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Abstract 
The purpose of this paper is to examine the interconnections between embodiment and masculinity. Departing from the predominant discursive view of masculinity, I explain how a phenomenological, post-dualistic approach, inspired by Merleau-Ponty and Butler, can be mobilised to conceptualise masculinity as an embodied, performative accomplishment that reverberates around socio-material relations.  Towards this end, this paper traces the masculine regulation of the body schema as it develops in reciprocal relations between ‘self-others-things’. Drawing from reflexive field-notes and participant interviews, gathered over a five-year period of observant participation with male motorcycle repairers, the paper shows machinic masculinity as an embodied emplacement that is constituted by socio-material entanglements and performative enactments. In so doing, the paper conceptually reframes how masculinity and embodiment are understood in CCT.
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There’s what’s called a ‘mechanic’s feel’, which is very obvious to those who know what it is, but hard to describe to those that don’t; and when you see someone working on a machine who doesn’t have it, you tend to suffer with the machine. The mechanics feel comes from a deep inner kinaesthetic for the elasticity of materials.															Robert Pirsig, (1974: 323)
Zen and the Art of Motorcycle Maintenance 


Introduction
Robert Pirsig’s best-selling book is enlivened with allegorical tales that animate the intimate nature of the connection shared between motorcycle enthusiasts and their machines. Turning the pages of this book, it soon becomes clear that for motorcyclists, motorcycles are much more than inanimate objects. Philosophically, Pirsig’s allegory illustrates the dissipation of the subject-object dualism, which occurs when humans forge deeply embodied connections with objects. The term subject-object dualism stems from an epistemological debate concerning the nature of relations between subjects (the observer) and objects (the observed), with emphasis placed on understanding the subject’s capacity to know the external world and its objects. René Descartes was arguably the most influential proponent of the subject-object dualism. The Cartesian dualism is predicated upon two central suppositions. Firstly, the belief that the subject orientates itself towards the object in order to know it. Secondly, the object exists as a part of the reality of the external world, which the subject is trying to know. The Cartesian stance encompasses a clear separation between subject and object, such that the internal word of the subject becomes divorced from the external world of the object. Existential phenomenologists, including Heidegger and Merleau-Ponty, stridently rejected this dualism, arguing that because of the centrality of technology in everyday life, people cannot exist outside of the material world. Zen and the Art of Motorcycle Maintenance (1974) illuminates the relational connection between motorcyclists and their motorcycles, describing a deeply embodied symbiosis between the human body and the material world. Inspired by Maurice Merleau-Ponty (1945 [2002] [2012]; 1968) and Judith Butler (1990 [2006]; 2000; 1993) this paper takes up these concerns by extending a phenomenological, post-dualistic perspective to examine masculinity in the context of motorcycle repair. This perspective positions masculinity as a deeply embodied phenomenon, brought into being in reciprocal relations between the ‘system of “Self-others-things” as it comes into being’ (Merleau-Ponty, 2002: 66). I will explain how this embodied perspective of masculinity significantly departs from the discursive view that dominates masculinity research in CCT.  In so doing, this paper conceptually reframes masculinity in terms of embodied emplacement, socio-material entanglement and performative enactment. By eschewing predominant dualisms, these emergent themes reveal machinic masculinity as a deeply embodied activity that necessitates the know-how to interact with people and objects in specific ways. The paper extends current understandings of masculinity in CCT by cogently illustrating how subjects are regulated as discourse becomes inscribed on the body through repetitive, imitative performances that conform to essentialised hegemonic norms (Butler, 1993).
This study is positioned as an extension of an established corpus of CCT research on masculinity and consumption. These studies either adopt a discursive view of masculinity (Holt and Thompson, 2004; Mosio et al., 2013) or else advocate the compensatory consumption thesis (Schouten and McAlexander, 1995; Belk and Costa, 1998; Sherry et al., 2001). The compensatory consumption thesis proclaims a crisis in masculinity, experienced by men as their working lives become increasingly disconnected from traditional masculine ideals. In place of work, consumption provides a fruitful avenue for men to (re)construct masculine identities. Harley riding, the pageantry of mountain man re-enactments and congregations in themed sports bars are all examples of leisure pursuits that reinforce men’s masculinity, whilst offsetting the emasculating erosion experienced at work (Schouten and McAlexander, 1995; Belk and Costa, 1998; Sherry et al., 2001). In highlighting the discursive construction of masculinity, Holt and Thompson (2004: 428) argue that ‘the most celebrated men of American culture are neither breadwinners nor rebels. Instead, they draw the best of both models, resolving the tensions between breadwinning and rebellion in a utopian resolution’. This heroic model is alluring to men because its negotiation produces ‘pleasurable dramatic tensions’, while also providing celebrated discursive resources that enable men to ‘continually craft themselves as American heroes on a scale that is attainable in everyday life’ (Holt and Thompson, 2004: 426). In demonstrating how class-mediated conflicts and ideals shape masculinity, Mosio et al. (2013: 307) liken DIY home improvement to ‘a process of self-extension’, whereby upper-class men use tools and apparel as ‘symbolic objects that might restore lost manhood’. Notwithstanding these significant contributions, binary distinctions are clearly implicit in shaping these accounts. By privileging minds over bodies and subjects over objects, these studies prioritize the thinking subject’s capacities to reflexively constitute the self – almost purely as an effect of its cognitions. By prioritizing the mind in this way, the thinking part of the body invariably displaces ‘that which it is not – the amorphous, diffuse, unpredictable and ever-changing organic form that is its lived experience’ (Knights, 2015: 202). CCT’s valorisation of the reflexive subject thus limits understandings of masculinity because it overlooks the substantive presence of the body and the socio-material environment in which it is emplaced. Masculinity thus becomes simply an expression of rational cognition put into action, such that the body and the material world become separated from subject formation (Judovitz, 2001). This stance precludes the opportunity to consider how subjective possibilities may be constituted by the practical activities involved in socio-material relations. To develop a comprehensive background to this concern the next section considers CCT’s treatment of embodiment and materiality, before delving into Merleau-Ponty and Butler’s work to extend a phenomenological, post-dualistic view of masculinity. 

