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Summary

This thesis seeks to provide an elucidation of change from a feminist perspective. The need
for such a venture stems from an under-theorising of change by feminists on the one hand,
and the problematic treatment of women and change in the history of philosophy on the
other. Indeed, the development of philosophy itself is tainted by a paradoxical stance toward
women and the place they are afforded in canonical expositions of change. While this is
elaborated upon with the aid of an analysis of recurring themes in Greek mythology and
early philosophical thought, its implications for the subsequent philosophy of Aristotle is
assessed and further problematised within the context of a comparative analysis with
pragmatist philosopher John Dewey. Since the thesis draws upon feminist and pragmatist
theories, particularly Deweyan pragmatism, the latter needs to be outlined and assessed with

regard to its capacity to provide a useful body of work with which to theorise change.

Dewey is shown to be akin to Aristotle in many respects, indeed, I argue that his philosophy
can only be understood with regard to Aristotle’s influences. Hence, Dewey and Aristotle are
contrasted with each other, and significant areas of overlap and distinction are identified.
Given that Dewey overcomes many of the difficulties posed by Aristotle’s thought for a
distinctly feminist theory of change, however, I can safely proceed to an explication of
selthood which builds upon Dewey’s metaphysical insights, and his depiction of the self.
Nonetheless, there are several shortcomings in Dewey’s thought, which prove contentious
from a feminist point of view. For instance, Dewey cannot account for the internalisations of
oppressive norms women experience in patriarchal societies, and is therefore unable to
address these as integral parts of our selves. Feminist theories take such internalisations as a
given, and try to unearth and analyse these by shedding light on that which is often hidden
and obtuse. By establishing a feminist-pragmatist self, I make use of feminist insights
regarding the internalisation of oppressive norms on the one hand, and allow for a coherent
picture of the moral agent on the other, for the latter requires an explication of selthood
which is neither too transient, nor too determined to allow for moral responsibility and

freedom.

Change as it occurs in selves is further explored via the radical transformative process of
coming to feminist consciousness. Questions relating to the malleability of selves, and the
capacity of the communities they are a part of in shaping selves, are pertinent in this context,
as are epistemological considerations. Indeed, for pragmatists, doubt underlies all critical
thought, and since women may live with protracted doubt over extended periods of time,

owing to contradictions attendant in patriarchal paradigms of femininity as juxtaposed with



actual life experience, feminist consciousness is rearticulated as a life-altering and seemingly

all-encompassing process of critical thinking.

Building upon the feminist recognition of the necessity for changed selves as a requirement
for changed systems, | argue that change 1s best understood in the pragmatist sense, that is,
as transaction. Transaction acknowledges the reciprocal relationship between selves and
environments, hence the dialogical relationship between changing selves and changing
systems. Theorising this within the context of a re-visioning of democratic institutions, 1
employ the model of inclusive democracy expounded by Iris Marion Young, and delineate
this in connection with Dewey’s explication of democracy as cooperative inquiry. Again,
differences and affinities are brought to light, as both explications of democracy require a
fuller picture of selthood, which, I argue, can be provided by the vision of the feminist-
pragmatist self presented earlier in the thesis. Additionally, I identify Jane Addams’s
sensitivity to communicative difference as a means to overcoming shortcomings in Dewey’s

vision of democracy.

Hence, this exposition of change explains change as it exists in the world; as it takes hold in
selves and environments; and as it functions in connection to political systems. It does so by
positing the feminist-pragmatist self at its core, for if feminists seek to realise change, they
must establish a self possessed of agency, that is, a self capable of effecting change.
Similarly, change as a metaphysical phenomenon is explored, as a world devoid of
mutability surely also denies change to its existents. Having shown selves and the world they
exist in, to be both dynamic and stable, however, the political changes feminists seek to
instantiate are broached with the concept of change as transaction, which serves to elucidate
the flexibility of selves and systems in their ongoing transformative relationship with each

other.

While the discussion illuminates important issues pertaining to wider debates, for instance on
deliberative democracy, ontology or ethics, I am primarily concerned with elucidating
change from a feminist stance, and the thesis should be understood within these parameters.
am generally indebted to those who have already done extensive work on the conduciveness
of a joint feminist-pragmatist approach, and although I problematise this conduciveness at
certain junctures during the present work, I am not here concerned with a general outline of
the affinities between feminism and pragmatism. It is hoped that the discussion will,
however, contribute to the growing body of work on feminist-pragmatism by analysing that
which acts as a kind of feminist foundational principle, that is, the belief in the imminent

need for change.
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Introduction

Wary, experienced men of the world have always been sceptical
of schemes of unlimited improvement. They tend to regard plans
for social change with an eye of suspicion. They find in them
evidences of the proneness of vouth to illusion, or of incapacity
on the part of those who have grown old to learn anything from
experience. This type of conservative has thought to find in the
doctrine of native instincts a scientific support for asserting the
practical unalterability of human nature. Circumstances may
change, but human nature remains from age to age the same.

- Dewey, Human Nature and Conduct

This thesis will concern itself with change — perhaps not the unlimited improvement John
Dewecy had in mind, but nonetheless with change. It, too, takes as its starting point the
necessity for social change, and affords human nature a central role in an elucidation of
change. The impetus to do so stems from feminism, which in its normativity requires the
realisation of transformation. For, although feminism i1s many things to many women and
men, it uniformly presumes a lack, dysfunction or inadequacy in current states of affairs, and
seeks to redress these; whether this be called the realisation of gender equality, the

3

dismantling of capitalist-patriarchy, or the destruction of the “master’s house”' -

underpinning the manifold of feminisms, is a belief in the need for change.

