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Abstract

The Republic of Ireland has traditionally been viewed as one of the most religious regions of Europe.  However, over the last twenty-five years Ireland has undergone dramatic social transformation.  One area of particular change has been that of the role of religion and the central position of the Catholic Church.  Despite these recent changes, there has been little research focused on examining the place of religion within the lives of young people in contemporary Irish society and relating these attitudes to data obtained among comparable European samples.  The present chapter focuses on the role of religion among a sample of young people in Ireland.  A sample of 1,065 Irish 16-20 year olds (mean age of 17) completed measures of religiosity and social attitudes as part of a large cross-European study.  These results describe the religious perspectives of a sample of young people in contemporary Irish society, in which religion plays an active part in their lives.  The religion and culture of Ireland seem secure.  Whilst on the one hand traditional and Catholic, the religion of young people in Ireland can be seen on the other hand as modern and adventurous.  Personality and gender remain important factors shaping values and orientations, within the context of a religious setting.  Subsequent analysis is required to determine how distinct Irish young people are in comparison to other samples of European young people.

Religion in Ireland: a road map for change?

Over the last 25 years “the Celtic Tiger” has roared and roared, and roared some more, and the Republic of Ireland
 has correspondingly changed.  It has evolved from being a country reliant on agriculture and traditional manufacturing, to being one that is increasingly based on the hi-tech and internationally traded services sectors.  Ireland is widely recognised as being one of the fastest growing economies in the developed world.  Over the last decade, unprecedented economic growth has seen the level of Irish real GDP almost double in size.  However, such evolution has brought change, although with respect to the social fabric of society, this transformation has been the subject of little research (see Lewis, Cruise, Fearn, and Mc Guckin, 2005).

One area of interest has been in understanding the impact such change has had on religious life in Ireland.  The (Roman Catholic) Church has been central to most people’s lives, a position within Ireland somewhat at odds with experience in other parts of Europe.

“It is often said that when Europe was having its revolutions in 1848, events that signalled the close of the Enlightenment, the Irish people were having their famine – a more than slight exaggeration, but one that draws attention to the peculiarity of the Irish situation.  The latter half of the nineteenth century and the first half of the twentieth century was a time of dramatic changes in the faith profile of many European countries.  In particular, it was a period that saw the virtual collapse in the practice of the faith among much of the European urban working class.  At that precise moment Ireland was experiencing a religious revival that had few parallels.  It was a religious revival that was to continue to the 1970s.  Up until then, the religious profile of Irish society was one that was that [sic] bore little relation to our nearest neighbours in Europe, namely an almost universal attendance at religious services and a high degree of acceptance of the moral authority of the Catholic Church.” (Cassidy, 2002, p. 18).

This religious profile is of central interest to the present chapter.  As part of a larger multi-nation study concerned with the Religion and Life Perspectives of European adolescents (Kay and Ziebertz, 2006; Ziebertz and Kay, 2005), the aim of the present chapter is to explore the religious beliefs and practices of a sample of Irish adolescents.  It is argued that findings will provide a clear picture of the place of religion within the sample of Irish adolescents, but also provide data with which to explore international comparisons.  However, prior to presenting the results of the Irish cohort of the Religion and Life Perspectives study, it is necessary to describe the religious context in which Irish adolescents live.

Changing patterns of religious denomination in Ireland?

According to the Census of April 2002
, Ireland’s population is 3,917,203.  Of these, the vast majority (3,462,600 or approximately 88% of the population) are Roman Catholics.  Roman Catholicism is the faith of Christians who are in communion with the Pope.  This tradition embraces the apostolic succession of bishops and priests since the time of Christ.  Within the island of Ireland, the Church is led by the Archbishop of Armagh, the Primate of All-Ireland, who is usually a Cardinal (Walsh, 2003).  The Church has twenty-six dioceses and four provinces each under a metropolitan archbishop.  There are 1,365 parishes, about 3,400 diocesan or secular priests, and some 20,000 religious (Breen, 2001; Irish Catholic Directory, 2005; Walsh, 2003).  Table 1 contains the 2002 Census figures for religious denomination.

Table 1: Religions in Ireland census data

	
	2002
	Percentage 

	Ireland population 
	3,917,203
	100%

	
	
	

	Roman Catholic
	3,462,606
	88%

	Church of Ireland (including Protestant)
	115,611
	3%

	Christians (unspecified)
	21,403
	<1%

	Presbyterian
	20,582
	<1%

	Muslim (Islamic)
	19,147
	<1%

	Orthodox
	10,437
	<1%

	Methodist
	10,033
	<1%

	Jehovah’s Witness
	4,430
	<1%

	Buddhist
	3,894
	<1%

	Evangelical
	3,780
	<1%

	Apostolic or Pentecostal
	3,152
	<1%

	Hindu
	3,099
	<1%

	Lutheran
	3,068
	<1%

	Baptist
	2,265
	<1%

	Jewish
	1,790
	<1%

	Pantheist
	1,106
	<1%

	Agnostic
	1,028
	<1%

	Quaker (Society of Friends)
	859
	<1%

	Latter Day Saints (Mormon)
	833
	<1%

	Lapsed Roman Catholic
	590
	<1%

	Atheist
	500
	<1%

	Baha’i
	490
	<1%

	Brethren
	222
	<1%

	Other stated religions
	8,920
	<1%

	No religion
	138,264
	3.5%

	Not stated
	79,094
	2%

	
	
	


The second largest religion in Ireland is the Church of Ireland with 115,611 members, or approximately 3% of the population.  The Church of Ireland is a self-governing church within Anglicanism and is in communion with the See of Canterbury.  The Church is governed by the general synod made up of the bishops and representatives of clergy and laity.  This tradition embraces the Bible, the Book of Common Prayer, the Thirty-nine Articles, and the two Books of Homilies.  Within the island of Ireland, the Church is led by the Archbishop of Armagh, the Primate of All-Ireland, and the Archbishop of Dublin, the Primate of Ireland.  It has twelve dioceses, about 470 parishes, and some 540 priests or ministers, both male and female (Walsh, 2003).

