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11. Conclusion

Andrew Finlay

Identity has replaced ideology as the idiom for politics in the late modern world. The ideological projects that emerged from the European Enlightenment XE "Enlightenment" , whatever their differ​ences, shared in the notion of Progress. The promise of Pro​gress remained compelling through the nineteenth and the early twentieth centuries, but those who had been margin​alised or trampled in the drive for Progress began to find a voice, and identity XE "identity"  provided the idiom through which they articulated their predicament. They asserted themselves by asserting their collective, cultural difference. In doing so they presented a twofold challenge to conventional understand​ings of citizenship XE "citizenship" . On the one hand, they challenged the lib​eral idea of citizenship as a relationship between the indi​vidual and the state. On the other hand, they have contrib​uted to a loosening of the relationship between citizenship and nationality that is explicit in cultural nationalism XE "nationalism"  and implicit in liberal and republican regimes.


Notwithstanding its emancipatory promise, the rise of iden​tity XE "identity"  as the idiom for politics has ambiguous conse​quences. In the proliferation of cultural claims that it seems to encourage, the idiom of identity provides a vocabulary that can be used not only by those seeking redress for wrongs inflicted on them by virtue of their membership of a particular category, but also by those who would resist such changes claiming that change would threaten their way of life XE "culture:as way of life" . Cultural claims of the latter sort are not merely reactive and opportunist. With its origins in the critique of Eurocen​tric dreams of Progress, the idiom of identity is one that en​courages a reorientation from the present and future to the past. It thus has an inherent conservatism. Another am​biguous consequence of the rise of identity is that, while it provides the basis for a challenge to the nation state and to conventional understandings of citizenship XE "citizenship" , it also provides the state with an idiom through which it can administer and regulate difference.


These same ambiguities are immanent in the peace proc​ess XE "peace process"  in Ireland and make it difficult enough to assess the lo​cal situation let alone its status as an exemplar of conflict resolution for other parts of the world. The most direct ap​proach to such an assessment is to ask whether or not the  XE "Good Friday Agreement (GFA)" GFA facilitates or inhibits the negotiation of increasing cul​tural diversity XE "diversity"  in both parts of Ireland. Some of the contribu​tions to this book are more optimistic than others, and there is no consensus on the GFA or on identity XE "identity"  as an idiom for politics more generally. But something happened as I was preparing the manuscript for the publishers, which might help to clarify matters: In March 2004 the Irish government announced a referendum on citizenship XE "citizenship" .


In the referendum, held on 11 June 2004, nearly eighty per cent of people who voted – up to sixty per cent of the electorate – supported the government’s proposal to qualify the right of anyone born on the island to Irish nationality and citizenship XE "citizenship" , which had been written into the constitu​tion when Article 2 XE " Article 2 (Irish Constitution)"  was redrafted as part of the GFA. Seek​ing to justify its proposed change to the constitution, the government described the granting citizenship rights XE "rights:of citizens"  to any​one born on the island as being an unintended consequence of the GFA: a ‘loophole’ that had been created in the process of securing an historic peace settlement, which was now being exploited by immigrants XE "immigrants"  from outside the EU XE "European Union (EU)"  who were coming to Ireland with the intention of giving birth on Irish soil (The Sunday Times 11/4/04, The Sunday Tribune 25/4/04).

Originally, in the Constitution adopted in 1937, Article 2 XE " Article 2 (Irish Constitution)"  defined the nation as being coequal with the territory XE "territory"  of the island; something which unionists in Northern Ireland XE "Northern Ireland"  had long resented. As I pointed out in the introductory chapter, change to Article 2 XE " Article 2 (Irish Constitution)"  was first seriously mooted in 1981 by Gar​ret FitzGerald XE "FitzGerald, G."  who, as Taoiseach, embarked on a shortlived constitutional crusade XE "constitutional crusade"  that aimed to make the Re​public more attractive to Northern unionists. Nearly twenty year on, those unionists XE "unionism"  who signed-up to the GFA de​manded change to Article 2 XE " Article 2 (Irish Constitution)" , but it was rewritten so as to al​lay the fears of Northern nationalists that their entitlement to Irish citizenship and nationality was being diluted. 