John Dewey’s philosophy similarly stipulates change as a requirement for the amelioration
of dissatisfactory conditions. Taking his cue from present, lived experience, Dewey
emphasises the importance of transforming the here-and-now. He criticises philosophical
theories which renege on this recognition of the necessity of change, accusing them of an
evasion or escapism, as they relish in the irrelevancy of their own, artificial problems. In this
regard, then, feminist theories and Deweyan philosophy are of apiece: transformation is an

imminent requirement, as present circumstances need to be changed.

Feminists share in the frustration Dewey voices with regard to philosophy’s separation from
our quotidian existences. It is thus not surprising that much of feminist philosophy and

pragmatism, particularly Dewey’s pragmatism, appear akin in their questioning of dominant
philosophical assumptions concerning the self, the world we live in, the knowledge we have

access to, the political structures we are a part of, and so on. Feminists have used pragmatism

" Lorde, A., "The Master's Tools Will Never Dismantle the Master's House" in Sister Quisider: Essays
and Speeches, Crossing Press, Trumansburg. N.Y.. 1984
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“as a valuable ally” in their opposition to foundationalism, transcendentalism, and abstract
universalism; and in support of contextualism, embodied- and embeddedness, and
particularism. This thesis will continue in this line, by drawing upon the work of feminists,
as well as pragmatists. Indeed, there is a strong and growing tradition of feminist-

23

pragmatism, which has recently intensified with the “revival of pragmatism.” Thinkers such
as Jane Addams, Charlene Haddock Seigfried and Shannon Sullivan are paradigmatic of this
tradition, and this thesis is heavily indebted to their work." Additionally, the thesis makes use
of particular exemplars of ancient Greek philosophies and myths, having been selected for

their conduciveness to the task posed by this thesis.

The latter consists of an elucidation of change, which is premised upon the feminist
foundational belief in the immediate necessity of change. In particular, it seeks to address
questions which remain unanswered or implicit in feminist calls for change. Thus, while
feminists have various strategies to implement various specific changes, it has been asserted
that the “processes of change are undertheorised in feminist theories.” This thesis will
attempt to undo this shortcoming by shedding light on some of the meta-questions
surrounding change. For instance, it will try to answer the following: is the world we live in
changing or static? What implications does this hold for us as selves? How can we account
for changes in selfhood? Are we agents of change, or does change merely take place
according to pre-determined, teleological unfoldings? How does our power to eftect change,
or not, impact upon us as moral beings? What is the relationship between changes in
selthood and more systemic, structural changes? Are current political institutions adequate or

capable of accommodating change?

* Seigfried, C. H., "Shared Communities of Interest: Feminism and Pragmatism”, Hypatia, Vol. 8, No.
2, Spring 1993, pp. 1-14

* Dickstein, M. (ed.), The Revival of Pragmatism: New Essays on Social Thought, Law, and Culture,
Duke University Press, Durham & London, 1998

* Even where these texts are not directly quoted, their influence on my development of a feminist-
pragmatism has been invaluable - see, for example, Addams, 1., Democracy and Social Ethics,
Harvard University Press, Cambridge, Massachusetts, 1964; Addams, I., Writings on Peace, Fischer,
M. and Whipps, J. D. (eds.), Continuum, London, 2005; Addams, J., Twenty Years at Hull House:
With Autobiographical Notes, University of Illinois Press, Urbana & Chicago, 1990; Seigfried, C. H.,
Pragmatism and Feminism: Reweaving the Social Fabric, University of Chicago Press, Chicago,
1996; Seigfried, C. H. (ed.), Feminist Interpretations of John Dewey, The Pennsylvania State
University Press, University Park PA, 2002; Seigfried, C. H., "The Missing Perspective: Feminist
Pragmatism", Transactions of the Charles S. Peirce Society, Vol. 27, No. 4, Autumn 1991, pp. 405-
417; Sullivan, S., Living Across and Through Skins: Transactional Bodies, Pragmatism, and
Feminism. Indiana University Press, Bloomington and Indianapolis, 2001; Sullivan, S., Revealing
Whiteness: The Unconscious Habits of Racial Privilege, Indiana University Press, Bloomington &
Indianapolis, 2006; and Sullivan, S., "From the Foreign to the Familiar: Confronting Dewey
Confronting Racial Prejudice", Journal of Speculative Philosophy, Vol. 18, No. 3, 2004, pp. 193-202
* Miller, P. H., "Contemporary Perspectives from Human Development: Implications for Feminist
Scholarship", Signs, Vol. 31, No. 2. Winter 2006, pp. 445 - 471, p. 449




These questions will be addressed, keeping in mind Dewey’s implication (expressed in the
above quote) that an easy identification of human nature with innate, unalterable
characteristics or instincts, often serves a conservative agenda by maintaining the status quo.
Feminists are of course familiar with the equation “woman = inferior second sex,” and have
distinguished between gender and sex in order to overcome the stigmas attached to
womanhood by virtue of immutable ‘nature.” Much of this thesis is devoted to a vision of
selfhood, which renders appeals to nature for the sake of woman’s inferiority, impotent, and
which manages to illuminate some of the questions posed above. Owing to feminist and
Deweyan insights, this self will be a feminist-pragmatist self, and will take centre-stage in

Chapter Four.

