanism, totally detached 
from its atavisms, which, though welcome from a rational point 
of view, renders much of what he says either irrelevant or 
simply wrong – particularly in relation to the North where 
bigotry is so much part of the psyche (1982: 92).  


Following this, the editors characterise O’Brien XE "O’Brien C.C."  as defend​ing rational humanism against the ‘native atavisms which … find their expression in the terrorism of the IRA’ (1982: 92). They then note Bair’s article which claims that Beckett is Irish despite his ‘conscious attempt to repudiate it … It comes across as an almost subconscious influence which is present and detectable in his work no matter how much he might try to eradicate its traces.’ (Cited by Hederman and Kearney, 1982: 92). The editors appear to agree with Deane XE "Deane, S."  and Bair, that ‘[b]eing Irish, therefore, would seem to point beyond the level of conscious decision’ (1982: 93). Taking this further, they suggest that this ‘primitive atavistic layer of Irishness’ goes even ‘deeper than psychology XE "psychology" ’, it resides in mythology, and that being so, ‘it would be essential to ac​knowledge it and appropriate it’ (1982: 93).  


And yet, the editors are not content with this, they want to have it both ways. ‘These articles combined seem to point to a deeply rooted schizophrenia in the Irish psyche’. They summarise this schizophrenia in terms of a series of opposi​tions: humanism versus atavism, rationalism versus arche​typal irrationalism, plural versus singular consciousness, Catholic XE "Catholic"  bourgeois state versus native Gaelic XE "Irish language (Gaelic)"  heritage. In con​clusion they suggest that 


regardless of whether one calls for the cultivation of the upper 
layer of what we might call “civilized” Ireland … or the re-
conquest and reappropriation of the underlayers of “primitive” 
Ireland … one cannot deny that the fissure 
exists. The present 
crisis in Northern Ireland XE "Northern Ireland"  stands as irrefutable testament to 
this rupture … (1982: 94).   


Theoretically, it was not until the 1990s that the apparent contradiction between a revisionist XE "revisionism" -inspired pluralism XE "pluralism"  and the continuity of a fragile Irish identity XE "identity:Irish"  was successfully re​solved or maybe only finessed by Kiberd XE "Kiberd, D." ’s postcolonial XE "postcolonial theory"  theo​rists. In the meantime, the pluralist project was abandoned in the South and in the North the Cultural Traditions Group XE "Cultural Traditions Group"  pioneered pluralist policies with what Maurna Crozier de​scribes in Chapter Two as an ‘instinctive’ approach.  


The manner in which postcolonial XE "postcolonial theory"  critics resolve the con​tradiction is ingenious. Like the revisionist XE "revisionism" s, they reject as essentialist XE "essentialism"  or even racist the singular view of Irishness pro​jected in what Kiberd XE "Kiberd, D."  describes as the ‘narrow-gauge’ nation​alism XE "nationalism"  (Sailer 1999) espoused by the Irish state after in​dependence. Unlike the revisionists, they emphasise that this was not the only form of nationalism articulated in the cultural revival that preceded independence, and argue that the fact that it came to dominate in the newly independent state itself owes much to notions of Celticism elaborated in colonial writing (see Gibbons XE "Gibbons, L."  1991 and Kiberd 1996). Luke Gibbons attaches particular importance to Thomas Mac​Donagh who ‘rejected Celticism precisely because its racial provenance carried with it a narrow, exclusivist interpreta​tion of Irishness’ (1991: 563). For MacDonagh, Irishness was not a genetic or racial inheritance; rather it was something to be constructed as part of a concerted cultural effort. Francis Mulhern XE "Mulhern, F."  calls this ‘prospective nationalism’ (1998). In prospective nationalism there is no contradiction between pluralism XE "pluralism"  and the continuity of an Irish identity XE "identity:Irish" : as Gibbons suggests, ‘openness towards the other’ does not, in fact, re​quire the ‘obliteration of one’s own identity’ (1994: 29). Gib​bons XE "Gibbons, L."  insists that the open-endedness of nationalism


has less to do with the “unfinished business” of a united Ireland 
than with the realisation that there is no possibility of undoing 
history, of removing the accretions 
of conquest – the English 
language, the inscriptions of the Protestant XE "Protestant"  Ascendancy on the 
landscape and the material culture, and so on. For this reason, 
there is no prospect of restoring a pristine, pre-colonial identity XE "identity" : 
the lack of 
historical closure, therefore, is bound up with a 
similar incompleteness in the culture itself, so that instead of 
being based on narrow ideals of racial purity and 
exclusivism, 
identity is open-ended and heterogeneous (1996: 179).