The remaining 9% (approximately) of the population can be divided into two very different groupings.  First, approximately 3.5% belong to religions outside the denominations of the Roman Catholic Church and the Church of Ireland, and comprise of Christians (unspecified) (21,403), Presbyterians (20,582), Muslims (19,147), Orthodox (10,437), and Methodists (10,033).  A number of denominations have less than 5,000 members, including the Jehovah’s Witnesses, Buddhists, Evangelicals, Hindus, Lutherans, and Jews.  Second, approximately a further 5.5% claim no religious affiliation, comprising of those who prefer not to state their religious affiliation (‘Not stated’ – 79,094), or have no religion, being agnostics, atheists, or Humanists (‘No religion’ – 138,264).

Table 2 contains the 1991 and 2002 Census figures for religious denomination, with percentage change between these two years indicated.  From Table 2, it is clear that there have been a number of changes over this 11-year period.  First, with respect to Roman Catholicism, there has been a small increase in numbers of 7.3%.  However, seen within the context of an overall growth of the population by 11.1%, Catholicism as a proportion of the population has declined slightly.  In contrast, there have been substantial increases (30% plus) in the numbers of all other denominations, although it is worth noting that most of these start from a particularly low base.  In part, the increasing number of foreign nationals who have made Ireland their home has driven this change.  The growth of such groups is likely to increase in the wake of the enlargement of the European Union in 2004 and the continuing economic growth of Ireland.

Table 2: Census data concerning religious affiliation in Ireland 1991-2002

	Religious Denomination
	1991

persons
	2002

persons
	Actual change

1991-2002
	Percent change

1991-2002

	
	
	
	
	

	Roman Catholic
	3,228,327
	3,462,606
	234,279
	7.3

	Church of Ireland (including Protestant)
	89,187
	115,611
	26,424
	29.6

	Other Christian religion, n.e.s.
	16,329
	21,403
	5,074
	31.1

	Presbyterian
	13,199
	20,582
	7,383
	55.9

	Muslim (Islamic)
	3,875
	19,147
	15,272
	394.1

	Orthodox
	358
	10,437
	10,079
	2,815.4

	Methodist
	5,037
	10,033
	4,996
	99.2

	Other stated religions
	19,762
	40,026
	20,264
	102.5

	No religion
	66,270
	138,264
	71,994
	108.6

	Not stated
	83,375
	79,094
	-4,281
	-5.1

	
	
	
	
	

	Total
	3,525,719
	3,917,203
	391,484
	11.1


Overall, given such high levels of self-assigned religious denominational identity (95.5%), religion may be viewed as having a central position within contemporary Irish society.  Overwhelmingly, the religion of preference in Ireland is still Catholicism.  Relatively few Irish people do not claim a religious identity (4.5%).  However, what is unclear is how this religious identity manifests itself in terms of religious beliefs and practice, and how this is changing.  In order to address this question, data collected on the beliefs and practices of Irish adults is required.

Changing patterns of religious beliefs and practice in Ireland?

Over the last twenty-five years a number of studies have tracked Irish beliefs and practices: the 1991 and 1998 International Social Survey Programme (ISSP) and the 1981, 1990, and 1999 European Values Survey (EVS).  Cassidy (2002) provided a detailed review and analysis of these surveys with respect to trends within religious beliefs and practice in Ireland.  For purposes of illustration, a small number of these findings will be reproduced.

First, with respect to respondents holding a theistic worldview, Cassidy provides an analysis of three surveys (1981 EVS, 1990 EVS, and 1999 EVS).  The data show a consistent and near universal acceptance of belief in God (95%, 96%, 96%).  Interestingly, not all who expressed a belief in God also believed in a personal God, the latter showing marked decrease across the surveys (77%, 67%, 65%).  These results may suggest an increasingly vague understanding of God.
Second, with respect to respondents holding core Christian beliefs, Cassidy provides an analysis of three surveys (1981 EVS, 1998 ISSP, 1999 EVS).  In addition to a near universal acceptance of belief in God (95%, 94%, 96%), the respondents also expressed consistent strong beliefs in other core beliefs such as belief in life after death (76%, 78%, 80%), belief in heaven (83%, 85%, 86%), and belief in sin (85%, not asked, 85%).  However, less support was found for belief in hell, with just over half expressing belief in this concept (54%, 53%, 54%).  These results may suggest a willingness to select some core beliefs while rejecting others.  Religion is, in this case, a dynamic phenomenon that is treated like any commodity of the consumer age.  In other words, people select those elements that they wish to retain without feeling the need to accept a package of beliefs which, to use a consumer analogy, is like a tailor made option rather than buying off the peg.

Third, with respect to acceptance of key aspects of Roman Catholic moral teaching, Cassidy provides an analysis of all five surveys (1981 EVS, 1990 EVS, 1991 ISSP, 1998 ISSP, 1999 EVS).  From a baseline of 1981 for ‘abortion is always wrong’ (74%, 68%, 48%, 41%, 51%), and 1991 for ‘pre-marital sexual relations are always wrong’ (36%, 30%, not asked), ‘extra-marital relationships are always wrong’ (71%, 63%, 72%), and ‘same sex relations are always wrong’ (68%, 60%, 35%) respectively, the data provide clear evidence of a decline in acceptance of Catholic Church teaching over the lifetime of the surveys.  These results suggest a deepening divide between Church teaching and sexual lifestyle choices.  This may suggest a willingness to adopt Catholic identity without adopting the behaviour traditionally associated with Catholicism.  While religious affiliation has been shown to be a strong predictor of attitudes (Kay and Francis, 1996), this is not the same as saying that people who adopt a label will also adopt the attitudes associated with that label.  The data show that the Church is changing from the grassroots upward.  This is a very different model of ecclesiastical change to the hierarchical order that could traditionally be expected within Catholicism.  Can it be assumed that Catholicism is losing its moral hold on Ireland, or do these data show how Catholicism is lived and practised, and how it is changing in Ireland?  Perhaps it retains a moral authority, albeit a transformed authority.
Fourth, with respect to attendance at religious services, Cassidy provides an analysis of four surveys (1981 EVS, 1990 EVS, 1998 ISSP, 1999 EVS).  The data show changes across the surveys for both weekly or more attendance (83%, 81%, 63%, 59%) and monthly or more attendance (89%, 78%, 73%, 70%).  While the decline in attendance may seem to reflect a weakening of the Church, it is shown that over two-thirds of the Irish population in 1999 were still regular churchgoers.  Although this decline in attendance may concern the Church, it remains an important structure in the lives of the majority of individuals, and is seen as a source of comfort and authority in life-cycle events, as shown below.