Conceptual Background
Embodiment and Materiality in CCT 
While the body is ever-present in early interpretive consumer research on identity, it tends to be conceptualised in narrow terms, with emphasis placed on its communicative potential as a signifier of symbolic meaning. For example, Schouten (1991) purports that body image – the evaluation of one’s own body in relation to alluring cultural ideals – is an essential constituting element of consumer self-identity. He contends that ‘of the many symbols and expressions of the self, the body holds a place of paramount importance both physically and culturally’ (1991: 413). Similarly, Thompson and Hirschman (1995) highlight how pervasive representations of the ‘perfect body’ normatively effect consumer’s identity goals. Askegaard et al., (2002: 800) point to the body as ‘a site for reflexive construction’, whereby cosmetic surgery presents opportunities for consumers to reconstruct, augment and enhance their bodies. Ontologically these accounts encompass a clear separation of mind from body, whereby the sovereign subject acts upon the inanimate object that is the body. Indeed, the body is a taken-for-granted absent presence in CCT’s identity research (Joy and Venkatesh, 1994); the body is present as an object to (re)construct (Askegaard et al., 2002; Schouten 1991), discipline and control (Thompson and Hirschman, 1995), and yet simultaneously absent in the sense of embodiment and its capacities for knowledge and agency. While this corpus illuminates the body and its significatory potential in self-presentation, we gain little insight into embodiment as the experience of the body as it is lived (Merleau-Ponty, 2012).
By positioning embodiment to the forefront of enquiry, a nascent corpus of CCT research illuminates the sensuous and affective nature of consumption experiences. Goulding et al., (2009) evoke the sensory assault experienced by clubbers as they become engulfed in waves of heat, sound, light and touch. This euphoric experience is characterised by intense feelings of love for those that share in the highly-orchestrated communion of ecstasy infused dance. The sensual body also takes centre stage in Hewer and Hamilton’s (2010) study of salsa dancing, revealing how bodily movements become cathartic expressions of emotion. Scott et al.’s (2017: 16) study of Tough Mudder, demonstrates how bodies are transformed into the ‘thematic object of the subject’s experience’ as otherwise sedentary white-collar workers reconnect with forgotten bodies in the ‘stinging discomfort of icy water and the rattling pain of electric shocks’. By unpacking the social, physical and mindful aspects of body techniques, Murphy et al. (2019) underscore the skilful nature embodiment, while noting that skill acquisition is an important precursor to many market mediated experiences. 
This purposeful ‘embodied turn’ extends analysis beyond the focus on discourse and meaning which preoccupied the ‘interpretive turn’. As such, these studies advance understandings of the perceptual transformations that bodies undergo through marketized experiences. Although human/non-human relations are not a focal point, objects are nonetheless ever-present in researcher field notes and consumers’ reflections. For example, Murphy et al., (2019, 432) note that ‘technical objects, such as the motorcycle, demand engagement and knowledge, necessitating a set of appropriate skills for their use. Meanwhile, Scott et al. (2017: 10) reveal how the ‘intricately designed bodily drama’ occurs within a distinct socio-material environment which encompasses electric wires, ice, walls, mud, GoPro Cameras, merchandise and painkillers. While Goulding et al. (2009) identify a network of objects – promotional flyers, ecstasy, bottled water, wristbands, beanbags and lava lamps – as central to the orchestration of the clubbing experience. But in foregrounding embodiment, this stream of research inadvertently obfuscates the potential for any sustained consideration of how objects become co-constitutive in transformational consumption experiences. This is certainly not to say that the materiality of social life has been overlooked entirely within CCT. Indeed, a growing number of CCT studies extend relational approaches to the study of consumption. However, as far as CCT is concerned, these two strands of research have largely developed in parallel rather than in dialogue, and bringing them into the latter is one of the aims of this paper in order to conceptually reframe how the kinds of embodied experiences discussed above are understood. 
In a similar vein to early interpretative consumer research of the body, CCT tends to emphasise the symbolic properties of the object, whilst illustrating the agentic consumer’s capacities to leverage this symbolic potential for self-presentation (Belk, 1988; Thompson, 1996; Shankar et al., 2009). Materiality is commonly essentialised as an object of consumer agency, whereby consumers act upon objects to make meaning (Bettany, 2007). The recent proliferation of relational approaches involves an ontological turn which sees the social world as an assemblage of material-semiotic relations (Haraway, 1991). Agency is not solely attributed to human actors, but rather is emergent through formations of ‘meaning and materiality in which objects, bodies and other heterogenous entities, are embedded’ (Bettany, 2010: 1747). Consumer researchers have applied a variety of material-semiotic approaches to untangle ‘the processes through which consumer experiences, markets, communities and brands gel or dissipate’ (Canniford and Bajde, 2016: 3). Epp and Price (2010) illustrate how shifting contexts and networks of object, spatial and practice biographies shape a family’s functional use of a dining table; while the table in turn shapes the essential practices through which the family identify. Bettany and Kerrane (2011) demonstrate how a chicken coop system is transformed through a series of material-semiotic relations to become an essential actor in the formation and maintenance of a simplified consumerist lifestyle. In a particularly pertinent study, Bettany et al. (2014, 1544) illuminate the material-semiotics of contemporary fatherhood, by demonstrating the ambivalent role that ‘caring technologies’ take on in the family setting, as men attempt to leverage technology to negotiate the transition into fatherhood. Canniford and Shankar (2013) illustrate how surfers’ transformative experiences emerge as an outcome of a combination of heterogeneous resources which include romanticised cultural scripts, material geographies and technological objects. These studies productively highlight the agency of non-human actors in social relations; but, the radical symmetry that is invoked between embodiment and materiality appears to flatten the individual character of each, such that the body is once again returned to a mere thing. More simply put, relational enquires in CCT ‘tell us a lot about the construction of things, but less about the construction of the people who use those things’ (Hill et al., 2014: 383). To recover these features, in the next section I extend a phenomenological, post-dualistic view of masculinity which acknowledges that embodiment is dependent on non-human actors, while at the same time recognising that objects take on agentic capacities when experienced within an embodied, subject-object post-duality.  