Having finessed the apparent opposition between plural​ism XE "pluralism"  and the continuity of a distinctive Irish identity XE "identity"  in favour of the latter, postcolonial XE "postcolonial theory"  theorists cast the revisionist XE "revisionism" s who had prioritised pluralism as secular, rationalistic liberals in the mould of the European Enlightenment XE "Enlightenment"  (see Gibbons XE "Gibbons, L."  1991: 567) whose universal XE "universalism"  humanistic ideas had been ex​posed by the intellectual avant-garde in contemporary Europe. In fact, if we look at these broader debates we can see that underneath the rancour the revisionists and post​colonial XE "postcolonial theory"  theorists share more conceptually than either would wish to admit.

Multiculturalism and the Critique of the Enlightenment XE "Enlightenment" 
My view of revisionist XE "revisionism" s as the pioneers of pluralism XE "pluralism"  in Ire​land is at first sight hard to square with Gibbons XE "Gibbons, L." ’s characteri​sation of them as liberal rationalists, for elsewhere in the world cultural pluralism and multiculturalism XE "multiculturalism"  devel​oped as radical critiques of the assumptions about human​ity, knowledge, power and progress that underpinned the political ideologies – socialism XE "socialism"  as much as liberalism XE "liberalism"  – that emerged from the European Enlightenment XE "Enlightenment"  and the French Revolution. The exponents of this critique were from among the peoples colonised by western powers and others who had experienced the rough edge of the Western dream of Pro​gress. The decline of ideology and the rise of identity XE "identity"  as the idiom for politics has a lot to do, therefore, with decolonisa​tion and the rise of New Social Movements XE "New Social Movements"  (NSMs) that are based on identities other than class XE "class" ; i.e. gender, ethnicity, sexuality. These movements asserted themselves by assert​ing their cultural difference.


In doing so they echoed the first critics of the Enlighten​ment XE "Enlightenment" , notably Johann Herder XE "Herder, J." . The philosophers of Enlighten​ment in France XE "France"  viewed culture as the universal XE "universalism"  ‘do​main in which the creative and spiritual life of Man devel​oped’ (Finkielkraut XE "Finkielkraut, A." , 1988: 11). Herder XE "Herder, J."  disagreed. For him, culture or civilisation was not singular, there was a diversity XE "diversity"  of cultures which were each the product of different Volks​geist, meaning national genius or character. Herder was not merely correcting what he saw as an intellectual error, he was also resisting an imperialism: the philosophers of the Enlightenment thought that their values XE "values"  were of universal XE "universalism" \t "See"  significance, Herder XE "Herder, J."  said they were not universal, merely French. At the time when Herder was writing, Enlightenment ideas had prestige in Prussia, and his ideas only became popular later, in the aftermath of Napoleon’s victory at Jena: 


A Germany XE "Germany" , fragmented into a multitude of principalities, re-
gained its sense of unity in the face of French occupation. The 
exaltation of collective identity XE "identity"  compensated for military defeat 
and the humiliating 
subjugation which it entailed. The nation 
made up for the humiliation to which it was being subjected, by 
the marvellous discovery of its culture (Finkielkraut XE "Finkielkraut, A." , 1988: 
15).


Herder XE "Herder, J." ’s ideas form the basis of cultural nationalism XE "nationalism" , and were influential among French conservatives such as de Maistre who rejected the form of nationalism instituted by the Revolution. ‘Misconstruing its own etymology (nascor means “I am born”) the revolutionary nation uprooted indi​viduals and defined them by their humanity rather than their birth [or heredity]’ (1988: 17). Freed from the feudal tradition XE "tradition" s that bound them, the revolutionaries had formed a political assembly to draft a constitution. For conservatives like de Maistre, the idea that a political assembly could con​stitute a nation was dangerous nonsense. We are born into constitutions, nations, cultures, languages: ‘arrangements which it does not fall to [us] to determine, but only to learn and respect the rules’ (1988: 18).


Herder XE "Herder, J." ’s ideas were also influential in the emerging field of anthropology XE "anthropology" . Here, particularly in the work of Boas XE "Boas, F." , the idea that ‘each of the “peoples” of Africa, South Asia, and the Pacific have a distinct, rational and legitimate way of life XE "culture:as way of life"  which should be valued’ was used to question the Enlight​enment XE "Enlightenment"  idea that ‘each of these cultures was at a different stage in the evolution of civilization or in a progression to​wards European rationality’ (Wright, 1998: 8). This anthro​polog XE "anthropology" ical definition of culture XE "culture:as way of life"  as the way of life of a people or group is the one used both by Lyons XE "Lyons, F.S.L. "  and by Gibbons XE "Gibbons, L."  (1996), and it underpins the old pluralist agenda in Ireland.