Fifth, with respect to the importance associated with religious services, Cassidy draws on data from the 1999 EVS survey.  The data provide conclusive evidence of the importance attached to religious ceremonies associated with birth (91%), marriage (93%), and death (96%).  In light of the findings reported above with respect to regular church attendance, these findings underscore the importance of religious services as a way of marking important events in their lives.  This may suggest the centrality of the Church, even when set against the backdrop of supposed decline.  While weekly, and even monthly, commitment to Church attendance may be waning, the willingness of the populace to turn to religion when they are given the greatest causes to reflect on social and personal upheaval represents the centrality of the Church as a social and spiritual mechanism in Irish society.  The Church has an opportunity to minister to people and fulfil its mission widely.  While there may be concern about decline within the Church, there ought to be optimism and recognition relating to the opportunities that the Church has to make a difference to people within Ireland.

1
Context of Study

Most countries in Western Europe have seen religious adherence and practice decline in recent years (Norris and Inglehart, 2004).  The data from the 1991 and 2002 Census, alongside the findings of Cassidy (2002) from the 1991 and 1998 ISSP surveys and the 1981, 1990, and 1999 EVS surveys provide some indication about how this has manifested itself in Ireland.

These figures however, only partially support the idea of a possible decline of aspects of the social dimension of religious belief and practice: for example, with a modest reduction in Church attendance and a much stronger increase in the rejection of the Church teachings.  However, there is also support for a consolidation of some other aspects of the social dimensions of religion at this meso-level, most notably strong support for religious services at important times of individuals’ lives (e.g., births, deaths, and marriages).  Interestingly, there is continued support for aspects of private or intrinsic religion at the micro-level, including strong religious denominational identity and belief in the central tenets of core Christian belief.  The data provide clear evidence of the continuing and active role of religion within contemporary Irish society, but also how it may be adapting.

It is important to recognise that the picture presented, using the ISSP and EVS surveys, has used ‘broad brush strokes’.  For example, it has exclusively focused on adults, and the data has been presented as an average across all ages.  However, what is not clear is whether this picture is representative for young people in Ireland.  What is required is careful mapping of the place of religion in the lives of young people in Ireland.

As part of a larger multi-national study concerned with the Religion and Life Perspectives of European adolescents (Kay and Ziebertz, 2006; Ziebertz and Kay, 2005), a large sample of Irish adolescents completed a series of questions focused on aspects of religious beliefs and practices.  The aim of the present chapter is to explore the religious beliefs and practices of this sample.  In addition, other key questions will be addressed, including an examination of differences between males and females.

2
Research questions and sample

2.1
Research context and questions

While it is clear that Ireland represents a predominantly Roman Catholic environment in which to carry out the present investigation, the study seeks to explore the meaning of Catholicism within the context of Irish youth.  Furthermore, the study seeks to examine the process of transmission of religious perceptions and values within the wider social environment.  For example, the study will explore the religious nurture that young people may experience in their homes and schools.  Having understood the nature of this religious socialisation, the study moves to uncover the meaning of religious identity as a religious status for young people.  For example, does the label ‘Catholic’ imply assent to official church teaching for young people who may willingly choose such a label, or is it possible that youngsters may want to keep this label and proclaim their affiliation, while at the same time wanting the label to have a meaning outside of established traditional structures of the Church?  The study will also investigate the impact of religiosity on wider social attitudes and beliefs: what is the effect of religiosity on young people in Ireland?

The aim of the present research is to investigate the role of religion and the Church in the lives of Irish young people.  This investigation will be carried out at three levels: the micro-, meso-, and macro-levels (Bronfenbrenner, 1979).

The main aim at the micro-level is to reflect on the influence of the Church to the individual by examining current religious practice, belief, and experience.  At the meso-level, the focus of examination is on attitudes of Irish youth towards the role of religious institutions, in particular, the relevance of the Church and its governing bodies for the individual in modern society.  The primary aim at the macro-level is to consider religion in the wider context; in particular how Irish adolescents view relations between religions.

Results will then be considered in light of a number of interrelated variables considered to be of relevance to gaining a wider understanding of religion.  These are gender, degree of secularisation, perspectives on life, value orientation, political attitude, and xenophobia.

Finally, some consideration will be given to contextualising the present results found among a sample of Irish adolescents compared with those obtained using the ISSP (1991 and 1998) and EVS (1981, 1990, and 1999) surveys among Irish adults.

Sample

The sample comprised of 1,065 secondary level students.  Of the sample, approximately two-thirds were female (70.4%) and one-third were male (29.6%).  The students were aged between 16 and 20 years of age, with approximately 16% born in 1985, approximately 50% born in 1986, and approximately 32% born in 1987.


The students were drawn from 16 schools located within three major conurbations in Ireland.  These included Dublin, the capital of Ireland (n=205), along with Letterkenny (n=702), and Sligo (n=158), two regional towns situated in the North West of the country.  Of the 16 schools that agreed to take part in the study, two were Comprehensive schools (n=117), four were Community schools (n=344), two were Vocational schools (n=118), and eight were Secondary schools/colleges (n=486).  Of these schools, 14 were State schools (n=959) and two were Private schools (n=106).

Procedure

Data were collected in the academic year 2003-2004.  Twenty-four schools were randomly selected to take part in the study.  Letters of introduction and a sample questionnaire were sent to these schools.  Sixteen schools agreed to take part in the study.  Prior to undertaking the main study, two pilot investigations were initiated to evaluate the questionnaire among an Irish population.  The first small piloting of the questionnaire was undertaken among three teachers and three parents.  These adults were asked to raise issues with respect to the wording, content, and length of the questionnaire.  On the basis of these discussions the questionnaire was deemed suitable for use with students over 15 years of age.  Following this process, a further level of piloting of the questionnaire was undertaken among a sample of 42 students aged between 15 and 17.  These students were asked to complete the questionnaire, working steadily over a 35-minute class period.  They were instructed that if there were any words that were unclear or unfamiliar to them they should raise their hand and the teacher would speak to them and answer the query.  It was found in this sample that only four students completed the questionnaire in its entirety, with on average students only reaching section 13.  On the basis of this information it was decided that data collection for the study should take place over two school class periods (2 x 30 or 35 minute sessions).  These two periods were not necessarily consecutive.