Initially, the main thrust of the opposition to the referen​dum in June 2004 was to dispute the evidence for the gov​ernment’s claim that the constitutional amendment ratified in the referendum in 1998 was being abused by ‘citizenship tourists’ (The Irish Times 22/4/04) – the implication being that the government was motivated by racism XE "racism" . But, it was also argued that the proposal to remove the automatic right of anyone born on the island to Irish citizenship XE "citizenship"  was a breach of the GFA. Nationalist parties with a base in the North, Sinn Féin XE "Sinn Féin"  and the Social Democratic and Labour Party, complained that as co-signatories to the Agreement they should have been consulted on changes that affected its provision’s, and expressed concern that that the govern​ment’s actions had played into the hands of those Northern unionists XE "unionism"  who want to renegotiate other aspects of the GFA (The Irish Times 16/4/04 and 9/6/04). In response to these arguments, the Irish and British governments published a joint declaration that the changes proposed in the referen​dum did not breach the British-Irish Agreement that was completed at the same time as the GFA. The former Agree​ment dealt with the commitments of the two governments arising from the GFA, while the GFA only covered the com​mitments of the North’s political parties (The Irish Times 20/4/04). The editor of The Irish Times concluded that the proposal contained in the referendum held in June 2004 would be ‘a clear breach of the spirit, if not the letter, of the referendum [on the GFA] in 1998’ (The Irish Times 17/4/04).


The referendum on citizenship XE "citizenship"  and the debate that it gener​ated was thus a defining moment when what I have called the old pluralist agenda, concerned with reconciling two indigenous communities, and the new agenda, con​cerned with immigrants,  XE "immigrants"  clashed. It is a moment when those working to each agenda, and, even more, those who thought they working to both, were confronted with the am​biguities within each agenda and the contradictions between them. In this conclusion, I will attempt to tease out some of these ambiguities and contradictions by drawing on the analyses offered by the contributors to this book. Some of these are more optimistic than others, and there is no con​sensus among them. While I draw on various chapters, I am not claiming to represent the authors’ views; rather I am using them to develop my own. I will start with the implica​tions of the citizenship referendum for an assessment of the old pluralist agenda and its enduring achievement, the GFA.


Declan Kiberd XE "Kiberd, D."  (2000) and Paddy Logue (2000) celebrated the GFA precisely because it seemed to inscribe a view of identity XE "identity:multiple"  as multiple and fluid. For the reasons outlined in the introductory chapter, I never believed the Agreement XE "identity:and the Good Friday Agreement"  was as open and generous as these commentators claimed, but I would have conceded that by allowing for the possibility that people born in Northern Ireland XE "Northern Ireland"  could choose to be Irish or British or both, and affirming that, in any case, they were entitled to Irish citizenship XE "citizenship" , the Agreement suggests a loosen​ing of the relationship between citizenship, political community and nationality. The Irish government’s assertion that the open, ‘liberal’ definition of citizenship contained in the draft of Article 2 XE " Article 2 (Irish Constitution)"  ratified as part of the GFA was an unin​tended consequence of the search for peace settles the mat​ter, and confirms Delanty’s suspicion that the GFA was less a recognition ‘of the limits of nationality as a framework for citizenship and political community’ and ‘more an accom​modation of nationalities’ (see Chapter Nine). 


The extent to which the Agreement reached in 1998 was driven by the interests of two nation-states is made more apparent in the fact that, of all the parties to the GFA, the Irish government consulted only the British government about its proposed referendum. It is also apparent in the fact that, as Mary Hickman has pointed out (2004), since the Agreement was signed in 1998 what used to be referred to as Anglo-Irish relations are increasingly referred to as ‘British-Irish’ relations. Alluding to Irish immigrants XE "immigrants"  in Britain, few of whom would ever choose to describe themselves as Brit​ish-Irish, Hickman suggests that so concerned were the two government to ensure that the two nation-states were recog​nised as equal that they failed to deal with the messiness of identity XE "identity:and the Good Friday Agreement" . 


If the GFA seemed to suggest a loosening of the connec​tion between citizenship XE "citizenship" , political community and national identity XE "identity:national" , the referendum can be seen as part of an attempt to reassert the connection. According to The Sunday Business Post (25/4/04), Michael McDowell, who as Minister for Jus​tice headed the government’s referendum campaign, 


takes the view that citizenship XE "citizenship"  is inextricably bound up with 
nationality. Article 9 of the constitution – which [presently] 
states that “loyalty to the nation and fidelity to the State are 
fundamental political duties of all citizens”
– encapsulated “the 
essence of the intertwined concepts of citizenship and nation-
ality”, he told the Dáil.
The referendum did not seek to amend Article 2 XE " Article 2 (Irish Constitution)" , but rather Article 9 of the Constitution 


so as to provide that a person born in the island of Ireland, 
which includes its islands and seas, who does not have, at the 
time of his or her birth, at least one parent who is an Irish 
citizen or is entitled to be an Irish citizen, is not entitled to Irish 
citizenship XE "citizenship"  or nationality, unless otherwise prescribed by law 
(The Irish Times 20/4/04).