A phenomenological, post-dualistic view of masculinity
In an influential treatise concerning the development of masculinity studies, Connell and Messerschmidt (2005) note that the commonplace tendency of conceptualising bodies as objects – emergent merely through processes of social construction – is inadequate to the task of articulating masculinity in its multiplicities. As Connell (2019) recently identifies, bodies are much more actively, intimately and intricately engaged in the everyday doing of masculinity, than social constructionist theory could possibly account for. Connell and Messerschmidt (2005: 851) note that ‘it is important not only that masculinities be understood as embodied but also that the interweaving of embodiment and social context be addressed’. To answer this call, I first turn to Merleau-Ponty’s influential work on embodiment, taking particular inspiration from his writings about how the body schema develops in reciprocal relations between ‘self-others-things’. 
	In his two most influential works, The Phenomenology of Perception (1945 [2002] [2012]) and The Visible and the Invisible (1968), Merleau-Ponty fastidiously critiques the false dichotomies that he believes the Cartesian dualism imposes between subject/object and mind/body. By defining perception as an internal representation of the external objectified world, he argues that the Cartesian dualism leaves much unsaid about how the mind engages with the body and the physical world in processes of perception. On these terms, he proposes a post-dualist ontology, which involves a radical rethinking of the fundamental philosophy of embodiment. Central to this endeavour is the reformulation of perception as embodied experience. Extending the Heideggerian (1962 [2001]) notion of daesin, or being-in-the-world, Merleau-Ponty (2012) conceives of a body in continuous relations between ‘self, others and things’. Recognising that the body schema develops in these reciprocal relations, he calls for careful consideration of ‘the system of “self-others-things” as it comes into being’ (2002: 66).  For the purposes of this paper, this formulation helps us to think about how embodiment is dependent on both human and non-human others, while at the same time recognising that being-in-the-world, and experiencing it as other, is dependent on embodiment. This focus means shifting attention away from the body as object, to instead consider ‘the lived body as the site of the knowing self and of making sense of the social materiality’ within which it is emplaced (Hancock et al., 2015: 1723).
	The body schema (schema corporel) anchors Merleau-Ponty’s view of perception as a wholly embodied phenomenon. As he puts it, ‘the theory of the body schema is, implicitly, a theory of perception’ (2012: 213). Clearly distinguished from the psychological concept of body image – which refers to the subject’s capacity to consciously appraise one’s own body (as object) in relation to cultural ideals – body schema is precisely not a representation of the body. Body schema names the capacity through which the world is incorporated into the body, before concepts are applied to objects. This capacity, which Merleau-Ponty refers to as ‘habit’, is not the intellectual knowledge of the mind, for it is the body which ‘understands’ in the acquisition of habit (2012: 145). It is habit, and the capacity for bodily knowledge that it encapsulates, that inspires Merleau-Ponty to challenge the very basis of how we comprehend ‘the body' and ‘understanding’. As he explains it, ‘habit resides neither in thought nor in the objective body, but rather in the body as mediator of a world’ (2012, 146 ). The body schema names the precognitive, intimate sense of the world and ourselves that we all carry. As a dynamic capacity, the body schema orientates us towards objects whilst simultaneously expressing that my body is in-the-world. For Merleau-Ponty, body and the world are inextricably intertwined. My sense of my body is always orientated to the material setting in which I am emplaced, while at the same time, the world only shows up for me relative to the positioning of my body. The intimate intertwining of self and world is articulated by the body schema, and perhaps most vividly illuminated through the habitual ways that material objects are encountered and incorporated into the body without conscious thought or reflection.  
Merleau-Ponty (2012) highlights a significant normative dimension to this aspect of the body schema, which he locates primarily in the felt sense of bodily equilibrium that occurs when correct postures and positioning enable us to achieve a maximal grip on the world.  He uses the term intentional arc to animate the intimate connection between body and ‘things’ which occurs when bodily skills are acquired and stored – not as mental representations – but rather as bodily dispositions. Maximal grip explains the body’s capacity to obtain bodily equilibrium, by refining its responses in accordance with the particulars of the situation. This is experienced as that felt sense of rightness, when we develop an optimal grip on things. Once sedimented as dispositional tendencies, skilful capacities orientate the practical and subjective possibilities that emanate from being-in-the-world
In perhaps one of the most significant contributions in The Phenomenology of Perception, Merleau-Ponty (2012) outlines the normative dimension of the body schema in terms of the sociality of being with ‘others’. Intersubjectivity is foundational to being-in-the-world because ‘others’ are already present, in an embodied way, before we have even developed a cognitive sense of our own individuated existence. This formulation of intersubjectivity establishes the bodily basis of social perception, which acknowledges that the perceptual medium is also shared by others and therefore not only individual to me. Crucially, this shared bodily basis of social perception connects us as a community, before concepts such as ‘consciousness’ and ‘mind’ are applied in ways that abstract away from the shared bodily basis of experience. Highlighting this mutual embodiment, Merleau-Ponty (2012) argues that we encounter others not as material objects but rather as human bodies – just like ourselves. The overlapping of perceptual experience, and the sense of shared openness to the world that this presents, reveals what he describes as ‘the prepersonal subject’ or ‘the one’. This intersubjective character of being with others-in-the-world could not be achieved by isolated minds; it necessitates recognition of the shared bodily basis of perception:
I experience my body as the power for certain behaviours and for a certain world, and I am only given to myself as a certain hold upon the world. Now, it is precisely my body that perceives the other’s body and finds there something of a miraculous extension of its own intentions, a familiar manner of handling the world. Henceforth, just as the parts of my body together form a system, the other’s body and my own are a single whole, two sides of a single phenomenon, and the anonymous existence, of which my body is continuously the trace, henceforth inhabits these two bodies simultaneously.
								(Merleau-Ponty, 2012: 370)
Merleau-Ponty locates the shared bodily perception, that he introduces here, within the body schema. He describes how babies learn to acquire bodily capacities and social skills, without inference, by watching and mimicking the embodied actions and expressions of others. The shared basis of bodily perception, and the embodied knowledge and mode of learning that its entails is essential for Merleau-Ponty because it highlights our ‘primordial bodily cohabitation in the world’ (Carmen, 2008: 144) while also indicating ‘intersubjectivity as an a priori feature of our being’ (Zhavai, 2001: 158). It is the body schema’s innate attunement towards the bodies of others that explains our tendency towards socialised habituation and normativity. 
	For the purposes of this paper, Merleau-Ponty provides a comprehensive theory of embodiment which, at the most fundamental level, dissolves the mind/body and subject/object dualisms that pervade social constructionist accounts of masculinity. The body schema, and its relation to ‘self-others-things’, provides a rich and detailed conceptual focus that traverses the purely representational, to illuminate the interweaving of embodiment and social context. His ‘system of self-others-things’ provides a useful analytic tool for thinking through, what Connell and Messerschmidt (2005: 851) described as the ‘interweaving of embodiment and social context’. ‘Self-others-things’ are awarded ontological status by Merleau-Ponty, because it is the reciprocity of their interrelations that captures the nature of being-in-the-world, and thus subjectivity can only ever be understood on relational terms. While this perspective is well equipped to illuminate the embodied, socio-material relations through which the body schema is formed; themes concerning the gendering of the body schema are much less developed in Merleau-Ponty’s work. To address this, I supplement this perspective with insights from Judith Butler’s (1990 [2006]; 2000; 1993) influential theory of performativity. 
	Gender performativity encapsulates Butler’s (2000, xv) stance that ‘gender is manufactured through a sustained set of acts, posited through the gendered stylization of the body’. This framing disrupts traditional notions of gender as something that we have or are, and shifts the focus by reframing it is a practical activity. For Butler, gender is thus not something that we possess, but rather something we do.  Crucially, gender is performative, insofar as it constitutes the identity that it purports to be. This performative ontology is cogently articulated in Bodies That Matter (1993: 95), when Butler argues that ‘repetition is not performed by a subject’ but rather it ‘is what enables a subject’. The cultural intelligibility of gender performativity is framed by a ‘heterosexual matrix’, which functions as a binary and hierarchical mode of categorisation. As an ‘ontological-epistemic schema’, the heterosexual matrix determines which acts are adjudged to be ‘normal’ and ‘natural’ in relation to the configuration of sex, gender and sexual desire, in any given social context (Tyler, 2020: 8). Demonstrating that gender performativity is motivated by the desire for social recognition is a key concern in Butler’s earlier work.  She explains how the desire to be recognised as a viable and intelligible subject, compels and constrains gender performances that conform to heteronormative expectations. In tracing pertinent connections with Merleau-Ponty’s work, I take up Butler’s (1993: x) contention that ‘bodies only endure, only live within the productive constraints of certain highly gendered regulatory schema’. For this paper, recognizing the gendered regulation of the body schema is significant because it provides a conceptual and analytic basis to consider both the ‘normative criteria’ and the ‘specific social regulatory ideals by which the bodies are trained, shaped, and formed’ (Butler, 1993: 26). The phenomenological post-dualistic view extended from this reading of Merleau-Ponty and Butler informs the following research questions: how does the repairer’s body schema develop in reciprocal relations between ‘self-others-things’, and in what ways is it also masculinised through these embodied socio-material relations?