All students completed the questionnaire booklet during two class periods.  If the classes were not consecutive, the students were also given an envelope in which to put their questionnaire after the first class period.  The students were instructed to seal their envelope.  The student subsequently opened their envelope, and completed the questionnaire in the second-class period.


Not all students answered every question, and hence the valid number of responses is below that of the total sample (N=1,065).  A minimum criterion of completion of section 6 was established in order for a questionnaire to be included in the dataset.  It was also decided that any questionnaires with a preponderance of ‘not certain’ responses, that is, where the respondent consistently chose the neutral response option, should also be discarded.

3
Empirical analysis

This section examines the analysis of the dependent variables.  The responses of the participants are considered in terms of three different levels of Bronfenbrenner’s systems model (Bronfenbrenner, 1979), the micro-level, meso-level, and macro-level.  Individual religious practice constitutes the micro-level, religiousness and religious institutions relate to the meso-level, and religion in a wider context reflects the macro-level.
3.1
Individual religious practise (micro)

Religious practices

Table 9.1a explores Religious Practices in Irish young people.  Concerning, Worship Attendance, just over 50% of respondents reported attending services regularly, with 17% attending sometimes, and a further 11% attending once a month.  These findings indicate a high level of attendance at religious worship.  For Religious Self-Esteem, approximately 50% of respondents regard themselves as believers, with 21% agreeing strongly with this statement.  Concerning Personal Religious Action, about 70% of respondents engage in some degree of prayer, either occasionally or daily.  By contrast, only 16% of respondents engage in meditation.  In combination, these responses indicate that between 50 and 70% of young people in Ireland engage in some form of personal religious activity, whether that is church attendance or prayer, with 70% regarding themselves as believers.  These results indicate a tradition in Irish young people of attending religious worship, seeing themselves as believers, engaging in private prayer on a regular basis, whilst rarely meditating.


Table 9.1b explores Religious Socialisation.  Regarding respondents’ perceptions of their parents’ attitudes towards their faith in God, the majority (over 80%) of respondents described their parents’ faith as absolute or with some doubt.  Mothers’ Belief was thought to be higher than Fathers’ Belief.  Regarding the importance of the respondents adopting the faith of their parents’, the majority (between 70 and 80%) of respondents felt it was important.  Again, it was slightly higher for Mothers’ Faith than Fathers’ Faith.  Regarding expectations of parents that respondents attend services, for Fathers’ Wants, responses were fairly evenly distributed between the three possible answers.  For Mothers’ Wants, a higher percentage said they insist upon attendance.  In all, these responses indicate that for the majority of Irish young people, there are strong family traditions regarding belief and faith, and the importance of attending religious services, especially from the point of view of mothers.

The long-term and overall effect of coming from this type of background, and how it might affect one’s own perceptions of religion and decisions regarding belief and church attendance, can only be a source of speculation.  However, the intended effects were investigated in the survey.


Table 9.1c explores attitudes of Irish young people to the place of religious rituals in their lives.  Between 50 and 80% of young people indicated that they consider religious rituals such as Weddings, Baptisms, and Funerals/Memorial Services to be of great importance to them, with the greatest level of importance being attributed to marking the death of a friend or relative.  Again, a picture is provided of young people to whom these types of religious ceremonies are an integral and valuable part of their lives.


In consideration of Religious Affiliation in the youth of Ireland, Table 9.1d indicates that almost the entire sample reported having been Baptised.  Additionally, almost 95% had attended some type of preparation for Confirmation or Communion.  However, percentages for other types of Group Church Activity were lower, except between the ages of 10 and 14, a time when preparation for confirmation would be in place, which might involve some types of Group Church Activities.  These results indicate that the large majority of Irish young people have been baptised and have received preparation for communion/confirmation.  However, responses to the third question regarding church activities indicates that aside from the usual services on a Sunday, there are few opportunities for young people to be involved in church-organised activities.


Table 9.1e explores Irish young people’s Understanding Of The Holy Scriptures.  Five choices were posed: the highest percentage (57.7%) indicated that they believed that although the Bible was inspired by God, it was written by humans and must therefore be reinterpreted as time passes.  The second highest percentage (19.5%) believed that the Bible is the word of God and therefore literally true.  These results indicate that for about one-fifth of this sample, these young people still held true to the literal teachings of the Bible, and for around 60%, they believed in the teachings of the Bible so long as it can be made relevant to them in today’s world.  A majority of these young people therefore, need to see the relevance of the Bible before they can begin to see the truth of the Bible.

Over 50% of respondents acknowledge God’s influence in the Bible, but also support the idea of a Bible that is open to interpretation.  So again, results indicate a profile of young people who, whilst they come from a strong religious background where belief, faith, attendance at religious services, adherence to religious rituals, and prayer, are integral to their lives, also accept that they have to live their lives in a world where many of the literal teachings of the Bible are perhaps difficult to reconcile with modern living.  It can be seen from this that while young people may retain affiliation to the Churches, and may even practise in accordance with these affiliations, the attitudes, beliefs, and values of the young people may not map onto the official teachings endorsed within the religions to which these young people affiliate.  Further investigation may usefully explore the underpinnings of religious affiliations and behaviours, by examining attitudes held by the young people.  This would establish whether traditional religion has a hold in Ireland in terms of active engagement with official teachings and practices, or whether traditional religion is giving way to a selective religiosity, whereby young people may accept the label ‘Catholic’ while rejecting the teaching and attitudes which have traditionally accompanied that label.

Religious experiences

Table 9.2 explores Religious Experiences of Irish young people.  The young people in the sample were generally positive with over 50% of the respondents generally assenting to the view that they would find the various religious experiences as desirable with regard to the possibility of religious experience in their own religiosity.  The exception to this general pattern relates to the last item: fewer than half of the participants felt that they would like to feel as if life would be meaningless without faith in God.