Far from being a breach of the spirit of the GFA, as the editor of The Irish Times (17/4/04), amongst others, argued, it would seem to me that the referendum is confirmation of its reductive logic. The old pluralist agenda, concerned as it was with the interests of two communities XE "bicultural model (two tribes/ traditions/communities)"  or traditions, con​ceived in essentialist XE "essentialism"  terms, is inadequate as a basis for those who would wish to make Ireland more hospitable to immigrants XE "immigrants" , Traveller and others. But, as the referendum shows, this does not mean that exponents of the new plu​ralist agenda can ignore the old. 


Exponents of the new pluralist agenda need to be familiar with the old for at least three reasons. Firstly, to avoid re​peating its mistakes. Secondly, to better understand the re​sponse of exponents of the old agenda to the new. Thirdly, to further the new agenda by exploiting the ambiguities of the GFA. I will consider each of these points in turn.


Until the proposal for a referendum on citizenship XE "citizenship" , those who have sought to champion the interests of immigrants XE "immigrants"  and Travellers – XE "Travellers"  exponents of the new agenda – have stayed clear of the old pluralist agenda. This is unfortunate. Occa​sionally, when seeking to explain the negative reaction of some Irish people to immigrants XE "immigrants" , they have unwittingly re​hearsed older themes. Lentin (2001), suggests that anti-immigrant sentiment can be traced to a disavowal of the past: a failure on the part of the Irish people to interrogate their own painful history as a people who once themselves suffered, and fled, colonial oppression XE "oppression" . But was this not what the ‘revisionist XE "revisionism"  controversy’ was about? It might be said that revisionists are guilty of such disavowal, but hardly the traditional nationalists they criticised or the postcolonial XE "postcolonial theory"  theorists who responded to this critique. And this is to say nothing of the evidence that suggests that a preoccupation with the suffering of one’s ancestors is no guarantee that one will be sympathetic to those who are suffering today (see Chapters Five and Seven of this volume). As the ‘revisionist XE "revisionism"  controversy’ made clear, the trouble with the theory that Ireland’s political problems are caused by underlying con​flicts and confusions of cultural identity XE "identity:cultural/ethnic/communal"  is that the same the​ory can produce diametrically opposed conclusions. Thus Steve Loyal (2003) seems to reiterate the old revisionist cri​tique of traditional nationalism XE "nationalism" , when he suggests that the roots of anti-immigrant sentiment lie in the hegemonic, ex​clusive narrative of national identity developed by the Irish state after independence XE "identity:Irish" . In other words, racism XE "racism"  is a product of a communal identity XE "identity:cultural/ethnic/communal"  that is too homogenous, too cohe​sive. Against this, Declan Kiberd XE "Kiberd, D."  (2001) seems to suggest that it is the deracinated person who is prone to prejudice; i.e. that racism is the product, not of an identity that is too strong, but of an identity that is weak and precarious. In​stead of rehearsing tired old theoretical themes, we need some concrete empirical research focussing not only on ra​cism, including state racism (see Mac Éinrí in Chapter Five), but also on anti-racism XE "anti-racism"  and instances of solidarity (see de Paor in Chapter Three; see also Lentin and McVeigh 2002 and Gibbons XE "Gibbons, L."  2002).


So Cronin (Chapter Ten) is correct when he argues that the debates about Irish identity XE "identity:Irish"  that informed the old plural​ist agenda remain relevant. Those who wish to build an Ire​land that is open and more hospitable to immigrants XE "immigrants"  and to Travellers XE "Travellers"  – exponents of the new agenda – need to be aware of the older debates not only so that they can avoid repeat​ing its mistakes, but also to better understand the responses of exponents of the old agenda, and those whose interests it serves, to the new one. 


The appropriation of the language of multiculturalism XE "multiculturalism"  by racists is not peculiar to Ireland, but the justification for the intimidation of Chinese people living and working in a part of South Belfast in terms suggesting that they posed a threat to the heritage, way of life XE "culture:as way of life"  and Britishness of local Protestant XE "Protestant"  residents (The Irish Times 13/3/04, The Scotsman 16/3/04) has a specific resonance in the context of the peace process. More insidious is the way that advocates of each of the two hegemonic political forces in Ireland – Irish Nationalism and Ulster Unionism XE "unionism"  – attempt to appropriate the more visible presence of racialised minorities in Ireland to their own hegemonic ends, or to silence each other. 