Method
This paper’s methodological approach is inspired by Merleau-Ponty’s position that understanding is only reached through the emplaced, embodied experience of being-in-the-world. As he puts it, the attempt to understand embodied subjectivity can only be completed if we ‘uncover time beneath the subject, and if we reconnect the paradox of time to the paradoxes of the body, the world, the thing, and others’ (2012: 383). In tracing the gendered regulation of the body schema, the paper’s methodological challenge is to reflect the lived experiences through which other people and things come to have meaning for the participants, or as Merleau-Ponty (2002: 66) puts it ‘the system “self-others-things” as it comes into being’. As the locus of this research, this move necessitates turning away from approaches which implicitly frame the body as object, in favour of a methodology equipped to see the lived body as the site of the knowing self, capable of negotiating the socio-material environment within which it is emplaced. 
To explore the gendered regulation of the body schema amongst motorcycle repairers, this study combines the use of longitudinal ethnographic data collection, reflexive field notes and in-depth interviews. Over five-years, I engaged in ‘observant participation’ (Wacquant, 2004) while immersing in the mundane activities and problem-solving projects of a community of ten repair enthusiasts. The participant’s proclivity for pushing motorcycles to performance limits meant that they regularly contended with broken down motorcycles (see Murphy and Patterson, 2011; Murphy et al., 2019) Observant participation provided insight into the participants’ development as motorcycle repairers, while in-depth interviews illuminated the life histories influencing their self-identification as repairers. Because of my limited experience of motorcycle repair, it was perhaps inevitable that my relationships with the participants would take on the form of teacher-apprentice (Lave and Wenger, 1991). This dynamic established a pathway to participate in activities, while also providing ‘distinctive opportunities to perceive the mechanisms of enculturation’ (Downey et al., 2015:184). Following the ‘sensuous turn’ within ethnography (Pink, 2009), emphasis was placed on understanding the participants’ embodied experiences of repair practices in terms of their socio-material emplacement. This necessitated attending ‘to the question of experience by accounting for the relationships between bodies, minds and the materiality and sensoriality of the environment’ (Pink, 2009: 25). While auto-ethnographic accounts oftentimes rely upon an impassioned literary style to evoke emotional responses (Larsen, 2014), this study remains rooted in an analytic mode of ethnographic engagement and presentation, drawing upon field observations and interviews to develop theoretical understandings of broader social phenomena (Anderson, 2006). 
In-depth interviews were conducted at key points during and after significant repair projects, with emphasis placed on understanding the participants’ development and self-identification as repairers. First order and second order analytical codes were developed to identify emerging themes (Miles and Huberman, 1994). This iterative process involved continuously (re)considering the relationships between emerging themes and conceptual ideas. The participants are identified by pseudonyms. The findings first focus on tracing the body schema as it develops in relations between ‘self-others-things’, before next tracing its masculinised regulation.  

Developing the body schema in relations between ‘self-others-things’
I remember always building cars with Meccano and Lego … I was fascinated with how it worked ... I remember Dad coming home from the factory one day and he brought back an Allen key with a handle … It set me up for next level Meccano building... It was enjoyment though you know. What kid doesn’t love playing with Meccano? That’s probably where it stemmed from … I just loved mechanical things. The bike is the ultimate mechanical thing then. 
(Michael)

Many of the participants identify a technical interest which stems from an upbringing where mechanical things were ever-present for them as boys, and would go on to play a formative role in their lives as men. These childhood experiences with technical things illuminate what Heidegger (1962 [2001]: 174) describes as ‘thrownness’, the idea that we always already find ourselves somewhere, where things already show up as mattering in particular ways. In this instance, it is clear that Michael was thrown into the world of mechanical things, tinkering and repair. The fascination that he identifies is indicative of thrownness, insofar as it affirms that the world that he found himself inhabiting, and sharing with others, was inherently meaningful to him. While thrownness may seem an overly deterministic proposition, Heidegger (1962, [2001])  is careful to clarify that subjects are always responsible for projecting themselves back into the situations that they are confronted by. So, although Michael found himself thrown into motorcycle repair, he still has to decide whether to take this activity up as mattering or not. To this end, thrownness characterises embodied emplacement. To a significant extent, it opens up a range of possibilities for embodied activity, while also limiting the possibilities of others. The formative potential of embodied emplacement is also shaped by influential ‘others’:
I was welding when I was about eight years old. My father taught me how to do it. I was always just watching Dad and wondering what he was doing out in the workshop. It just sort of came naturally … I’d just watch him do it, but he’d also take the time to explain to me how to do it. I guess he’d just teach me in a sense like a young apprentice. I was fascinated. (Mark)