What is apparent in this sample of young Irish people is that in each instance a majority of the respondents accepted the authenticity of the experiences presented to them.  While only a minority accepted that they had personally experienced these phenomena, there was a clear willingness to accept them as legitimate experiences within the religious communities, and even a desire to experience these religious phenomena for themselves.  In terms of experiential religiosity, there seems to be an acknowledgement of a ‘God’ who is active in the world.  While acknowledging the centrality and reality of God for their religious orientation, the young people in the sample were less clear that they needed God in order to generate meaning in their lives.  Only a third of the participants hinted at the meaninglessness that a lack of faith would lead to in their lives, while over half of the young people thought that this was an authentic position to take.  This shows that the young people in the sample felt more meaning in their own lives independent of God than they perceive other people to feel.

Religious world view

Table 9.3 explores the Religious Worldview of the participants, with a generally uniform enthusiasm to the majority of the 13 different religions.  Of these, all but the last four dimensions (Cosmology, Criticism, Atheism, and Nihilism) were rated above the mid-point, indicating a positive level of response.  The nine dimensions that were rated positively had similar levels of support (3.93 – 3.10), and were ranked in the following descending order: Pragmatism, Pantheism, Immanentism, Christian, Metatheism, Humanism, Universalism, Naturalism, Agnosticism.  Of the four dimensions that were rated below the mid-point, Cosmology and Criticism were just below, thus indicating a middle-negative level of support, but Atheism and Nihilism were rated more negatively.

The scale that received the highest level of support related to Pragmatism.  This reflects the desire by the respondents to establish the meaning of life according to their own reason and calculation.  The Pantheism perspective follows in popularity.  This represents the view that everything is part of the divine.  The Immanentism perspective, which sees every person as being a part of the divine, was rated above the more familiar Christian perspective.  As may be expected, this scale concerns God and Jesus.  Each of these highly endorsed religious worldviews reflects a modern yet traditional Catholic perspective.

Agnosticism follows Metatheism, Humanism, Universalism, and Naturalism, each of which is rated around the midpoint.  These scales reflect approaches that may be related to the Catholic spirituality, even if as an expression of uncertainty or rejection of the Catholic position.
Only four of the scales are rated negatively, with scores less than 3.  Cosmology, which relates to the mysticism of the cosmos itself as a source of energy, is not well endorsed by the participants.  This seems to be a position that is alien to their experience of religious phenomena.  The remaining three religious worldviews are likely to have been familiar to the participants, but this familiarity has given the participants the confidence to reject the positions.  Criticism, which sees religion as being a manipulative and malignant phenomenon, is rated negatively, as is Atheism, which is the straightforward rejection of any deity, and Nihilism which denies the meaningfulness of everything.  The religious worldview of the participants’ shows a kind of critical current Catholicism, whereby the young people welcome religion, and God, yet they want to use their own senses to understand and embrace faith.  They reject the more obscure aspects of religious experience, while at the same time rejecting the notion that religion is merely a political tool.  These young people represent a challenge and a clear opportunity for the Church.

On a cautionary note, although these religious worldviews reflect well-established philosophical positions in the wider European context, their relevance to the Irish context may be somewhat challenged by the conservative Catholic social and religious environment that is prevalent in Ireland.  It is possible that there was a lack of clear conceptual differentiation in response to these items.

3.2
Religiousness and religious institutions (meso)

Churches in modern life

Table 9.4 examines attitudes of Irish young people to Churches In Modern Life.  Results indicate that three of the four items (Church-Positive-Macro, Church-Negative-Macro, Church-Positive-Micro) were rated above the mid-point (3.20 – 3.06), indicating a middle-positive level of support.  The fourth item (Church-Negative-Micro) was only just below the mid-point (2.98).  It can be inferred from these levels of support that there is a reasonable degree of disinterest in the relationship between the Church and society in Ireland.  As established earlier in this chapter, the Catholic Church dominates the religious profile in Ireland (see Table 1).  This dominance has engendered a kind of religio-civil hegemony, which is not generally challenged, nor does it particularly inspire.  The young people of Ireland are suggesting that the influence of the Churches, both on the structures of the country, and on them as individuals within Ireland, is neither particularly good, nor bad.

Religious education in school

Table 9.5 examines attitudes to Religious Education in Irish youth.  Responses to all five of the items (Societal Education, Education About Religion, Education For Life, Education In Faith, Education To Church) were above the mid-point (3.63 – 3.02), indicating a middle-positive attitude toward religious education in school among Irish young people.  Societal Education and Education About Religion were the highest ranked, and were endorsed at almost the same level by respondents.  This shows that young people in Ireland feel that religious education should inform their view of society, and should inform about religions.  Education In Faith was rated less positively, and Education To Church was rated the lowest, though still above the mid-point.  These results indicate a moderately positive attitude toward religious education as a form of social education, yet a weaker level of support for traditional confessional religious education.

3.3
Religion in a wider context (macro)

Religion and modern life

Results in Table 9.6 contain the attitudes to Religious And Cultural Pluralism in Irish youth.  For the variable Pluralism Is Positive, there was a middle-positive level of support for pluralism among young people in Ireland, indicating that they are broadly welcoming of ‘other’ religious positions within society.  These represent those young people who do not feel that their own perspectives are threatened by the presence of competing perspectives.  The cultural dominance of Catholicism in Ireland allows young people to develop securely within the civic and religious fabric of the country without pluralism bringing about insecurity for the participants.

Religion in modern life

Results in Table 9.7, concerning Religion In Modern Life, show that young people in Ireland are open to religion in modern life, and accept a Religion-Positive view in the positive area (m = 3.31).  This level of agreement shows that young people see no conflict between a modern rational outlook and a religious dimension to life in Ireland.  The Religion-Negative view was not widely supported by the participants.  This shows that the young people rejected assertions like ‘Religion is a relic from times past’ and ‘For someone who thinks in a modern way, there is no more need for religion’.  These results are consistent with those in Table 9.4, indicating a lack of real concern among the participants, with churches being seen as neither particularly conducive to, nor in conflict with, modern life.  Here we see a similar position emerging with regard to religion more generally in the modern world.