Dewey’s explication of selfhood, however, is indebted to the thought of Aristotle, hence |
trace Aristotle’s influence in a comparative analysis in Chapter Three. While Dewey is
sometimes reluctant to admit his affinity with Aristotle, I will show in this portion of the
thesis how alike Dewey’s and Aristotle’s expositions of the self are — a fact which no doubt
arises from a more general philosophical kinships, which, following Raymond Boisvert, |

20

term a likeness of “Bios,” to be explored in Chapter Two. The feminist-pragmatist self must
of course exist in a world, a world which either allows for change, or doesn’t. Although a
denial of change instinctively seems false, it should not be all that easily dismissed, having
its place in the history of philosophy, particularly in the thought of the Eleatics. Chapter One
examines the chief proponent of this theory, Parmenides, in the context of an analysis of the

problematic treatment of change in conjunction with women at the historical locus of

philosophy’s very inception.

Thus, I will proceed as follows: Chapter One will establish the inadequacy of dominant
philosophical theories in dealing with change and women. The work of Aristotle and
Parmenides will give me ample material to convey the point, which will be strengthened by
examples from Greek mythology. The story of the foundation of Athens, and Pandora’s
myth, will critically inform my analysis, which will illustrate the wide-spread presence of
“opposites” in Greek thought. While such contraries as day/night, right/left, hot/cold and
man/woman can be found in the earliest Greek writings, it is their axiological polarity which
interests me. In other words, all of these opposites ultimately assume a good/bad distinction,

wherein a negative, inferior pole lies in direct opposition to a positive, superior pole. As

“ Boisvert, R. D., "Heteronomous Freedom" in Philosophy and the Reconstruction of Culture:
Pragmatic Essays after Dewey, Stuhr, J. I. (ed.), State University of New York Press, Albany, 1993,
p. 132



G.E.R. Lloyd and Page duBois,” amongst others, have shown, this polarity increasingly
becomes systematised and explicitly theorised in a hierarchical ordering with the burgeoning

of philosophy itself.

Parmenides therefore functions as a half-way point between the implicit, loose occurrence of
opposites in Greek mythology, and the systematic explication of those opposites in a
hierarchy of being, most ardently expressed by Aristotle. Since this development gravely
affected subsequent philosophising, I argue that a legacy of thinking which groups women
with a host of other ‘negative’ oppositionals, bodes poorly for any possible understanding of
change arising therefrom. As we will see, Parmenides’ complete denial of one ‘set’ of
oppositionals results in a denial of womanhood itself, while Aristotle’s hierarchical ordering
of existents continues and consolidates the philosophical justification of woman’s inferiority.
Change plays a central role in all of this, as Parmenides’ rejection of change goes hand in
hand with a rejection of woman, while Aristotle is at pains to keep his hierarchical “great
chain of being”” intact, thereby treating change, and his prominent opposites of wet and dry,
as they pertain to women, inconsistently. Thus, with the aid of feminist theorists Andrea Nye
and Vigdis Songe-Moller,” earliest Western philosophical thought on women and change

will be shown to be deeply problematic, and in need of a feminist exposition of such.

In Chapter Two, I set out on the path to developing said exposition, and begin by examining
the basic metaphysical questions already touched upon in Chapter One. Thus, I will elaborate
upon Aristotle’s “solution’ to the problem of change — indeed the impasse of change, posed
by Parmenides’ famous poem ‘On Nature’ — to determine whether the world is in flux,
immutable, or perhaps both. Through his hylomorphism Aristotle manages to account for
permanence and change, and this has specific implications for the world’s existents. While
his explanation of change via the conception of matter and form will be shown to be
successful in many regards, its attendant essentialism, which traps beings in the
hierarchically graded “chain of being,” will be further problematised not only with regard to
its impact upon women, but with regard to change itself. This will be done by means of
Dewey’s critique, which views Aristotle’s essentialism, particularly when linked with his
teleological ontology, as a limiting force, diminishing the possibility of the mutable and

novel outside of preset teleological unfoldings and categorisations of being.

’ Lloyd, G. E. R., Polarity and Analogy, Cambridge University Press, London, 1966; duBois, P.,
Centaurs and Amazons: Women and the Pre-History of the Great Chain of Being, University of
Michigan Press, Ann Arbor, 1994

" A. O. Lovejoy cited in duBois, Centaurs and Amazons. p. 9

’See Nye. A., Words of Power: A Feminist Reading of the History of Logic., Routledge, London,
1990; Songe-Moller, V., Philosophy Without Women: The Birth of Sexism in Wester Thought,
Continuum, London, 2002



Aristotle’s epistemological assumptions further contribute to a depiction of the world which,
for Dewey, is simply too fixed. Thus, this chapter will contrast Aristotle’s finished, complete
world, in which change and permanence are accommodated — albeit within what appear to be
overly constricting restraints — with Dewey’s more fluid, unfinished world, wherein events,
rather than species, and productive knowledge, rather than reason, result in an unshackling of
change. Importantly, Dewey’s post-Darwinian explication of change, and his philosophy in
general, are not entirely at odds with Aristotle’s thought, in fact, quite the contrary is the
case. The chapter therefore contains not only a discussion of Dewey’s and Aristotle’s
theorising on change, but on Dewey’s relationship to Aristotle and the history of philosophy

more generally.