In repair work, skill acquisition is a deeply inter-subjective affair. Many of the participants describe how they first came to embody repair skills by observing and learning from the demonstrations and instructions of prominent male role models. Technical activities, like motorcycle repair, provide a particularly illuminative example of how perception is organised through socio-cultural initiation. To this end, Merleau-Ponty (2012: xiv) explains that we ‘do not experience others through an analogy, but rather by the fact that my potential action gears into these tools and these landscapes, and this emerges first thanks to the overlapping of embodied perceptual consciousness’. The phrase ‘gearing into’ is used figuratively here to capture the intersubjective socio-materiality of the phenomenological world, which shines through when my experiences and those of others intersect in a kind of gearing into. Mark describing how repair skills “just sort of came naturally” by being with his father, is a fitting example of how perceptual experiences ‘gear into’ each other. Phenomenologically, this point is important because it illustrates that we do not experience other people’s bodies as mere objects.  Rather, we come to understand their behaviours from within our own bodies, which allows ‘for a certain gestural communication through the sedimentations and possibilities of my own body schema’ (Merleau-Ponty 2012: xiv).  These processes of cultural initiation remind us that we are not born with body schemas – we develop them in and through our relationships with ‘things’ and ‘others’ as Merleau-Ponty outlines it. This crucial point was unfortunately most starkly revealed during my own attempts at repair work:
The engine on my first bike blew up just after I bought it. Tony figured the engine had overheated and the whole top-end would need to be rebuilt. Stripping the bike was fine. I took off the fairings, disconnected the fuel line, and removed the fuel tank so that we could get at the top of the engine. The spark plug twisted off easily, but the rusty bolts on the cylinder head seemed almost welded together. Leaning my full body weight behind the wrench I pushed as hard as I could. 
“Hey! What are ya doing? You’ll round that nut”, Tony said, grabbing the wrench from my hand.  He locked the wrench’s jaw squarely on the nut and applied steady pressure. As the nut slowly turned, he realigned the wrench, checked the adjustment and repeated the same motion. “Did no one ever tell you, you’ve got to get the wrench square or you’ll round the nut?”.
(Field Note Extract)

Countless times, I observed skilful repairers responding to the particulars of mechanical problems, without the need for conscious thought or reflection. Merleau-Ponty (2012) describes how intimate connections emerge between ‘self’ and ‘things’, when skills are stored not as mental representation, but as bodily dispositions. The ‘intentional arc’ captures the idea that previous experiences are always projected back into the world, in ways that shape how the world shows up for us (2012: 137). In this instance, Tony’s experience shapes the perspective through which he encounters the locked nut, while also informing the practical affordances that the connection between ‘self’ and ‘thing’ makes possible (see Gibson, 1979). Crucially, this relation (and way of responding) to the world is developed in skill acquisition:
Tony lays the new parts on the workbench meticulously. Under his instruction, I coat the piston ring in oil with my index finger. I grip the piston with both hands, and press my middle fingers to clasp it in place.  After a few attempts, I coax the rings onto the piston, manoeuvring it into the groove with index finger and thumbs. 
“Now for the tricky part”, Tony says while demonstrating how to align the piston ring, while still compressing it, to allow the cylinder to slide cleanly over the piston. 
With each failed attempt, I feel my jaws clenching and my palms becoming sweaty. I feel claustrophobic, trying to contort and maintain my hands in this awkward position. Sensing my frustration, Tony takes over, compressing the piston ring with one hand while using the other to deftly position the cylinder over the piston and down onto the engine head. It was simple – he had the touch – and I didn’t. 					(Field Note Extract)

As a novice repairer, all I could do was try to follow Tony’s instructions closely. To gain a cognitive grasp of the situation I tried to visualize each step as he explained it. But crucially, my hands possessed neither the dexterity, nor the nimbleness required to handle these ‘things’ appropriately. In Merleau-Ponty’s terms, the intentional arc had not been formed. Within technological domains, displays of competence are performative of masculinity prowess but, equally as Bettany et al. (2014) demonstrate, incompetence can lead to role uncertainty amongst men. In sharp contrast, Tony’s swift and deliberate movements were characterized by an effortlessness that belied the repetition and practice that informed them. Over countless hours of repetition and practice, he accumulated the experience needed to cultivate and refine these embodied skills. With the intentional arc formed, his body becomes primed to take over in ways that enable him to not only to respond to the solicitations of ‘things’, but also to discriminate, and refine his responses based on the particulars of the situation. As Merleau-Ponty would put it, this refined body schema enables him to achieve a maximal grip on ‘things’. 
One time we took an old bike apart and replaced the piston in it … I wouldn’t have known how to fix it anyway, but this was all stuff that Dad knew how to do. I remember the fuel pump went and I just knew that it wouldn’t start. He said turn the engine, do you hear noise? No, I said. Well you should hear the fuel pump starting. So, he showed me where the fuel pump was and how to replace it. 								(Ken)

Crawford (2010) describes motorcycle repair as a stochastic art, which necessitates a disposition that is open and attentive to the machine. To embody this disposition, perception must be trained in relations with the motorcycle. This excerpt demonstrates how the novice is taught to perceive the engine’s obscurities by developing an aural appreciation of its rhythms. By mindfully listening to the engine’s sounds, the capacity for acoustically informed diagnosis accumulates. Similarly, through immersion in these activities, the body attunes to diagnosing problems by identifying resonant sounds, smells and feels (Mellström, 2003). The motorcycle demands a finely attuned attentiveness that is receptive to its signals. This pathway to skill development illustrates how the body schema develops in reciprocal relations between ‘self-others-things’.