Relations between religions

Results shown in Table 9.8 examining the Relations Between Religions indicate that only one of the dimensions is rated above the mid-point, thus the Multireligious dimension has a middle-positive level of support for Irish young people.  It can be speculated that in the Irish context the idea of Multireligious may relate most closely to ‘multidenominational’.  Religious pluralism within the Irish context is a relatively small-scale phenomenon.  Only recently have immigrant groups with a minority religion begun to settle in Ireland (see Table 2), and these have been concentrated mainly in the large urban centres of Dublin, Galway, and Cork.  The Intereligious dimension is rated on the mid-point.  This still represents a fair level of support among young people in the present sample.  While cities elsewhere in Europe (for example, Birmingham, UK) have had decades of immigrant culture, which has brought about a largely peaceful multicultural environment, there has been no such directly comparable pattern of immigration in Ireland.  Where there has been a long tradition of religious and cultural contact, the ‘host’ community is challenged to evaluate its own culture against norms and values of an alien culture.  This process can lead to a competitive mindset that may bring about conflict.  The constructs underpinning the Multireligious and the Intereligious scales would have more relevance in societies where there was an issue of religious pluralism; in those contexts young people would have more impetus to develop ideas about their own religion in relation to ‘other’ religions.  However, in the Irish context, it is largely acceptable for young people to acknowledge that there is no reason to consider seriously the superiority of one faith position against another, because the Catholic hegemony remains.

It is for these reasons that we see young people as being least supportive of the Confessional perspective.  While this does not necessarily reflect a weak faith among the young people of Ireland, statements concerning the superiority of one religion over another do not reflect a relevant concern to young people in Ireland, as the Catholic position is ‘their’ position, and no other faith groups are challenging the religious status quo.

3.4
Religious attitudes and background characteristics

Results in Table 9.9a-1 indicate that there were a higher percentage of females than males for Level Of Prayer.  For Level Of Worship, the highest percentage was for those religious in the second generation (Group 2), followed by those religious in the first generation (Group 1), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).  For Level Of Prayer, those religious in the first generation had the highest percentage (Group 1), followed by those religious in the second generation (Group 2), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).  For Are You A Believer?, the highest percentage was for those religious in the first generation (Group 1), followed by those religious in the second generation (Group 2), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).
While Sex differences were not as clear as expected, they are consistent with previous research and theory that females are more religious than males (e.g., Francis, 1997).  With regard to the secularisation data, the role of the family is a key influence in determining religious belief and behaviour.  Those individuals who profess religiosity believe and behave religiously; this is reasonable – young people who freely profess their religiosity also believe and behave in accordance with this profession.  Young people who follow parental example are also confident in their religious belief and practice.  Young people, who profess no religiosity of their own, yet whose parents’ exhibit religiosity, are influenced by this parental example.  Their levels of belief and practice are substantially higher than would have been expected for young people who profess no religiosity.  Thus, these young people may be in some way ‘encased’ in the religion of their parents, despite having no recognition of this themselves (e.g., Bibby, 1985; Bouma, 1992; Fane, 1999).  The young people in the second generation of secularisation have no parental influence to bolster their spiritual side.  Clearly family nurture is key to the transmission of religiosity in Ireland.
When formulating the research questions, the impact that religion may have on the behaviours and values of young people was considered.  Table 9.9a-2 shows that there are only three areas which are significantly impacted by religiosity.  Belief in God (Are You A Believer?) is significantly associated with Xenophobia, while Level Of Belief and Level Of Prayer are implicated in the formation of Life Perspectives in time.  While there are different life perspectives in time, for example, Pessimism, Nostalgia, and Present (see elsewhere in the Religion and Life Perspectives project literature; Kay and Ziebertz, 2006; Ziebertz and Kay, 2005), this simple association is not very informative.  However, there is a clear demonstration that religiosity acts to nurture other, non-religious areas of attitude formation.  The association between belief in God and Xenophobia is puzzling.  While the Churches generally teach tolerance of ‘others’, it is perhaps the case that belief in God (Are You A Believer?) gives young people certainty, which enables them to develop egocentric tendencies.

Results shown in Table 9.9b-1 indicate that there were no significant differences between males and females for Religious Experiences.  It is shown in Table 9.2 that the young people in the sample were generally supportive of the authenticity (Can Be Authentic) of Religious Experiences, were open to the possibility of Religious Experiences in their own lives, and even, in relatively high levels, professed personal Religious Experiences.  The authenticity of Religious Experiences was rated most highly for those who are religious in the first generation (Group 1), followed by those religious in the second generation (Group 2), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).  It may be that the young people who have made a commitment to religion, without a parental example, were motivated to do so by their own perceptions, perhaps of their own Religious Experiences.

For Desirable, the highest percentages were for those religious in the second generation (Group 2).  It may be the case that young people who have received a socialisation into religion feel a real desire to have this socialisation verified by an experience of the sacred.  The next group in this category are those who are religious in the first generation (Group 1), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).  For Have Made, the highest percentage was for those religious in the second generation (Group 2), followed by those religious in the first generation (Group 1), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).

Examination in Table 9.9b-2 of the relationships between Religious Experience, Life Perspectives, and areas of Political Orientation and Value Orientation generated no significant associations.  Methodologically this can be explained in terms of the high threshold (p<.001) that has been set to establish a robust level of significance.  Theologically it may be suggested that the lack of significant association relates to the generally high levels of Openness, Desire, and Experience Of Experiential Phenomena.  With the present group of respondents sharing such similarity in terms of outlook, it may be that this lack of variety brings about an apparent lack of association between Religious Experience and other areas of value formation.

Results shown in Table 9.9c-1 indicate that for Religious World Views, males were significantly higher than females on Nihilism and Criticism, and females were significantly higher than males on Pragmatism, Universalism, and Pantheism.  There were no significant Sex differences for Churches In Modern Life.  For Religious Education, females were significantly higher than males for Societal Education.  For Religion And Cultural Pluralism, females were significantly higher than males.  For Religion In Modern Life, there were no Sex differences.  For Relations Between Religions, females were significantly higher than males in Multireligious, and males were significantly higher than females on Monoreligious and Confessional.

For Religious World Views, there were significant differences between the four secularisation groups for Christian, Humanism, Immanentism, and Pantheism, with those religious in the second generation (Group 2) scoring highest, followed by those religious in the first generation (Group 1), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).  There were also significant differences between the four secularisation groups for Atheism, Criticism, and Agnostic, with those secularised in the second generation (Group 4) scoring highest, followed by those secularised in the first generation (Group 3), those religious in the first generation (Group 1), and those religious in the second generation (Group 2).