In Chapter Six we saw an example of how immigrants XE "immigrants"  were invoked by both sets of protagonist to the controversy surrounding the proposed Orange Order XE "Orange Order:proposed parade in Dublin"  parade in Dublin. In Northern Ireland XE "Northern Ireland" , some nationalists fear that talk of in​creasing cultural diversification is a unionist XE "unionism"  ploy to dilute what they achieved in the GFA: ‘[w]hen Irish nationalists hear reference to multi-ethnic integration they naturally are concerned that their gains will be lost’ (Harvey 2003: 9). Such fears are severely limiting, but they are perhaps un​derstandable given the attitude of unionist politicians – past and present – to expressions of Irish culture XE "culture:Irish" . For example, shortly after the appointment of Ministers to the new North​ern Ireland Executive established under the terms of the Agreement, the Minister of Culture, Arts and Leisure, Mi​chael McGimpsey, a liberal member of the Unionist Party XE "Unionist Party" , was asked how he felt about his new responsibility to pro​mote the Irish language XE "Irish language (Gaelic)" . He replied to the effect that, though his own medium was English, he had no problem promoting minority XE "minority:languages"  languages such as Scots-Irish and Gaelic XE "Irish language (Gaelic)" , but added that ‘Cantonese was the second language of Northern Ireland’ (BBC Northern Ireland, 2/12/99). McGimpsey’s tongue was in his cheek, but his statement and the anxieties that it might arouse, particularly among nationalists, are in​dicative of the subtleties of cultural politics in Ireland after the Agreement. 

Its not all bad. Exponents of the new pluralist agenda might be able to exploit some of the ambiguities of the GFA. As Nic Craith points out in Chapter Six, the Agreement makes provision for a Northern Ireland XE "Northern Ireland"  Human Rights Com​mission XE "Human Rights Commission"  (NIHRC) to advise the Secretary of State on the devel​opment of a Bill of Rights XE "Bill of Rights (Northern Ireland)"  that would supplement the provisions of the European Convention for Human Rights and to work with the Human Rights Commission in the South towards a joint charter of rights XE "rights"  for the island as a whole. The rhetoric of equality XE "equality"  and human rights is poten​tially at odds with the bicultural XE "bicultural model (two tribes/ traditions/communities)"  logic of the GFA because human rights are usually based around individual, not group, rights XE "rights:individual"  (O’Cinniede 2004: 15). This contradiction might offer possibilities for those who would wish to go be​yond biculturalism XE "bicultural model (two tribes/ traditions/communities)" , but it will not be easy.


According to Robin Wilson (2003: 11) there have already been tensions within the NIHRC between commissioners who thought that the Bill of Rights XE "Bill of Rights (Northern Ireland)"  should stick with ‘the in​ternational norm in attaching rights XE "rights:individual"  to individuals’, which implies a ‘recognition of those who choose “not to be treated as a member of what might be perceived to be their national, ethnic, religious or linguistic community”’ and commission​ers who thought it should more strongly reflect the principle of parity of esteem XE "parity of esteem" , which ‘would involve deleting the right-of-exit clause’. Under the terms of the GFA, the Bill of Rights XE "Bill of Rights (Northern Ireland)"  was supposed to ‘reflect the particular circumstances of Northern Ireland XE "Northern Ireland"  and the principles of mutual respect for the identity XE "identity:cultural/ethnic/communal"  and ethos of both communities and parity of esteem’ (NIHRC, 2000), and the government of the Irish Republic weighed into the debate, ‘putting very heavy pressure on the NIHRC … to endorse what might be described as Dublin’s “two tribes XE "bicultural model (two tribes/ traditions/communities)" ” view of the North’ (Wilson, 2003: 11). Drawing attention to the kinds of ‘unrepresentative subjects’ dis​cussed by Whitaker in Chapter Eight, Wilson pointed to data from a Northern Ireland Life and Times Survey that ‘suggest that around 30 per cent of both Catholics and Protestants – never mind members of ethnic minorities XE "minority:groups"  – would prefer not to be labelled as “nationalist” or “unionist”’. Wilson feared that the NIHRC was succumbing to pressure to endorse group rights ‘at the expense of individual’s rights XE "rights:individual"  not have their ethnic affiliations assumed’. 