Having thus established a world which is both stable and precarious, mutable and immutable,
my comparative analysis of Aristotle and Dewey extends from ontology to selfhood in
Chapter Three. The Deweyan self which is similarly assessed with regard to its Aristotelian
influences, can here be outlined, as fundamental ideas about the world it inhabits have
already been explained in the previous chapter. Hence, we approach the self with an
understanding of the universe it exits in, and the role change plays therein. The ensuing
analysis of the self takes place within the context of Dewey’s and Aristotle’s ethics,
addressing questions concerning, amongst others, the acquisition of morality, the self’s
connection to others, agency and moral responsibility. The pragmatist concept of “habit” will
be introduced, and the importance of habituation for moral character in both philosophers’
accounts of the moral self will be examined. Added to this is an elucidation of the connection
between virtues and habits, and their potential to define what has been termed “‘paradigmatic

210 .
character,””” or i1deal character.

Ultimately, it will be shown, that yet again, there are significant areas of overlap in Dewey’s
and Aristotle’s philosophies, and Aristotle seems to have significantly impacted upon
Dewey’s vision of selfhood. Nonetheless, there are further limitations placed by Aristotle
upon change, which Dewey’s moral thought overcomes. For instance, Dewey’s ethics does
not strictly distinguish between virtuous, vicious, continent and incontinent selves, but rather
holds that “all character is speckled.”"" Selves are therefore not trapped in an immutable
moral categorisation (at least in the case of the permanently vicious or virtuous character),
but, just like Dewey’s world, are unfinished, and constantly in the making. While Aristotle’s
essentialism continues in the hierarchical ordering of virtue in accordance with socio-

political rank — with men having the potential to achieve full virtue, women to a lesser

' Alderman, H., "By Virtue of a Virtue" in Virtue Ethics: A Critical Reader, Statman, D. (ed.),
Georgetown University Press, Washington, D. C.. 1997, p. 160
""Dewey. I., Human Nature and Conduct, Dover Publications, New York, 2002, p. 48



degree, children to an even lesser degree, and slaves not at all — Dewey finds this indicative

of an elitist conservatism, denying change via a strict delineation of virtue.

Following Chapters Two and Three, and their elucidation of Aristotelian antecedents in
Dewey’s self and the world it exists in, | identify distinct shortcomings in Dewey’s thought
as it pertains to women. In particular, his underestimation of the unconscious workings of
habits of selfhood (the basic ‘building blocks’'* of Dewey’s self), which are informed by and
sustain patriarchal norms, is highlighted as a counter-productive and dangerous element of
Deweyan selfhood. Since feminist theorists, such as Sandra Bartky, explicitly theorise sexist
internalisations, and aim to uncover said internalisations, Dewey’s explication of selthood
needs to be re-examined in light of feminist work. Thus, [ establish a feminist-pragmatist self
capable of addressing the issue of habits which may be working against one, and which have
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proven, time and again, to be harmful for women and girls.

Chapter Four employs the feminist-pragmatist self in a bid to illuminate the radical
transformative process of coming to feminist consciousness. It is argued that this change in
selfhood is not as sudden as is often assumed, with much of the feminist literature describing
raised consciousness as a matter of abrupt ‘conversion’ or ‘epiphany,’ but rather that it
constitutes a protracted process rooted in a suspicion of what is generally deemed to be
unproblematic — a suspicion which consists of an unformulated, or implicit doubt. Since
doubt is, for pragmatists, the basis of critical thought itself, achieving feminist consciousness
can be understood as a monumental, life-altering process of “reflective thinking,”"* being
premised upon doubt as a driving force behind the questioning of what was previously taken
for granted or normal, and what is now, through raised consciousness, not only questioned,

but differently apprehended.

As the quote at the beginning of this introduction already indicates, Dewey’s interpretation
of change is frequently melioristic. While this in itself is not necessarily problematic,
Dewey’s conflation of change with improvement, and lack of change with regress, poses
difficulties for the feminist-pragmatist self, as selves surely do not always become better, bu
also have the capacity to become worse. This troubling aspect of Dewey’s thought is
addressed in Chapter Four, and taken up again in Chapter Five. Following an exploration of
Iris Marion Young’s model of inclusive democracy, and Dewey’s vision of democracy as

cooperative inquiry, I propose that appeals to unidirectional improvement, which are typical

'” As we will be elaborated upon later, Dewey outlines the self by means of an analogy with a house;
Dewey, l.. Experience and Nature in John Dewey: The Later Works, 1925 - 1953, Vol. 1: 1925,
Boydston, J. A. (ed.), Southern Illionois University Press, Carbondale & Edwardsville, 1981, p. 64
" This is illustrated by the high incidence of cating disorders and negative body image in women of
virtually all ages and backgrounds.