Lyons XE "Lyons, F.S.L. "  borrowed the title for his book, Culture and Anar​chy in Ireland 1890-1939, from Matthew Arnold XE "Arnold, M." , but he is at pains to explain that his approach to culture is different from Arnold’s:  


Arnold XE "Arnold, M." ’s analysis of the role of culture is almost as inadequate 
as his definition of culture itself … Culture, he says in a famous 
passage, seeks to “make the best that has been thought and 
known in the world current everywhere” and “to make all men 
live in an atmosphere of sweetness and light …”. When Arnold XE "Arnold, M."  
was composing his essay in the late 1860s, the social sciences 
were still in their infancy. There were not social anthropologists XE "anthropology"  
or social psychologists to compel him to explain himself more 
intelligibly … To get closer to Irish realities we shall have to 
interpret culture in a much broader sense, yet without committ-
ing ourselves irrevocably to the devotees of any specific school 
… At this stage … it will be enough to 
apply it to the different 
groups in Ireland which either have or have had a distinct and 
relatively autonomous existence and whose members have 
shared a recognisably common way of life XE "culture:as way of life"  (1979: 3).

Lyons XE "Lyons, F.S.L. "  follows through on the implications of viewing culture as ‘the whole mode of life of a community XE "culture:as way of life" ’ in a subsequent lecture: 


though our days are filled with the actualities of communal 
strife, how much do we really know … about how a community 
evolves … We know about community politics, we know about 
parties and elections … But about the essence of a community 
we know … all too little outside our immediate, personal and 
highly fallible experience (cited in Gibbons XE "Gibbons, L." , 1996: 16).

Gibbons XE "Gibbons, L."  comments that this ‘observation is central to genu​ine historical understanding’. The problem is that Lyons XE "Lyons, F.S.L. "  does not submit to his own logic: 


no sooner has he emphasised the desirability of “cross[ing] the 
barriers imaginatively between one community and another” he 
then proceeds to write off a community’s own understanding of 
itself, the narratives through which it attempts to make sense of 
its past. 
These from his perspective as a professional historian, 
are best construed as simply fiction, “ … false history” 
(Gibbons XE "Gibbons, L." , 1996: 16).
When Lyons XE "Lyons, F.S.L. "  ‘complains that “we can no longer distinguish realities of what has happened on this island from the myths we have chosen to weave around certain symbolic events”’  he is suggesting that ‘[t]ruth lies firmly in the hands of aca​demic historians rather than the benighted cultures they purport to represent’ (Gibbons XE "Gibbons, L." , 1996: 16)


Politically, Lyons XE "Lyons, F.S.L. "  and Gibbons XE "Gibbons, L."  are at odds. Gibbons, the radical postcolonial XE "postcolonial theory"  critic, characterises revisionist XE "revisionism"  historiog​raphy as being liberal and rationalist, in the Enlightenment XE "Enlightenment"  mould. Lyons, counterposing communal myth to the fact established by objective historiography, seems to fit the cari​cature. And yet they both seem to agree a common pluralist definition of culture XE "culture" . Cultural pluralism XE "pluralism"  or multiculturalism might emerge as a critique of the Enlightenment assump​tions and the political projects that they inspired, but as Kymlicka XE "Kymlicka"  (1995) and Joppke and Lukes XE "Joppke, C. and Lukes, S."  (1999) have estab​lished they are no longer opposed, and the theorist who laid the conceptual groundwork for their reconciliation is Erik Erikson XE "Erikson, E."  (Balakrishnan 2002).  


Although he is not credited in Irish debates of the 1970s
, there are strong traces of Eriksonian ideas. With the partial exception of Lyons XE "Lyons, F.S.L. " , none of the revisionist XE "revisionism" s discussed above define what they mean by cultural identity XE "identity:cultural/ethnic/communal"  or locate their no​tion of cultural identity in relation to other concepts. Despite this vagueness, Deane XE "Deane, S." , Lyons, FitzGerald XE "FitzGerald, G." , and the editors of The Crane Bag seem to share a view of cultural identity as something that is simultaneously both collective and idea​tional and inward to the individual; something that is con​tinuous and resistant to change; something that is emotion​ally laden, agonised, and prior to reason and politics. All of this is resonant of Erikson XE "Erikson, E." , and the term ‘identity crisis’ XE "identity:crisis"  that FitzGerald XE "FitzGerald, G."  introduced to the Irish debate and which has formed the basis of so many subsequent analyses of both unionist and nationalist politics was coined by Erikson.