Some of those who have been left out of the bicultural XE "bicultural model (two tribes/ traditions/communities)"  or ‘two communities’ model institutionalised by the Agreement, notably the Alliance Party XE "Alliance Party" 
, have responded by arguing (The Belfast Telegraph 5/4/04) for a return to something like the classical liberal notion of the abstract individual. This is un​derstandable, but wrong-headed: individuals are never free-floating, but are formed and develop in and through culture. It is also true that as Crozier notes in Chapter Two, ‘in times of despair or celebration … people … repair to the places of their fundamental allegiance’. There are times and circum​stances, usually of crisis, when the distance between indi​vidual XE "identity:personal/individual"  and collective identities collapses and the latter ‘crys​tallise’ such as to exhibit the emotionally-laden sense of be​longing to a bounded group with a distinct culture XE "culture"  that an essentialist XE "essentialism"  concept of identity XE "identity"  would suggest (Brubaker and Cooper XE "Brubaker, R." , 2000). This was the case for many in Northern Ire​land XE "Northern Ireland"  during the Troubles XE "Troubles" . But it is the exception rather than the rule in the late modern world. Culture XE "culture:as contested process"  can no longer be understood simply as the way of life XE "culture:as way of life"  of a group or a people; rather it is better understood as symbolic practice, a con​tested process through which we attach meaning to our lives and our world (Wright 1998).


The great achievement of the GFA was that it removed or lessened the crises that precipitated two communal identi​ties which sometimes exhibited the features that essentialist XE "essentialism"  theory would predict. Its great weakness is that by making identity XE "identity:and the Good Friday Agreement"  the name of the political game, it not only ensures the perpetuation of these two communal identities but tends to promote their further reification XE "reification" . 


Ireland, like the rest of the late-modern world is no longer divided up into discrete, hermetically sealed, internally co​herent cultures, one to each community. Nor is it proven that the individual needs a single, coherent communal cul​ture to give shape and meaning to his or her life. As Stuart Hall says, this is not to deny the role that culture plays in enabling individuals XE "identity:personal/individual"  to exercise autonomy and to make meaningful choices, rather it is to insist that in doing so we all, deliberately and inadvertently, ‘draw on the fragmented traces and broken repertoires of several cultural and ethical languages’ (2000: 233). 


Recognising that identities crystallise in forms that ap​proximate to the essentialist XE "essentialism"  concept of cultural identity XE "identity:cultural/ethnic/communal"  only in particular circumstances means that we should be very wary of attempts to enfranchise the claims of communal cultures and values XE "values"  over individuals without at the same time allowing individuals to dissent or exit from their com​munities of origin. It is not only wrong-headed but danger​ous. It is wrong-headed because valorising the distinctive values of particular ‘communities’ at one moment in time denies the reality that they are always in a moving relation​ship to all the other competing values around them. It is dangerous because it licences those who would wish to freeze or fix communal boundaries such that their ‘tradi​tion XE "tradition" al’ authority is enhanced and that they can more effec​tively police internal differences. But none of this is to sug​gest a return to a notion of the abstract individual, rather it is to argue that we are all grounded in multiple XE "identity:multiple"  identities, and with this in mind, to resist the privileging of any one or, thinking of the GFA, any two. 


Notwithstanding the reluctance of the Irish and British governments, there are signs that the Human Rights Com​mission XE "Human Rights Commission" s are beginning to endorse such perspectives on the relationship between individual XE "identity:personal/individual"  and collective identities. The most recent draft of the Bill of Rights XE "Bill of Rights (Northern Ireland)"  prepared by the NIHRC has taken into account the rights of members of ethnic mi​norities XE "minority:rights" , though significantly not by reference to the GFA, which takes care of the rights of only two communities, but by incorporating international conventions (Dickson 2004, The News Letter 21/4/04). Beyond this there is the work of the Joint Equality and Human Rights Forum, which ‘was established to provide an opportunity for members to share ideas and expertise, to engage in joint work and to contrib​ute to wider equality and human rights XE "rights:human"  discussions at Brit​ish-Irish and European Union XE "European Union (EU)"  level’ (Zappone 2003: 2). 