" Dewey. 1., How We Think, Dover Publications, New York, 1997, p. 12
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" century thinking, can be mitigated by allowing for ‘improvement’ or

of modernist early 20
‘progress’ to be articulated democratically, ensuring (or at least aspiring to) an avoidance of
particular, dominant versions of ‘progress’ being foisted onto other members of a polity.
Further difficulties in Dewey’s philosophy posed by his inability to recognise power
imbalances in democratic inquiry premised upon differences in communicative styles are

broached with Addams’s particular regard for such differences, and the chapter builds upon

the feminist problematisation of the public/private and ethics/politics distinctions.

Importantly, this chapter is concerned with placing the moral feminist-pragmatist self into its
political setting, detailing how the self can effect more systemic, structural socio-political
change. I argue that change is best understood in the pragmatist sense of transaction, that is,
as a dialogical back and forth between self and environment. There are obvious affinities
with Young’s model of deliberative democracy, and these are connected to what seem like
deliberativist antecedents in Dewey’s understanding of democracy. Differences between both
theorists soon become clear though, and the chapter concludes that the insights Young and
Dewey bring to the potential instantiation of change by selves in democracies, require a more
adequate understanding of selfhood, thereby situating the feminist-pragmatist self again at
the centre of this exploration of change. Additionally, Dewey’s model of democracy benefits

from Addams’s capacity to accommodate non-dominant discursive style.

While my approach may seem overly ambitious, covering such diverse types of change —
metaphysical, socio-political, and identity change — and such seemingly disparate theorists —
Parmenides, Aristotle, Dewey, Bartky, Young, and Addams amongst others — the overall
thread of my argument will try to structure all of these in a logical arrangement of ideas and
sub-arguments. The pivotal focus of the thesis lies in the establishment of the feminist-
pragmatist self, for if we are to explain changes, which feminists seek to instantiate, we must
theorise a self capable of realising change. This, indeed, is the problem posed by Ann
Ferguson’s “determinism-responsibility problem,”"” discussed in Chapter Four. Ferguson
asks how selves which are overly determined, or portrayed as overly fluid, are capable of
effecting changes in oppressive systems. By advancing the vision of a feminist-pragmatist
self, I seek to overcome this difficulty, and offer feminists a moral agent capable of

transforming said systems.

The system under scrutiny in this thesis is patriarchy, and although 1 am aware of what
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Patricia Hill Collins calls “interlocking systems of oppression,” " and much of the feminist

- Ferguson, A., "Moral Responsibility and Social Change: A New Theory of Self", Hypatia, Vol. 1.
No. 3, Summer 1997, pp. 116-142, p. 117

" Hill Collins, P., "The Social Construction of Black Feminist Thought", Signs. Vol. 14, No. 4,
Summer 1989, pp. 745 - 773



literature now refers to as “intersectionality,”"” an in-depth discussion of systems of class,
race, and ethnicity, amongst others, lies beyond the scope of the present work. However, I do
elaborate upon the different communities we are a part of and how our particular
positionings in these social and political worlds affects the kind of people we are.
Additionally, I explicate Young’s and Addams’s interpretation of discursive difference,
which is fundamentally concerned with problematising the connection between said
positionings and power. This will be shown to be particularly pertinent in relation to the
power of selves, who are disempowered and marginalised, to effect change by being enabled
to become part of the political processes which result in decisions significantly affecting their
lives. Thus, while the thesis does not contain a detailed exposition of the inter-functioning of
oppressive systems, it does acknowledge its significance, particularly with regard to the
implications this holds for us as selves, and our capacity to instantiate systemic, socio-

political change.

This raises the question of whom this thesis is speaking to. Are men assumed to be the
subjects, the selves, I theorise in this work? Or is it only relevant to and expressive of the
experiences of women? [ certainly do not profess to be able to speak on behalf of men, nor of
women for that matter. Indeed, the thesis is informed by my own unique life experiences and
thoughts, which are mingled with a plethora of insights and lessons arising from my
disagreements or affinities with other thinkers. I hope to offer a vision of change, which is of
course indicative of my interpretation of the world, its beings, communities, political
systems, and so forth, but which is supported enough by the arguments and literatures |

employ, to make for a convincing picture of transformation.

While some of the experiences detailed in the thesis are reportedly akin to the experiences of
other persons, I make general claims based on the repeated occurrence of such phenomena,
as they are captured in secondary or primary literature. For instance, the experience of
‘coming to feminist consciousness’ is described in remarkably similar terms by many
women, hence its elucidation in Chapter Four is inspired not only by my own experience, but
also by the accounts of other women. So far, | have not encountered similar accounts by
men, however, I am loath to assert that only women undergo feminist consciousness, and
instead want to emphasise that any general statements | make are to be taken merely as such
(although they will be grounded in deliberation and supported by the claims of other

sources), and not as timeless, immutable universals. As we will see, pragmatists posit

" For more on the history of this concept see Davis, K.. "Intersectionality as Buzzword: A Sociology
of Science Perspective on What Makes a Feminist Theory Successful ", Feminist Theory, Vol. 9, No.
1, 2008, pp. 67 - 85



knowledge claims as constantly revisable, interim “truths,” and this thesis should be

understood within that spirit.