Erikson XE "Erikson, E."  was a Freudian psychologist who worked with members of the culture and personality school of anthropol​ogy in the United States (US) XE "United States of America"  in the years before and after World War II. For Erikson XE "Erikson, E." , identity XE "identity"  was something internal that persists even as the individual XE "identity:personal/individual"  changes in response to the developmental tasks associated with biological matura​tion and the role-requirements associated with his or her cultural milieu. The notion of an identity crisis XE "identity:crisis"  is used by Erikson XE "Erikson, E."  to describe the ‘climactic turning point in this proc​ess … [which] usually occurs in adolescence, but can also be precipitated by unusual difficulties further along in the life-cycle’ (Gleason XE "Gleason, P." , 1982: 914). Change and crisis notwithstand​ing, an individual’s XE "identity:personal/individual"  identity is at bottom an accrued confi​dence in the inner sameness and continuity of his/her own being. As such, this inner sameness and continuity is something to be valued and nurtured. Despite his emphasis on identity as something interior to the individual XE "identity:personal/individual" , Erikson XE "Erikson, E."  regarded identity as inextricably bound up with the commu​nal culture XE "culture:as way of life" . Indeed in an abidingly influential formulation he reduces individual XE "identity:personal/individual"  identity to communal identity XE "identity:cultural/ethnic/communal" : identity was ‘a process located in the core of the individual and yet also in the core of his communal culture, a process which establishes … the identity of those identities’ (1968: 22). As Gleason XE "Gleason, P."  points out, the linkage that Erikson XE "Erikson, E."  implies between personal identity XE "identity:personal/individual"  and an inherited communal culture or way of life XE "culture:as way of life"  makes plausible 

the argument that cultures – especially minority ethnic cultures XE "minority:groups"  
– require some sort of official recognition XE "recognition"  if the self-esteem of 
individuals 
is not to suffer damage. The respect for the dignity 
of the individual demanded by democratic ideology is thereby 
extended to cover ethnic cultures that sustain the sense of per-
sonal self worth (1983: 921).


Thus, pluralism XE "pluralism"  or multiculturalism XE "multiculturalism"  is reconciled to liber​alism XE "liberalism" . Eriksonian theory provides the rationale for the no​tion of mutual respect and parity of esteem XE "parity of esteem"  that lie at the heart of the peace process XE "peace process"  and liberal multiculturalism XE "multiculturalism:liberal"  more generally: to be secure, individual identity XE "identity:personal/individual"  needs to be grounded in a strong collective cultural identity XE "identity:cultural/ethnic/communal" , and if the collective cultural identity is not recognised in the broader society, the individual’s sense of self-worth or esteem will be damaged (cf. Kymlicka XE "Kymlicka" ’s notion of ‘societal culture XE "culture:societal" ’, 1995). 


Notions such as parity of esteem XE "parity of esteem"  seem impeccable, but, following Gleason XE "Gleason, P." , we should note that Erikson XE "Erikson, E." ’s ideas about personal identity XE "identity:personal/individual"  depends on an essentialist XE "essentialism"  concept of cul​tural identity XE "identity:cultural/ethnic/communal" . In Ireland today few intellectuals would admit to using an essentialist  XE "essentialism" concept of identity perhaps because it has unpalatable associations with racial thinking (see Eagleton, 1999). The preferred view is that identities are so​cially constructed, fluid and multiple XE "identity:multiple" . Revisionis XE "revisionism" ts and post​colonial XE "postcolonial theory"  critics thought they had consigned essentialism XE "essentialism"  to a less sophisticated, older generation of nationalist, Irish or British, who believed that identity was a primordial inheri​tance. And yet essentialism lingers. Indeed, it is central to the form of pluralism XE "pluralism"  elaborated as part of the old agenda in Ireland, and to its crowning achievement, the GFA XE "Good Friday Agreement (GFA)" .