I highlight the work of this forum for two reasons. Firstly, because it has sponsored research (Zappone 2003) which seeks to go beyond the familiar preoccupation with Irish identity XE "identity"  and the familiar opposition between the Catholic XE "Catholic"  and Protestant XE "Protestant"  communities to focus on understanding how individuals holding multiple identities XE "identity:multiple"  perceive and articu​late their sense of belonging to different social groupings, and how their various identifications influence their experi​ences of the health services and employment. The research included, amongst others, disabled XE "disability"  people, women, lesbian XE "lesbian" s, gay XE "gay"  and bisexual men, and members of various ethnic groups. Secondly, because the Forum includes members of statutory bodies in Ireland, Northern Ireland XE "Northern Ireland" , and Britain; this together with the fact that its work was facilitated from Ireland is suggestive of a broadening of the public sphere XE "public sphere" , discussed by Cronin in Chapter Ten, on North/South and East/West axes.

Chapter Seven started with Joppke and Lukes XE "Joppke, C. and Lukes, S." ’s (1999) observation that the institutionalisation of multicultural principles seems to beget a proliferation of identity XE "identity"  catego​ries and claims. They point out that original multicultural claimants came from two kinds of minority: those created by slavery in the New World and those who lost out in nation building, especially in Europe. The ‘crucial moment in the proliferation of minority XE "minority"  status was the piracy of minority discourse by immigrants XE "immigrants"  … and by life-style groups, such as gay XE "gay" s and lesbian XE "lesbian" s’ (1999: 13). Exponents of multiculturalism XE "multiculturalism"  are resistant to cultural claims of the latter sort. Parekh XE "Parekh, B."  (2000), for example, distinguishes between multicultural di​versity XE "diversity"  proper and other kinds of diversity based on lifestyle or on an alternative perspective such as feminis XE "feminism" m. Ulti​mately, as McLennan (2001: 986) notes, the distinction that Parekh XE "Parekh, B."  makes between lifestyle identities and ‘perspectival’ identities on the one hand and, on the other, the ‘communal or ethnicist cultures’ he wishes to privilege are that the latter are based on ‘tradition XE "tradition" al, long-inherited practices’; in other words the distinction is based in an essentialist XE "essentialism"  theory, which I hope his book has problematised.


Joppke and Lukes XE "Joppke, C. and Lukes, S."  (1999) are concerned about the ten​dency for identity XE "identity"  categories and claims to proliferate in a social order based in multiculturalism XE "multiculturalism" , principally because of the problem of arbitrating such claims. Their concern is warranted, but the difficulties are greatest in forms of plu​ralism XE "pluralism"  or multiculturalism that accept, or are based on, a normative essentialism XE "essentialism" . If we recognise that individual or personal XE "identity:personal/individual"  identity XE "identity:multiple"  is multiple in the sense that we are all grounded in a variety of different social positions and as Hall says, ‘draw on the fragmented traces and broken repertoires of several cultural and ethical languages’ (2000: 233), a truly emancipatory vista is opened up. For, as Whitaker suggests in Chapter Eight, difference exists not only between groups but within individual subjects, and ‘such difference is a nec​essary condition for the creation of new solidarities, forged not through already-settled identities but through political effort’. But she also alerts us to a danger: ‘to deny the promise of such multiple subjects might well mean replacing democratic politics – ongoing struggle about which differ​ences matter, in what ways – with the institutionalised ad​ministration of certain differences’. As the consequences, intended and unintended, of what was agreed on Good Fri​day 1998 ramify throughout Ireland, the task for intellectu​als is not to construct, invent, reinvent or reimagine an Irish identity XE "identity:Irish"  for the people, but to work towards the conditions in which the people – natives and newcomers alike – are permitted to work it out for themselves. The emerging story of Ireland is no longer monocultural XE "monocultural"  or even bicultural XE "bicultural model (two tribes/ traditions/communities)" ; it is, as Francis Mulhern XE "Mulhern, F."  argues (1998: 157), ‘an unprogrammed hybrid XE "hybridity" ’.
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� 	Article 9 actually states: ‘Fidelity to the nation and loyalty to the State are fundamental political duties of all citizens’.


� 	Like the members of the Women’s Coalition who were elected to the local Assembly set up under the terms of the GFA (see Chapter Eight), elected members of the Alliance Party fell foul of the requirement that, for the purposes of measuring cross-community support for proposals, members must designate themselves as nationalist, unionist or other. To designate oneself as ‘other’ meant that one’s vote was of less worth, and in crucial votes in the election of First and Deputy First Ministers, members of the these parties came under pressure ‘to sacrifice their principles’ and change their designation to unionist or nationalist to ensure the ‘right result’ (Hadden 2001/2002: 8).