Returning, then, to my above claim that the present work manages to give a coherent account
of change — despite of the many philosophical thinkers and *settings” of change it explores

[ wish to briefly restate the basic structure of the thesis: the focal point of my argument lies
in the feminist-pragmatist self, presented in Chapter Four. This self is anchored in and
presumably impacts upon a world, hence the question of what this world looks like, and
whether it can accommodate change or not, 1s addressed as a precursor in Chapter Two.
Since my vision of selfhood partially rests upon Dewey’s explication of the self, I of course
outline the latter, but also show how it is indebted to Aristotle’s depiction of selthood. |
argue that we can only understand Dewey’s self with regard to Aristotle’s influence, and in
fact, the same is true for Dewey’s ontology. Hence, Chapters Two and Three together form a
comparative analysis of Dewey and Aristotle with the aim of elucidating the self and the

world 1t exists in.

An adoption of the basic premises of Dewey’s ontology and his explication of selfhood, then,
forms the basis from which a feminist-pragmatist self can be established, and assessed with
regard to its capacity to effect socio-political change. In Chapter Five, the discussion of the
relationship between self and the political communities it is a part of, is deepened, and
Addams’s and Young’s insights regarding power and the potential for selves to impact upon
democratic deliberative processes, come to bear upon said relationship. Having shown, in
Chapter One, that change has been treated rather problematically since philosophy’s
inception, and is therefore in need of a feminist explication, the thesis closes by focusing the
preceding narrative once again on the feminist-pragmatist exposition of selfhood, which is
capable not only of positing moral, political agents, but of explaining their productive role
for change within democracy. Hence, the rationale for this thesis will have been met by an
exploration of change, which will have highlighted the centrality of the feminist-pragmatist

self in countering the difficulties posed by change for feminists.

It is hoped that by proceeding in this manner, the aim of the thesis — to present an elucidation
of change from a feminist perspective (necessitated by the undertheorised nature of change in
feminist work on the one hand, and, more substantially, by the contentious treatment of
change in the philosophical canon on the other) — will be fulfilled, and the questions raised at
the beginning of this introduction, answered. During the course of a work of this magnitude,
there will naturally be additional questions lying outside of the narrow purview of the
professed foci of the thesis, which will come under consideration. One is bound to address
other, perhaps unforeseen needs, or intellectual gaps, which may not lie explicitly within the

anticipated aims or remit of the study, but which nonetheless add to the store of existing



knowledge on a particular topic. Thus, the section of the thesis devoted to a critical analysis
of Dewey’s and Aristotle’s thought actually serves another purpose, by allowing these two

philosophers to dialogue with each other.

There is a dearth of theorising on Dewey and ancient Greek philosophers, a circumstance
which is lamented by several commentators, who rightly ask: “Why i1s it that Dewey’s use of
ancient thinkers has attracted so little scholarly attention?”'® Within the context of an
analysis of change, my thesis entails a redressing of this lack of material on Dewey and the
ancient philosophers. While there are few who have written about Dewey and the ancients on
metaphysics,'” there are even fewer who have done so with regard to moral philosophy. In
fact, there 1s only one text known to me, which constitutes a substantial, in-depth work on the
ethical thought of Dewey and Aristotle. Gregory M. Fahy’s doctoral thesis, entitled “A
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Comparison of the Ethical Thought of Aristotle and John Dewey,” was completed in 1998
and it seems that since then, there has only been one article written on Aristotle’s and
Dewey’s conception of the moral self, which is Nicholas O. Pagan’s “Configuring the Moral

Self: Aristotle and Dewey.””'

This unfortunate scarcity of work on Dewey’s and Aristotle’s respective moral philosophies
can be attributed to the scarcity of work on Dewey’s ethics more generally. To date, we have
a book on Dewey’s early ethical theorising by Jennifer Welchmann entitled Dewey s Ethical
Thought;”” James Gouinlock’s exploration of Dewey’s value theory in John Dewey's
Philosophy of Value;” Steven Fesmire’s ethico-aesthetic treatise, John Dewey and Moral
Imagination: Pragmatism in Ethics;”” and most recently, Gregory Fernando Pappas’
overview, John Dewey’s Ethics: Democracy as Experience.”” In turn, this rather limited
supply of secondary literature on Dewey’s ethics may be partially due to his own, rather

haphazard presentation of ethical theory. For although he has left us a handful of moral

" Epp. R. H., "Review of J. J. Chambliss: The Influence of Plato and Aristotle on John Dewey's
Philosophy ", Transactions of the Charles S. Peirce Society, Vol. 28, No. 1, Winter 1992, pp. 156 -
159

" See Chambliss, J. J., The Influence of Plato and Aristotle on John Dewey's Philosophy, Edwin
Mellen Press, Lewiston, Queenston & Lampeter, 1990; Veazie, W. B., "John Dewey and the Revival
of Greek Philosophy", University of Colorado Studies / Series in Philosophy, 1961, pp. 1 - 10;
Anderson, F. M., "Dewey's Experiment with Greek Philosophy", International Philosophical
Quarterly. Vol. 7, No. 1, 1967, pp. 86 - 100; and Anton, J. P., "John Dewey and Anciert
Philosophies", Philosophy and Phenomenological Research, Vol. 25, No. 4, 1965, pp. ¢77 - 499;

" Fahy, G. M., "A Comparison of the Ethical Thought of Aristotle and John Dewey", Fh.D. thesis,
Boston University, 1998

' Pagan, N. O., "Configuring the Moral Self: Aristotle and Dewey", Foundations of Sceence, Vol. 13,
No. 3/4, 2008, pp. 239 - 250