Regulating the body schema in relations between ‘self-others-things’
This section examines how essentialised masculine ideals and heteronormative prescriptions compel and constrain relations between ‘self-others-things’, the aim here is illuminate some of the organising principles through which the repairer’s body schema is regulated.
My father was always easy going as a teacher, he was very quiet. He’d never say anything unless there was a reason to say it… Dad worked a lot when we were younger, so we didn’t see him that much. Mum was the one. She’d be like, ‘leave Dad alone, he’s been busy in work’. If he ever did have to say anything to you that meant you were in trouble. But he’s that type of a guy anyway. It’s not that he wouldn’t be very caring, but he wouldn’t be very emotionally supportive. He’d be very blunt, I suppose. But we had that similar interest and he’d be happy to explain something to you and he’d be a very good teacher. He'd be patient.  But I think he’d enjoy sharing what knowledge he has and stuff like that. I think he probably appreciated that I had that same interest. Emotionally wise the relationship was never that close, but we bonded more so over the bike and working. (Joe)

In this excerpt, gender roles are demarcated according to traditional hegemonic patterns (Connell and Messerschmidt, 2005), with clear boundaries established to distinguish between masculinised and feminised roles. In a situation perhaps all too familiar in Irish households of that era, masculine responsibilities typically reverberated around the essentialised ‘breadwinning’ role (see Holt and Thompson, 2004; Bettany et al., 2014). Joe’s father is absolved from domestic responsibility, while his mother is left to carry the full burden of domestic and emotional labour. As an ‘ontological epistemic schema’ (Tyler, 2020: 8), the heterosexual matrix highlights how these normative prescriptions organise relations between gender and sex into binary, hierarchical configurations that typically privilege men and masculinity. Most significantly for this research, the heterosexual matrix is at play in determining the hegemonically masculine terms involved in motorcycle repair, which Joe is compelled to negotiate in order to connect with his father. It is within this distinct significatory arena that Joe’s masculine performativity is compelled and constrained by his desire for social recognition. This desire for social recognition takes him outside of himself, and places him within a domain of social norms that exist beyond his choosing (Butler, 2004). Within the domain of motorcycle repair, ‘bodies only appear, only endure, only live within the productive constraints of [a] certain highly gendered regulatory schema’ in which practical proficiency and technological mastery become performative of masculinity (Butler, 1993: xi). To this end, imitation and conformity are important dynamics in understanding how the body schema becomes masculinised in reciprocal relation between ‘self-others-things’:
He had a passion for mechanics and building things and knowing how things worked too, so I’m sure we definitely connected over things like that. My brother didn’t. He wasn’t into bikes. He was more into cooking, which meant that he bonded more with my mother. He didn’t have much of a connection with Dad. Emotionally wise the relationship was never that close, but we bonded more so over the bike and working. 					(Joe)

Butler identifies abjection as a key organising principle in determining which bodies signify value through gender performativity. She argues that ‘the regulatory norms of ‘sex’ work in a performative fashion to constitute the materiality of bodies, and more specifically to … materialize sexed difference in the service of the consolidation of the heterosexual imperative’ (1993, 2). Through his reiterative citation of these regulatory norms, Joe ensures that his masculine performativity coheres ‘around patterns of sedimentation and congealment established by the heterosexual matrix’ (Tyler, 2020: 71). It is only because of his willingness and capacities to embody and materialise these regulatory norms, that Joe is recognised as a viable masculine subject within this distinct significatory arena. Correspondingly, Joe’s brother’s refusal to be constrained by these same norms underscores the social consequences of deviation in terms of exclusion and the lack of recognition, while also highlighting the possibilities for individual agency in gender performativity
In an often-quoted passage, Butler (1993: xii) affirms that ‘performativity must be understood not as a singular or deliberate ‘act’, but rather, as the reiterative and citational practice by which discourse produces the effects that it names’. Frequently cited cultural discourses concerning the inherent value of technological mastery, craftwork, and self-reliance, commonly essentialize these traits as masculine virtues (see Mellström, 2003; Crawford, 2010; Bettany et al., 2014). These discourses are productive in their capacities to organise the everyday doing of masculinity through repair work: 
It’s definitely something that I appreciate now and maybe it was passed down. I’m the same way as my father, I see the value in things … they don’t necessarily have to be new. If something can be repaired, I’ll try to repair it. I’m a tradesman myself now, so I know how to repair things … I do all my own work on the bike … I value repairing something over replacing it, where it's chucked out and just ends up in the landfill. So, there’s an ecological side to it too. (Derek)

In performative terms, discourse is powerful because of its capacity to produce the effect that it names. Here, the discourse of self-reliance, and the values and virtues associated with it, discipline the subject just as it constitutes him. While this ‘craftsman’s ethic’, and the skills pertaining to it, may appear to give the repairer’s masculine identity some essential substance, in performative terms these expressions are reconceptualized as discursive significations, which become inscribed on the body through repetition. As Butler explains, they are fabrications manufactured and sustained through corporeal signs and other discursive means’ (1990 [2006]: 185, emphasis in original). When performed in accordance with the social norms shaping the conferral of social recognition, and the acknowledgment of viable subjectivity, these mundane gestures regulate the repairer’s body schema in ways that are highly gendered. Crucial to the performativity of machinic masculinity, is the embodiment of technological objects, including a range of tools, engines and mechanical parts, and also the technical knowledge and tinkering pleasures derived from this engagement. Men’s relationships with technology are not simply a story of the pleasures and joy found in ‘things’. As Mellström (2003: 19) asserts ‘rituals of tinkering are closely connected to the masculinisation of power within technology – since masculine homosocial practices are at work and hold back women in technical professions’. In motorcycle repair, skills embody a whole system of meanings which shape what it means to be man, what a technological object is, and how men relate to the material world (Dreyfus, 2014). Skill development is thus crucially important, to the repairer’s self-identification and social recognition within the community (Paechter, 2006).
Dad built a motorbike when he was maybe nineteen in his father’s garage … My grandfather used to teach ladies how to build tanks in World War II ... He was a mechanic in the army … It’s intergenerational, like a lot of trades men ...We’re not intellectuals anyway … I guess some of it was probably passed down… (Joe)

Joe’s self-identification with motorcycle repair is deeply rooted in a sense of heritage; the motorcycle and its surrounding activities ‘recollects and presents a tradition’ that brings intimate familial customs and traditions into sharp focus (Borgmann, 1987: 204). In motorcycle repair, fluency in the gestural stylistics and significatory system of practical proficiency and technological mastery is ultimately what gains the participants recognition as the right type of men. Masculine performativity is successful when it conforms to the binary and hierarchical terms of heteronormativity, as they are established within the significatory domain of motorcycle repair. But crucially, as Butler’s (1990; 1993) work continually emphasises, gender is a performative accomplishment. It is not something one possess; it is what one does: 
Watch a chef chop an onion, he will do it ten times faster than I can ... It’s all about repetition. Think even about a guitarist playing a guitar solo … It’s the exact same with tools … it builds up over time … I think that it’s natural but it’s not. You have to learn. You’ve got to be patient. You forget that some skills are things you learn, however basic you still have to learn it sometime. (Dave)

Over time gestures of movement and style become naturalized as the body schema is honed and regulated through skill acquisition. It is through these stylized acts of reiteration that Dave’s masculinised subject position as a motorcycle repairer is continuously evoked. As Butler (1990 [2006]: 191) puts it, ‘the effect of gender is produced through the stylization of the body and, hence, must be understood as the mundane way in which bodily gestures, movements, and styles of various kinds constitute the illusion of an abiding gendered self’. It is the body’s capacities for knowledge and purposeful action that gives masculinity, and identity more generally, the appearance of stable form.