An ambiguity between essentialist XE "essentialism"  and constructivist con​cepts of identity XE "identity"  is not restricted to debates about Irish iden​tity, and has been remarked upon by others (Brubaker and Cooper XE "Brubaker, R." , 2000). Gleason XE "Gleason, P."  alerts us to another reason for the ambiguity. He shows how, even at an early stage in the de​velopment of identity politics XE "identity:politics"  in the US, Erikson XE "Erikson, E." ’s ideas were used not just by members of oppressed minority XE "minority"  groups but also by ‘white ethnic spokesmen unhappy about programs of the affirmative action type’ (1983: 920) that were developed as a response to the claims of minority XE "minority"  groups. For both kinds of cultural claimant, a strong essentialist argument XE "essentialism"  is not flawless because it might ‘suggest … the conclusion that, if ethnicity is bound to persist anyhow, there is no need for new social policies designed to foster or protect it’ (1983: 921). A constructivist view of identity is ‘better adapted for arguing in favor of new social policies because it stresses the role of situational factors in shaping ethnic identity’. Gleason XE "Gleason, P."  might have been referring to the debate about Irish identity when he comments, 


much as the controversialist may like having terms that mean 
whatever the rhetorical situation requires, equivocation of this 
sort is fatal to efforts to achieve a clear theoretical grasp of the 
issues. It is likewise a grievous handicap to the forging of sound 
social policy (1983: 921).  

Defining Pluralism in Ireland

Given this ambiguity, how might the form of pluralism XE "pluralism"  elabo​rated in the old pluralist agenda be characterised? Ac​cording to John Whyte, FitzGerald XE "FitzGerald, G." ’s revisionist analysis of the Northern Ireland XE "Northern Ireland"  problem as a clash of two identities is a Kuhnian ‘paradigm shift’: traditional nationalist and tradi​tional unionist XE "unionism"  explanations of the problem stress external agents as the source of the problem. Where as nationalists blame the British and unionists blame Southern irreden​tism, FitzGerald XE "FitzGerald, G."  stresses factors internal to Northern Ire​land. The notion of a  XE "revisionism" paradigm shift has been contested from both directions. Referring to the New Ireland Forum XE "New Ireland Forum" , which was FitzGerald’s brainchild, Claire O’Halloran suggests that FitzGerald’s analysis, for all its self-proclaimed revisionism XE "revisionism" , ‘merely clothed tradition XE "tradition" al [nationalist] values XE "values"  in a new lan​guage of pluralism’ (1987: 194) She regards the ‘dominant term “identity XE "identity" ”’ as being ‘particularly insidious’ for ‘it trans​formed the conflict between nationalism XE "nationalism"  and unionism XE "unionism"  from the fundamental one of totally opposing political perspec​tives to one of mere … cultural differentiation’ (1987: 198). Conversely, in a critique of Roy Foster’s Modern Ireland 1600-1972, Seamus Deane XE "Deane, S."  suggests that revisionism XE "revisionism"  


collaborates – unconsciously – with the very mentality it wants 
to defeat … Revisionists are nationalist despite themselves; by 
refusing to be Irish nationalists, they simply become defenders 
of Ulster or British nationalism XE "nationalism" , thereby switching sides in a 
dispute while believing themselves to be switching the terms of 
it (1994: 242).  


The pluralism XE "pluralism"  that developed out of the old agenda in Ire​land is a form of liberal pluralism that, insofar as it draws on Eriksonian ideas about identity XE "identity" , shares much with liberal multiculturalism XE "multiculturalism:liberal" . There is the same ambiguity about the na​ture of identity, but key injunctions such as ‘parity of es​teem XE "parity of esteem" ’ depend on an implicit essentialism XE "essentialism" . Goldberg character​ises liberal multiculturalism as being top-down and managerial: ‘glibly’ celebrating cultural diversity XE "diversity" , and enjoining us to respect other cultures and tradition XE "tradition" s, it not only ‘leaves groups constituted as givens but entrenches the boundaries fixing group demarcations as unalterable’ (1994: 7). 