* Welchman, J., Dewey's Ethical Thought, Cornell University Press, New York, 1995

** Gouinlock, J., John Dewey's Philosophy of Value, Humanities Press, New York, 1972

' Fesmire, S.. John Dewey and Moral Imagination: Pragmatism in Ethics, Indiana University Press,
Bloomington & Indianapolis, 2003

> Pappas, G. F., John Dewey's Ethics: Democracy as Experience, Indiana University Pess,
Bloomington & Indianapolis, 2008




philosophical texts,” Dewey scholars often bemoan the fact that he never got round to a
comprehensive account of his mature ethical thought. Be that as it may, this thesis makes use
of all of these existing sources, and draws attention to an underappreciated part of John
Dewey’s philosophy, that is, his ethical theorising. It does so within the context of a
comparative analysis with Aristotle’s philosophy, hence the contribution of this thesis not
only to the study of Deweyan ethics, but to the study of Dewey in relation to Aristotle more

generally.

Added to this is what appears to be an entirely novel approach, consisting of an exploration
of Dewey’s, Jane Addams’s and Iris Marion Young’s political thought. For, although Dewey
has been theorised with regard to deliberative models of democracy before, such analyses
have usually taken place within the context of other deliberativist work, such as
Habermas’s.”” As far as I know, the current study is the only one bringing Young, Addams
and Dewey into conversation with each other.”™ As we will see, this yields interesting, and
often surprising, results for our understanding of each respective theorist.

Dewey once noted that “philosophy is inherently criticism, having its distinctive position
among various modes of criticism in its generality; a criticism of criticisms, as it were.”” |
find this description particularly pertinent in the context of the present philosophical inquiry,
as feminism 1s also inherently critical. Perhaps this similarity can be explained by
philosophy’s and feminism’s innate normativity, for if there is nothing the matter with the
way things currently are, or are understood, then surely philosophy and feminism are
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superfluous.”™ Normativity and criticism go hand in hand, as states of affairs, and our

** For early moral theorising see Dewey, J.. The Study of Ethics: A Syllabus in John Dewey: The Early
Works, 1882 - 1898, Vol. 4, 1893 - 1894, Boydston, J. A. (ed.), Southern Illinois University Press,
Carbondale, 1975; for a rather text-book like exposition see Dewey, J. and Tufts, J., Ethics in John
Dewey: The Later Works, 1925 - 1953, Vol. 7: 1932, Boydston, J. A. (ed.), Southern Illinois
University Press, Carbondale & Edwardsville, 1985; for a brief comparative analysis of ethical
theories see Dewey, J., "Three Independent Factors in Morals" in John Dewey: The Later Works, 1925
- 1953, Vol 5: 1929 - 1930, Boydston, J. A. (ed.), Southern [llinois University Press, Carbondale &
Edwardsville, 1984; and for an ethico-metaphysical treatise see what is perhaps his most significant
cthical work, Dewey, Human Nature and Conduct. There are also passages of moral import in other
writings, as ethical points are raised within discussions on philosophical issues and debates not
explicitly or solely concerned with ethics as such.

7 See for example, Aboulafia, M., Bookman, M. and Kemp, C. (eds.), Habermas and Pragmatism,
Routledge, London, 2002; and the special issuc on “Pragmatism and Deliberative Politics’ of the
Journal of Speculative Philosophy, Vol. 18, No. 1, 2004

** Material from Chapter Five was also adapted for a shorter conference paper on Dewey and Young,
see Fischer, C., ""Progressive Cannibalism": Progress, Democracy and Ethics", www.inter-
disciplinary.net/cricial-issues/transformations/cthics-and-public-life/conference-programme-abstracts-
and-papers/, accessed 22/02/2010

= Dewey, Experience and Nature, p. 298

* Allusions to ‘post-feminism’ carry dangerous connotations of this by undermining the relevance of
feminism. See for example, Stacey, J., "Sexism by a Subtler Name? Postindustrial Conditions and
Postfeminist Consciousness in Silicon Valley" in Women, Class, and the Feminist Imagination,
Hansen, K. V. and Philipson, [. ]. (eds.), Temple Univeristy Press, Philadelphia, 1990; and Coppock,




theorising thereof, are deemed to be inadequate, incorrect, or dissatisfactory. This may be
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why Dewey maintains that “in some sense all philosophy is a branch of morals,”" as our

identification of something as “wrong’ is both a moral assertion, and a criticism.

Feminism is, of course, also deeply philosophical, as it often requires a changed
understanding of the world, or constitutes a different way of viewing things, hence allusions
to seeing the world through ‘feminist lenses.” This thesis will explore this change in
understanding, but will assess what implications this may hold for a world marked by
change, for the political systems we inhabit, and for the communities we are a part of. In
doing so, it will constitute a normative, critical inquiry, a “criticism of criticisms,” spurred by

the feminist-pragmatist belief in the moral impetus to instantiate change.

V., Haydon, D. and Richter, L., The lllusions of 'Post-Feminism': New Women, Old Myths. Taylor &
Francis, London, 1995
o Dewey. Experience and Nature, p. 387



Chapter 1. Women, Change, and the Birth of Philosophy

The car that bears me carried me as far as ever my heart
desired, since it brought me and set me on the renowned way of
the goddess, which alone leads the man who knows through all
things. On that way was [ borne along, for on it did the wise
steeds carry men, drawing my car, and maidens showed the
way.