DISCUSSION
This paper posed the questions: how does the repairer’s body schema develop in reciprocal relations between ‘self-others-things’, and in what ways is it also masculinised through these embodied socio-material relations? By tracing the development of the body schema in reciprocal relations between ‘self-others-things’, the findings first illuminated a process of ‘coming into being’ (Merleau-Ponty, 2012: 470), which was characterised by thrownness, intersubjective gearing into and developing a maximal grip on things. Second, the findings illustrated how the performativity of masculinity was compelled and constrained by hegemonic notions of masculinity, which informed how men interact with each ‘other’ and ‘things’ while engaging in the homo-social bonding rituals and tinkering pleasures of motorcycle repair. Repeatedly, these findings illustrate that Cartesian distinctions between mind-body and subject-object become blurred in the everyday doing of motorcycle repair. These insights underscore the crucial phenomenological point that knowledge is about more than the cognitions of the mind; know-how is embedded in embodied activities, not easily articulated in words. As a post-dualistic, phenomenological perspective the notion of the body schema that is developed here in dialogue between Merleau-Ponty (1945 [2002] [2012]; 1968) and Butler (1990 [2006]; 2000; 1993), brings socio-material relations into sharp focus without valorising the individual subject (Askegaard and Linnet, 2011), flattening its embodied ontology (Bajde, 2013), or overlooking its social regulation (Thompson et al., 2013). To advance beyond discursive (Schouten and McAlexander, 1995; Belk and Costa, 1998; Sherry et al., 2001) and dualistic (Holt and Thompson, 2004; Mosio et al., 2013) accounts of masculinity, this discussion extends the body schema to develop three interrelated themes concerning masculinity as: (1) embodied emplacement, (2) socio-material entanglement, (3) performative enactment. Cumulatively, these themes contribute a significant conceptual reframing of masculinity in CCT. 

Masculinity as embodied emplacement
Carefully tracing the body schema as it forms in relations between ‘self-others-things’ illustrates that know-how and skills are always acquired and deployed within distinct socio-material environments. Aspirants must acquire the know-how to negotiate the socio-material environment of motorcycle repair. Crucially, empirical insights illustrate that the body schema is also transformed in reciprocal relations between ‘self-others-things’. Over time, repairers become who they are as they interact with ‘others’ and ‘things’ in the doing of repair work. This masculine subject is performatively constituted as know-how is acquired and deployed in these embodied socio-material relations. In its capacities to illuminate the ‘sensuous interrelationship of body-mind-environment’ (Howes, 2005, 7), emplacement grounds the embodied subject in place, while also attuning to how the socio-material composition of the environment constitutes subjective possibilities. To this end, the phenomenological concept of thrownness animates the determining potential of embodied emplacement. Many of the participants were thrown into the world of motorcycle repair; without any explicit choice, they found themselves confronted by the machinic masculinity that pervades it. Drawing together Merleau-Ponty’s (2002) ‘self-others-things’ and Butler’s (1993) performative ontology, this paper showed how the distinct intersubjective and socio-material dynamics of this environment opened up a particular range of possibilities for embodied activity, while also narrowing the possibilities of others to some extent at least. While these findings underscore the co-constituting role of the ‘others’ and ‘things’ made prominent through embodied emplacement; Joe’s brother’s deviation from the codified script of machinic masculinity underscores the delicate balance between determination (thrownness) and freedom (projection). 

Masculinity as socio-material entanglement
The experience of becoming a repairer is inseparable from the ‘others’ and ‘things’ that repairers invariably engage with. As Heidegger (1985: 281) puts it, the subject ‘which is in its essence delivered to the world gets entangled in its own concern’. To this end, prominent male role models were influential in shaping the participants specific concerns by imparting technical know-how about how ‘things’ should be handled and perceptual capacities honed. This socio-material entanglement was transformational insofar as it shaped the participants concerns with repair work and its tinkering pleasures. The active role that ‘things’ play in constituting subjectivity is illuminated by the body schema, as analytic attention shifted to understand how bodies evolve and adapt when learning to incorporate equipment. As twin-concepts, the intentional arc and maximal grip (Merleau-Ponty, 2012) captured the active, intimate, and intricately engaged nature of socio-material relations. In figurative and literal ways, respectively, the repairer’s concerns became entangled with those of ‘others’ and ‘things’ while doing repair work. The intentional arc animates the skilful character of socio-material relations, while also demonstrating how the accumulation of embodied experience shapes how ‘things’ show up in the world, and the affordances that they make possible. Coming to see ‘things’ as affordances (Gibson, 1979), involves time, skill acquisition and the honing of perceptual capacities. This necessity was perhaps most poignantly revealed in my own struggles with repair work. Contrastingly, skilled repairers are ‘dispositionally attuned to the situation’ (Dreyfus, 2014: 9). Without the need for conscious thought or reflection, they are capable of intuitive, fluid responses to the solicitations of ‘things’. The intuitive feel, which participants commonly call “the touch”, is what supports the maximal grip on ‘things’. In these moments of unconscious activity, when the body takes over, its gestures and stylised acts of repetition appear stable and seamless (Butler, 1993). This seamless mode of socio-material entanglement, and the homosocial bonding rituals that support it, are an essential part of what it means to be a man in the world of motorcycle repair. 