We have seen that liberal multiculturalism XE "multiculturalism:liberal" , with its im​plicit embrace of an essentialis XE "essentialism" t concept of identity XE "identity" , owes a great deal to cultural nationalism XE "nationalism"  (see also Calhoun 1997). The same can be said of liberal pluralism XE "pluralism"  in Ireland. It may originate as a critique of the narrow-gauge cultural nation​alism sponsored by the newly independent Irish state, but it is not, as John Whyte claims, a paradigm shift, for it does not challenge the essentialism XE "essentialism"  of cultural nationalist concep​tions of Irish identity, it merely doubles the number of avail​able identity categories. In this sense, Deane XE "Deane, S." ’s analysis of revisionism XE "revisionism"  can be extended to the liberal pluralism that it sponsors: both ‘collaborate … unconsciously … with the very mentality [they] want … to defeat’ (1994: 242). Liberal plu​ralism in Ireland, like liberal multiculturalism XE "multiculturalism:liberal"  elsewhere, is ultimately based on ideas about culture XE "culture"  and identity that were first elaborated by the pioneers of cultural nationalism, Johann Herder XE "Herder, J."  and French conservatives such as de Mais​tre, developed in the work of social anthropologists XE "anthropology"  like Tylor and Boas XE "Boas, F." , and reintroduced to the mainstream by Erik Erik​son XE "Erikson, E." , the anthropologists of the culture and personality school and Levi-Strauss XE "Levi-Strauss, C."  at the founding conference of UNESCO (see Finkielkraut XE "Finkielkraut, A."  1988). 


In the provenance of the ideas and concepts that under​pin it, liberal pluralism XE "pluralism"  in Ireland shares much with liberal multiculturalism XE "multiculturalism:liberal"  elsewhere.  XE "bicultural model (two tribes/ traditions/communities)" This has beguiled otherwise as​tute observers. Paddy Logue argues that 


the peace process XE "peace process"  has allowed us to snap out of the trance of 
the two traditions XE "bicultural model (two tribes/ traditions/communities)" , that mutual obsession of nationalists and 
unionists, the hypnotic focus of a cobra and a mongoose about 
to attack each other. As the shouts and din of ancient quarrel 
begin to subside, we hear other voices. In Ireland today there 
are atheists, Jews, Sikhs, Buddhists, socialist XE "socialism" s, Chinese, 
Travellers XE "Travellers" , blacks, Moslems, gay XE "gay" s, asylum seekers, feminis XE "feminism" ts, 
and others, all of whom locate themselves outside the two 
traditions and are entitled to parity of esteem XE "parity of esteem"  and equality XE "equality"  of 
treatment (2000: xviii).

I wish that this were true. As I have noted, item 1(v) of the GFA talks about ‘the people of Northern Ireland XE "Northern Ireland"  … in the di​versity XE "diversity"  of their tradition XE "tradition" s’, but parity of esteem XE "parity of esteem"  is reserved for ‘the identity and ethos’ of only two communities’ (1998: 2). 

Since the Agreement was signed, the hypnotic trance of mongoose and cobra seems to have deepened.  XE "identity:and the Good Friday Agreement" This alone is enough to force a re-assessment of the old agenda, but equally important to that reassessment is the new agenda that is now being opened up. The form of pluralism XE "pluralism"  that emerges from the old agenda is a liberal pluralism that owes much to liberal multicultural XE "multiculturalism:liberal"  thinking elsewhere but, de​spite what Logue says, it remains resolutely bicultural XE "bicultural model (two tribes/ traditions/communities)"  in the way that it privileges the rights of two indigenous communi​ties, each of which is presumed to have its own cultural identity XE "identity:cultural/ethnic/communal" , conceived in essentialist XE "essentialism"  terms. If the existence of other indigenous groups, such as Travellers XE "Travellers" , is barely regis​tered let alone acknowledged in the biculturalism XE "bicultural model (two tribes/ traditions/communities)"  that emerges from the old agenda, what are the prospects for immigrants XE "immigrants"  and those who are increasingly referred to as ‘non-nationals’? 


Farrell Corcoran has suggested that Irish attempts to ad​just to the arrival of immigrants XE "immigrants"  are ‘uniquely influenced by the winding-down of “the Troubles XE "Troubles" ” and the search for politi​cal initiatives designed finally to deal with the legacy of the colonial XE "colonialism"  past in Northern Ireland XE "Northern Ireland" ’ (2000: 28). Each of the con​tributors to this volume would share something with Corcoran’s assessment; beyond that the views differ. The purpose of the book is not to develop a consensus, but to present a range of views from both sides of the border, and from different disciplinary perspectives. 


In the penultimate chapter, Michael Cronin is hopeful that the intellectual and practical efforts that were expended in working through the old pluralist agenda might be useful in the context of the new agenda. In Part One of the book Maurna Crozier (Chapter Two) and Louis de Paor (Chapter Three) suggest that the cultural policies that have been de​veloped to contest sectarianism in Northern Ireland XE "Northern Ireland"  might also prove useful in contesting racism XE "racism" . De Paor also dis​cusses some constructive developments in the interface be​tween one indigenous minority, native Irish speakers, and immigrants XE "immigrants" 

As de Paor points out, Irish cultural nationalism XE "nationalism"  devel​oped as a response to English colonial XE "colonialism"  intolerance. But more than eighty years after independence was won one might wonder what it is that sustains a national project with Irish identity XE "identity:Irish"  as its central focus, especially as the GFA has suppos​edly resolved the question of partition. In his analysis of the campaigns waged in the two referenda on the Nice Treaty XE "Nice Treaty" , Gerry Boucher (Chapter Four) suggests that one of the factors is Ireland’s structural position as a small de​pendent economy on the western fringes of Europe.