For Churches In Modern Life, there were significant differences between the groups for Church-Positive-Micro and Church-Positive-Macro, with those religious in the second generation (Group 2) scoring highest, followed by those religious in the first generation (Group 1), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).  Religious young people are happy to see themselves, and by extension the institutions to which they belong, as being relevant in the modern world.

There were also significant differences between the groups for Church-Negative-Micro, with those secularised in the second generation (Group 4) scoring highest, followed by those secularised in the second generation (Group 3), those religious in the first generation (Group 1), and those religious in the second generation (Group 2).  Young people, who have not been exposed to religion through parental example, nor by their own choice in the matter of religion, are likely to see themselves as functioning adequately in the modern world without recourse to religion.  Young people in the sample are showing a consistent pattern of reconciling their religious perspective with their outlook to modern life.

For Church-Negative-Macro, there were significant differences between groups, with those secularised in the second generation (Group 4) scoring highest, followed by those religious in the first generation (Group 1), those secularised in the first generation (Group 3), and those religious in the second generation (Group 2).

For Religious Education, there were significant differences between the groups for Education To Church and Education In Faith, with those religious in the second generation (Group 2) scoring highest, followed by those religious in the first generation (Group 1), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).  Religious young people showed that they want the kind of religious education that will educate them in their faith.  There is a demand among young people in Ireland to have their faith nurtured and developed in the classroom as well as being nurtured in the Church.

For Religion In Modern Life, there were significant differences between groups for Religion-Positive, with those religious in the second generation (Group 2) scoring highest, followed by those religious in the first generation (Group 1), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).  For Religion-Negative, those secularised in the second generation (Group 4) scored highest, followed by those secularised in the first generation (Group 3), those religious in the first generation (Group 1), and those religious in the second generation (Group 2).

For Relations Between Religions, there were significant differences between groups for Monoreligious, with those religious in the second generation (Group 2) scoring highest, followed by those religious in the first generation (Group 1), those secularised in the first generation (Group 3), and those secularised in the second generation (Group 4).

Results in Table 9.9b-2 indicate that there were no significant associations between Religious Experiences and Personality, Xenophobia, Life Perspectives, Value Orientation, and Political Attitudes.  As outlined above, there are various explanations that may account for the absence of significant associations.  The explanations outlined when discussing gender (Sex) and Religious Experiences above apply here.  These are, first, that the high significance threshold set at (p<.001) masks some associations which are present, but not to the point of exceeding the threshold.  Second, the homogeneity among the group in terms of general openness to religious experience may bring about weak or non-significant associations between these phenomena and specific sub-populations within the sample.

Results in Table 9.9c-2 indicate that for Religious World Views, there were significant correlations between Christian and Xenophobia, between Pragmatism and Life Perspectives, between Naturalism and Life Perspectives, between Nihilism and Extraversion (negative), between Nihilism and Xenophobia, and between Atheism and Life Perspectives.  For Churches In Modern Life, there were significant correlations between Church-Positive-Micro and Xenophobia, and between Church-Negative- Micro and Life Perspectives.  For Religious Education, there were significant associations between Education To Church and Xenophobia, and between Education In Faith and Xenophobia.  For Religious And Cultural Pluralism, there was a significant negative association between Pluralism Is Positive and Xenophobia.  For Religion In Modern Life there were significant associations between Religion-Negative and Xenophobia, Life Perspectives, and Political Attitudes.

The relationship between Christian and Xenophobia, and the relationship between Nihilism and Xenophobia seem to be in some way contradictory.  Consideration needs to be given to why it is that a clear belief seems to nurture Xenophobia, while at the same time a total absence of belief also seems to nurture Xenophobia.  The apparent contradiction here may be resolved by exploring the issue of certainty.  People with a clear Christian outlook may have such certainty in their own outlook that they may become disdainful of ‘other’ groups.  Those individuals with a Nihilist approach may be so insecure in their own beliefs that they feel their identity being threatened by ‘other’ groups.  It is possible that two apparently contradictory perspectives may nurture the same outcome.

3.5
Summary

The final section seeks to provide a brief synopsis of the main findings.

a) What is Catholicism?

In exploring the religious perspectives of young people in Ireland some key questions were raised.  Of concern was the exploration of the meaning of Catholicism within the Irish context.  Through the course of the analysis it was found that young people in Ireland were predominantly Catholic.  However, the Catholicism of these young people is perhaps different to the Catholicism that the Church presents through the hierarchy.  A profile is presented of a group of young people who attend religious services, they pray, and they believe.  Religious rituals to mark rites of passage are important to these young people.  They have generally been baptised and confirmed.  These are the universal elements of Catholicism that would have traditionally been found among young Catholics.  These elements are enshrined in Irish society and reflect a conservative stereotypical view of Ireland and of Catholicism.

The young people in the survey expressed uncertainty regarding their interpretation of scripture, particularly with reference to the divine authority of the Bible.  These young people understand the authenticity of religious experience, and desire experiences to confirm and validate their own religious outlook.  It can be seen that the support for pragmatism as a faith perspective shows that these young people do not want a religion that they receive uncritically from others.  They are willing to be religious, but they want to discover and explore their spirituality themselves.

The Church within society is seen broadly as being ubiquitous, neither good nor bad, or perhaps a little of each in equal measure.  The young people generally appreciate the role of the Church in nurturing the individual.  Certainly the participants see the Church as being relevant to modern life in Ireland, and perceive little conflict between their ‘modern’ lives and their religious lives.

While the Catholic Church may feel that it is the one true church, the young people of Ireland, who may be jaded and weary of such denominational one-upmanship, see their religion as being one among many.  They see dialogue and understanding as being the way forward.  The young people are willing to think about their environment and interpret their religion in the light of their observations.  Theirs is a pragmatic and progressive Catholicism that truly reflects and embraces modernity.

b) Transmission of religion

When exploring the religious nurture that young people may experience in their homes and their schools, it was found that young people who had been brought up in a religious household were generally willing to accept their parents’ religion.  The Churches are embedded in Ireland’s culture, and transmission of faith seems safe in the hands of the parents.  However, young people are not willing to accept the religion of their parents uncritically.  It has been shown that second generation religious young people are those most likely to crave a sign that will vindicate their decision to accept the religion of their parents – they crave religious experience.