Masculinity as performative enactment  
Butler (1990 [2006]; 2000; 1993) helped us think about how the repairer’s masculine subject position is performatively constituted through the everyday doing of motorcycle repair. Masculinity is a performative enactment insofar as its mundane activities constitute the identity that it purports to be. The heterosexual matrix illuminated the hegemonically masculine terms that establish the intelligible criteria through which masculine performativity is compelled and constrained. It was within the distinct significatory arena of motorcycle repair, that self-performances were awarded and denied recognition. Amongst motorcycle repairers, technical skills and know-how are coveted. Those that possess “the touch” are valorised for their masculine prowess, while those that do not embody this essentialized masculine ideal are commonly rendered abject. Essentializing masculinity on such restrictive terms inhibits variations amongst men, excluding those that do not meet these narrow expectations. The inherently exclusionary nature of these homosocial rituals underscores their capacity to organise and privilege very particular interpretations of masculinity. On these terms, the desire for social recognition inspired imitative gender performativity that conformed to the hegemonic norms of machinic masculinity. These norms are informed by prominent cultural discourses which propagate the virtues of technological mastery, craftwork and self-reliance as essentialised masculine traits. For Butler (1993: 26), norms are not merely ‘epistemological impositions on bodies’, but rather the ‘specific social regulatory ideals by which bodies are trained, shaped and formed’. Moreover, Merleau-Ponty (2002: 66) enables us to see how the body is shaped by ‘system of “self-others-things” as it comes into being’. By highlighting how the stylistic gestures of motorcycle repair become naturalized through repetition and embodied practice, the notion of machinic masculinity as a performative enactment extends Merleau-Ponty’s work by demonstrating that the body schema is also regulated, in highly gendered ways, through skill acquisition. 

Conclusion 
CCT research animates the lived experience of embodiment as it surfaces through intense sensory immersion (Goulding et al., 2009; Scott et al., 2017) and emotive bodily expressions (Hewer and Hamilton, 2010). Recent studies broaden the scope of multi-sensory enquiry, by establishing a basis for consumer research that attends to the olfactory (Canniford et al., 2018) and sonic (Patterson and Larsen, 2019). Notwithstanding these significant contributions, a deep understanding of embodiment cannot be reached through recourse to the senses alone. This paper contributes to CCT’s embodied turn by cogently demonstrating that embodiment develops in socio-material relations involving ‘self-others-things’. As an emergent theme, embodied emplacement situates ‘the body in the world’ (Pink, 2011: 346), drawing analytic attention to the significance of the practical know-how and skills that embodied consumers need to negotiate socio-material relations in place. Correspondingly, this paper reminds us how embodied consumers are thrown into a world, where things already matter in specific ways. As such, we become entangled in concerns that are oftentimes beyond our conscious choosing. By tracing connections between phenomenological experiences and the structuring of the body schema in socio-material relations, this paper connects embodiment research to Askegaard and Linnet’s (2011: 381) call for greater consideration of the ‘structuring influence of market and social systems’ in CCT. The phenomenological, post-dualist perspective extended in this research gains access to facets of embodiment that are ‘not necessarily discursively expressed’ by consumers (ibid), while also tracing how socio-material relations regulate embodiment, in ways that are not necessarily consciously understood by consumers. 
Recognising that the body schema is formed in socio-material relations, supports us in returning to CCT’s embodiment research cognisant of how its implicit dualism separates ‘self’ from ‘others’ and ‘things’. Eschewing this obfuscatory dualism, the phenomenological, post-dualistic perspective extended in this paper, offers a deeply relational ontology of the embodied subject, that enables us to ‘grasp’ to borrow from Merleau-Ponty, how machinic masculinity comes into being, and is lived and experienced through embodiment. The delicate task for embodiment research remains continuing to look beyond the purely symbolic order of what is done to bodies (Schouten, 1991; Thompson and Hirschman, 1995; Askegaard et al., 2002), while simultaneously refusing to fetishize the senses or valorise the agency of individual bodies. Recognising that the body is always emplaced somewhere, amidst ‘others’ and ‘things’, and thus entangled in some specific socio-material concern, is a useful first step in this endeavour. 
Masculinity research in CCT is also shaped by an implicit dualism that privileges minds over bodies and subjects over objects (Holt and Thompson, 2004; Mosio et al., 2013). The explanatory shortcomings arising from this dualistic stance are twofold. Firstly, by privileging the subject’s capacities to know and master objects, masculinity research overlooks the generative potential of socio-material relations, and thus fail to consider how ‘others’ and ‘things’ constitute masculine subject positions. Tracing the development of the body schema as it forms in relations between ‘self-others-things’ underscores the shortcomings associated with separating mind/body and subject/object in examinations of masculinity. This paper illustrates that becoming always involves a doing (Butler, 1993), and all social practices necessitate embodied know-how. The prediscursive knowledge that informs masculinity is oftentimes overlooked because it is difficult for participants to express. Through a combination of observant participation and reflexive field-notes, the paper show how masculinity is constituted as the body schema becomes regulated in intimate and intricate relations between ‘self-others-things’.
Secondly, previous research on masculinity overemphasises the subject’s capacities to reflexively self-constitute through discursive negotiation. By prioritising the mind in this manner, previous studies have failed to account for the ‘interweaving of embodiment and social context’ in the constitution of subjective possibilities (Connell and Messerschmidt, 2005: 851). The phenomenological, post-dualistic perspective illustrates that discourse becomes inscribed on the body through repetitious, imitative performances that conform to essentialised hegemonic norms. Crucially, this insight underscores the performative capacity of discourse in terms of producing the effect that it names. For Butler, the subject is ‘not a self-evident entity, but is retroactively installed by and in discourse; in other words, the subject is the result of its deeds rather than the initiator of them’ (Salih, 2004: 27). Recognising masculinity as performative enactment marks a significant departure from the pervasive view of reflexive subjects who pick and choose from masculine discourses to ‘continually craft themselves’ (Holt and Thompson, 2004: 426). As this paper illustrates ‘discourse is itself a fleshy process ... It is produced through the work of the body’ (Crossley, 1995: 51). Importantly, future studies on masculinity need not choose between competing conceptualisations that frame masculinity either in terms of reflexive discourse negotiation or embodied activity. Masculinity researchers must contend with both of these perspectives, understanding them as twin aspects of the same phenomenon: the masculinisation of the embodied subject. 

Notes 
 While Merleau-Ponty’s ‘system of self-others-things’ has not yet made an influence within the marketing literature, the concept has recently received some significant attention from organisational scholars. Hancock (2015) and Hales et al., (2019) in particular, offer noteworthy conceptual and analytic advancements of this concept.  
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