Boucher’s chapter introduces a series of less sanguine per​spectives. In Chapter Five Piaras Mac Éinrí considers the monocultural XE "monocultural"  model of Irishness elaborated by the Irish state after independence, and the extent to which it left Southern Ireland ill-equipped to deal with difference, whether in the form of the indigenous Travell XE "Travellers" ing community or refugees XE "refugees"  and immigrants. He examines the ad hoc and inadequate response of previous Irish administrations to the Jewish refugees XE "refugees:Jewish"  who came to Ireland in the 1930s, to the Hungarians XE "refugees:Hungarian"  after 1956 and the Vietnamese XE "refugees:Vietnamese"  in the 1970s. Although the monocultural model of Irishness has begun to breakdown and the response of the voluntary sector to im​migrants XE "immigrants"  has often been exemplary, Mac Éinrí expresses con​cern that recent initiatives such as the Supreme Court decision to remove de facto residence rights in the Republic of Ireland XE "Republic of Ireland"  for foreign-born parents of Irish-born children and the recent referendum on citizenship XE "citizenship"  are signs that in some official quarters identity XE "identity"  is being reconstructed in line with what Lentin (2002) has called a racialised state. 


In Chapter Six, Máiréad Nic Craith suggests that by empha​sising communal culture as the basis for citizenship XE "citizenship" , belonging and equality XE "equality" , the GFA and the sequence of Anglo-Irish agreements that preceded it, unwittingly played to a nationalist rather than a unionist XE "unionism"  sensibility. Unionists, she suggests, have traditionally been more inclined to conceive belonging and equality in individualistic terms, though, unlike the French, they never developed this into an explicit model of citizenship. In this analysis, the elaboration of an explicit politics of identity by some Northern Protestants is a comparatively recent development, linked to  XE "identity:politics" the gradual in​stitutionalisation of communalism.


The history of pluralism in Ireland that I have outlined in this chapter tends to support Nic Craith’s argument, as would the work of Brown (1992), Deane XE "Deane, S."  (1994) Mulhern XE "Mulhern, F."  (1998) and Finlay (2001). If I have barely mentioned the contribution of unionist thinkers to the development of cul​tural pluralism in Ireland, it is because their contribution has hitherto been muted. That unionists are less familiar than nationalists with the vocabulary of cultural identity and pluralism should not surprise us given what these owe conceptually to cultural nationalism. In this context, I was surpised to come across a pamphlet entitled, Republicanism Loyalism and Pluralism in Ireland, which originated as a se​ries of three reports presented to the General Assembly of the Presbyterian XE "Presbyterian"  Church in Ireland dating from 1974, 1975 and 1976. Authorship is attributed to the Church’s Com​mittee on National and International Problems, but a debt of gratitude is expressed to J.H. Whyte, who was close to Gar​ret FitzGerald XE "FitzGerald, G." , for supplying the bibliography, and it is likely that his contribution was considerably greater
. Though fasci​nating, the Presbyterian pamphlet is perhaps one of those exceptions that prove the rule. XE "identity:Protestant: lack of"  


The recent proliferation of cultural claims by Protestants in Ireland is picked up in Chapter Six, where Finlay exam​ines the controversy generated by the proposal for an Or​ange Order parade in Dublin in 2000. What makes this case interesting is that it was one of the first occasions when the old pluralist agenda, concerned with accommodating Catho​lics and Protestants in Ireland, was publically reworked in relation to the new one, concerned with immigrants XE "immigrants" . Beyond that, it illuminates more general issues concerning the com​petitive nature of cultural claims generated in social orders based on cultural pluralism XE "pluralism"  or multiculturalism XE "multiculturalism"  and the diffi​culties of arbitrating between them.