- Parmenides, On Nature

With this verse, Parmenides’ poem ‘On Nature’ invites us to follow the philosopher on a
mystical journey — a journey which promises to enlighten us with certain knowledge, by
distinguishing between what is merely perception or opinion, and what is truth. The latter,
for Parmenides, consists of immutability and singularity, premised upon a strict delineation
of Being and Not-Being. That truth should lie in a denial of change and plurality seems
intuitively misled, and yet, Parmenides’ ideas were highly pertinent for subsequent
philosophising. In his startling denial of what most of us take to be obviously true, he
rejected change, and, as we will see, woman. Parmenides is indicative of much philosophical
theorising on women and change, and it is the objective of this chapter to outline the
problematic treatment of women in their relationship to change, and to trace this to the

development of philosophy itself.

Women’s traditional omission from the philosophical canon has placed them in a rather
paradoxical position within male philosophers’ expositions ofchzmgc.n On the one hand,
women are conflated with change, which is seen as threatening and destabilising, on the
other hand, women represent stasis and passivity, as forward-looking activity and spirited
change are reserved for men. In order to untangle some of these contradictory depictions of
women and change, [ will draw upon specific sources from ancient Greek mythology and
philosophy. Thus, the story of Athens’ origination, Pandora’s myth, Parmenides’ ‘On
Nature,” and some of Aristotle’s thought, will serve to highlight the continuity of certain
themes, which come significantly to bear upon Western philosophical understandings of

women and change.

32 Such omission continues today, as standard texts on the history of philosophy still fail to include
women, or even male philosophers’ theorising on women. See for example, the latest edition of
Stumpf, S. E. and Fieser, J., Philosophy: History and Problems. McGraw-Hill, New York, 2008. For
feminist texts, which seek to redress the gender imbalance in the historiography of philosophy by
uncovering the work of women philosophers. see Warren, K. J. (ed.), 4n Unconventional History of
Western Philosophy. Conversations between Men and Women Philosophers, Rowman & Littlefield,
Lanham, MD, 2009; and Waithe, M. E. (ed.). A4 History of Women Philosophers, Vol. | - 4, Kluwer
Academic Publishers, Dordrecht, 1992



For instance, we encounter the motifs of man’s fear of death, mortality, and dependence, and
his desire to be god-like, immortal and self-sufficient, on a recurrent basis. When such
themes are coupled with an analysis of the gradual arrangement of “opposites™ in Greek
mythology into a hierarchical ordering in the philosophies of Plato and Aristotle, it becomes
obvious how woman assumes not only an interior position as part of a strict polarity, but
eventually becomes part of a system wherein she is ‘by nature’ lower in rank than man.
Thus, following the work of G.E.R. Lloyd and Page duBois,33 we will see that Aristotle’s
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— wherein every existent assumes a position

establishment of a “great chain of being”
lower in degree from that which comes before it — grows out of the widespread ancient
classification of beings and natural phenomena into “opposites.” The texts I draw upon in
this chapter are representative of key points in this evolution from opposites to hierarchical
ordering. Parmenides occupies a historical and intellectual half-way mark in the course of

this development, hence my selection of his poem, the preceding myths of Pandora and

Athens, and the later philosophy of Aristotle, for the purposes of this chapter.

In Polarity and Ana/ogy.35 Lloyd gives a thorough account of the use of opposites by the
ancient Greeks. He shows that right/left, light/dark and man/woman, are just some of the
contraries the Greeks identified in their myths and early philosophising. These contraries
constitute direct polar opposites, with each oppositional being assigned value, hence the
analogical relationship between positive oppositionals and negative oppositionals. We know
that woman was always grouped with the inferior oppositional, such as left and dark, and
man with the superior oppositional, such as right and light. Indeed, Aristotle provides us with
a Pythagorean Table of Opposites in Memp/uzs'i('x,’M which details ten contraries, amongst
them limited/unlimited, even/odd, one/many, still/moving, and male/female. Notably, the
latter of each contrary occupies the same column as evil, while the former is classified
alongside the good. Hence, woman is, by analogy, coterminous with all of the subordinate

oppositionals, including evil.
While this organisation into diametrically opposed positive and negative poles is implicit in
much of Greek mythology, it becomes more explicitly theorised with the onset of
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philosophy,”" and eventually modulates into a hierarchical systematisation, most obviously

2 Lloyd, Polarity and Analogy; duBois, Centaurs and Amazons

*A.0. Lovejoy cited in duBois. Centaurs and Amazons, p. 9

* Lloyd. Polarity and Analogy

** Aristotle, The Metaphysics, Lawson-Tancred. H. (ed.), Penguin Books, London, 1998, 986a 22ff.
7 As Lloyd notes: “Already in Homer and Hesiod...we find some evidence of a tendency to correlate
the positive and the negative poles of different pairs of opposites respectively, even when there is no
manifest connection between the terms in question. But where we might have expected these
associations to have been soon forgotten or ignored in early Greek philosophy and medicine, we find,
on the contrary, that they continued to play a part in quite a number of theories and explanations, and
what is more, it was certain philosophers who first explicitly formulated the distinction in value



expressed by Aristotle. Thus, Parmenides’ *On Nature” is littered with opposites, as he
argues for Being over 