In Chapter Eight, Robin Whitaker considers those left out of the ‘two-communities’, or ‘bicultural XE "bicultural model (two tribes/ traditions/communities)" ’, model that, follow​ing the GFA, is used to map and administer the population of Northern Ireland XE "Northern Ireland" . Her focus is not on the difficulties experi​enced by immigrants, but on those experienced by lo​cal people who she met through her work with the Women’s Coalition XE "Women’s Coalition" . If the GFA focuses on differences between commu​nities, the difficulties experienced by the people Whitaker encountered and by parties like the Women’s Coalition XE "Women’s Coalition"  might be better understood as arising from differences within subjects. She concludes that such subjects should not be dismissed as troublesome exceptions, for the recogni​tion XE "recognition"  of such difference is crucial to the creation of new soli​darities forged, not through already-settled identities but through political effort. 


Following on from Whitaker, Gerard Delanty (Chapter Nine) suggests that the new forms of pluralism XE "pluralism"  that Ireland will need to develop if it is to respond to the challenge of immigration XE "immigration"  may have little to learn from the old pluralist agenda, and that the impulse for a new politics will have to come from elsewhere. He notes various trends that have un​dermined the link between national identity XE "identity:national"  and citizenship XE "citizenship"  elaborated in cultural nationalism XE "nationalism"  and the link between na​tion and state elaborated in republicanism XE "republicanism" , and argues, fol​lowing Habermas XE "Habermas, J." , that a postnational polity can only be based on a common agreement around basic principles and procedural rules for the resolution of conflict. This is a lim​ited form of patriotism, which involves an identification with a constitution rather than with a territory XE "territory" , a cultural heri​tage or a state. Such a ‘constitutional patriotism’ has the potential to reconcile equality XE "equality"  and difference, and is sus​tained, rather than undermined, by the constant negotiation of conflict. Reading this, one cannot help but be reminded of Declan Kiberd XE "Kiberd, D." ’s forlorn hope that ‘a common bind now unit​ing the majority North and South who voted for the GFA is ‘fidelity to its thirty-five pages, a fidelity that will probably override their actual relation to their respective sovereign powers.’ (2000: 630). The fact that this has not happened, I would suggest, is less symptomatic of the weakness of Habermas’s XE "Habermas, J."  ideas than of the extent to which the Agreement falls short of them, particularly in its reliance on old models of identity and identification.


Michael Cronin (Chapter Ten) is, as I have said, more opti​mistic about the ongoing relevance of Irish debates about identity XE "identity" , not just to the new challenges faced by people in Ireland but by people the world over. Amongst these new challenges, he focuses on the difficulties of forging any kind of personal identity XE "identity:personal/individual"  in the uncertain, atomising conditions created by a globalising neo-liberalism XE "neo-liberalism" . His warning that peo​ple may retreat to narrow forms of national identity XE "identity:national"  based less on jingoism XE "jingoism"  – hostility to other nations – than on a xenophobia XE "xenophobia"  rooted in ideas about who is, and who is not, entitled to welfare is prescient: in the recent referendum one of the main justifications for restricting Irish citizenship XE "citizenship"  was that immigrants XE "immigrants"  seeking to give birth to an Irish child have placed an intolerable burden on maternity services in Ire​land. Beyond that Cronin looks to a future in which, with advances in genetic engineering, robotics, bio-technology and cognitive psychology XE "psychology" , the challenge may be not so much to define what it means to be Irish – or British or French or German for that matter – as to define what it means to be human.
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2
� 	Following a ruling by the Supreme Court in January 2003, the Irish Minister for Justice sought to deport the ‘non-national’ parents of children who were entitled to citizenship by virtue of their birth on Irish soil. The Justice Minister subsequently announced a referendum seeking to qualify the entitlement of any one born on the island to Irish citizenship, including the children of non-nationals, which was, he said, an unintended consequence of the rewriting of Article 2 of the constitution as part of the GFA (The Irish Times 18/3/04). 


� 	Cf. Wievorka (1995: 3) ‘It can be argued that it is social scientists in 	their anxiety to use categories and sub-divisions, and by presenting 	“race” as a category have contributed a great deal to the invention of 	racism� XE "racism" �, and to its formulation as doctrine and scholarly theory’.


� 	The Cultural Traditions Group was established in 1988, initially under 	the auspices of the 	Institute of Irish Studies at the Queen’s University  	of Belfast, as an initiative of the Central Community Relations Unit. 


� 	Crane Bag included one article by Vincent Kenny entitled ‘The Post-	Colonial Personality’ that cites Bateson who was close to the culture 	and personality school of anthropology. I am unable to provide a full 	reference, but the article was published between 1981 and 1985.


� 	Personal communication with Nicholas Whyte, 26/3/04.