Young people who are not from religious families, or those who are new to religion, are most likely to report having had a religious experience.  This may be explained theologically, as God revealing himself in various ways and actions, and transmitting religion to those new believers, who are not simply following parental example.  It may be that young people from homes without a religious example are drawn to religion through the authenticity of their own experience of the sacred.

Among the religious young people in the sample there was another important aspect of religious transmission.  A core of young people saw religious education as being an ideal means by which they could be nurtured in their faith.  Clearly some young people will not feel that their school curriculum is complete unless their religious development is taken as seriously as their intellectual development.

c) On what areas does religiosity impact for young people?

The multifaceted nature of religiosity in Ireland encompasses belief affiliation, outlook, practice, and attitude.  Together this may be seen as the super-construct ‘religiosity’ which impacts on a range of political and social attitudes and behaviours.  It may, however, be appropriate to look at these various facets in isolation, and explore the impact that these aspects have on each other.  It can be seen that belief informs behaviour and attitudes.  Religious young people, while sharing their nation, live in a different world to secular young people in Ireland.

d) How do the present results relate to previous findings?

The data from the 1991 and 2002 Census, alongside the findings of Cassidy (2002) from the 1991 and 1998 ISSP surveys and the 1981, 1990, and 1999 EVS surveys were outlined earlier in order to provide a religious context to the current research.  Having outlined the data from the present study, it is necessary to provide some form of comparison between previous data sets and the current study.

First, with respect to self-assigned religious affiliation: in the Census data of 2002, approximately 88% of respondents were Catholics, with a further 7.5% claiming other denominational affiliation.  Among the present sample of Irish adolescents, over 99% had been baptised and over 94% had attended some preparation classes for Confirmation or for first Communion.  Second, concerning attendance at religious services, both cohorts showed a comparable high level of attendance.  Among the adult sample, the Census data of 2002 reported 59% attended ‘Once a week or more’, and 70% attended ‘Once a month or more’.  Among the sample of Irish adolescents, over 11% attended ‘at least every month’ and a further 51% attended ‘nearly every week’ (cumulatively around 62%).  Third, with respect to the significance attached to religious services marking important events in individuals’ lives, the data from the 1999 EVS survey provided overwhelming evidence of the importance attached to having religious ceremonies associated with birth (91%), marriage (93%), and death (96%) among a sample of adults.  An almost identical pattern of responses was reported in the present study: birth (91%), marriage (85%), and death (97%).
These comparisons, based on the small number of common themes, provide a striking picture of consensus between the responses of Irish adults on one hand, taken from the Census (1991, 2002), ISSP (1991 and 1998) and EVS (1981, 1990, and 1999) surveys, with on the other hand adolescents in the present study.

4
Outlook

On the basis of the present findings it would seem safe to assert that the religion and culture of Ireland seem secure.  Whilst on the one hand traditional and Catholic, the religion of young people in Ireland can be seen on the other hand as modern and adventurous.  Young people see dialogue between religions as being the way forward.  This should not be seen as a reason for the Church to panic.  The young people are secure in their faith and culture, and will learn more about their own position through such dialogue.  Experience of ‘other’ religions and cultures need not weaken the strong traditionally based faith, which for the young people, is seen as relevant to modern life.  The challenge to the Church is not to avoid dialogue, but rather, to ensure that relevance in modernity is maintained.

Just as the young people wish to explore other religions through dialogue, they wish to critically discuss issues for themselves in their own faith.  These sophisticated young people will not accept religion blindly, rather they will undertake intellectual investigation, and refine, reject, and redevelop their ideas.

Just as Ireland is economically and politically facing the future with optimism, so too is the religious sphere of Irish culture.  The young people who have informed the current discussion have a solid basis for their religion, and a confident and secure starting point from which they can explore their spirituality.  Finally, these data present a clear picture of the place of religious life within a sample of Irish adolescents.  What is now required is to ascertain the similarities and differences that these young people in Ireland have with those of young people among our European neighbours.
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Tables - Ireland
Table 9.1: Religious Practises

Table 9.1a: Worship Attendance, Religious Self-Esteem and Personal Religious Action
                 (in %)



never
once or 
some-
at least 
nearly



twice a 
times
once a 
 every



  year

month
 week

Apart from weddings, funerals and


baptisms, how often do you go to a place

of worship?
  6.1
14.9
16.9
11.3
50.8


disagree
disagree
  not 
agree
  agree


strongly

certain

strongly


I regard myself as a believer
  3.9
  4.2
21.1
49.8
20.9



never
rarely
some-
once a
daily




times
week



Do you pray on your own?
11.6
17.8
34.6
  8.7
27.3


Do you meditate?
63.0
21.2
11.3
  2.3
  2.2

Table 9.1b: Religious Socialisation (in %)



belief
belief, but
doubtful
rather 
absolutely



absolutely
with doubt

unbelieving
unbelieving


How would you describe your 
 
   fathers belief and faith in God?
56.4
30.0
  6.5
  4.0
3.1


How would you describe your 
 
   mothers belief and faith in God?
67.1
26.6
  2.4
  2.5
1.5



very
fairly
not so
not at all



important
important
important
important


How important is it to your 
 
   father that you adopt his faith?
31.2
38.9
18.0
12.0


How important is it to your 
 
   mother that you adopt her faith?
37.5
39.1
14.8
  8.6



yes, they 
not really,
no, they



insist on it
but they
leave me



very strongly
appreciate it
totally free


Does your father want you 
 
   to attend religious services?
 38.0
31.3
30.7


Does your mother want you 
 
   to attend religious services?
 44.2
29.6
26.2

Table 9.1c: Religious rituals (in %)



very
fairly
not so
not at all



important
important
important
important


Should you later marry, would it 
 
  be important to you that your 
 
  future wedding takes place 
 
  within the scope of a 
 
  religious service?
52.8
32.1
9.0
6.0


Should you later have a child 
 
  or children, is it important to 
 
  you that you have them chri-
 
  stened, baptised or dedicated?
69.4
21.2
5.4
3.9


Is it important to you that a 
 
  religious service be held 
 
  for a deceased relative/friend?
80.0
16.5
1.9
1.5

Table 9.1d: Religious affiliation (in %)



yes
no


Have you been baptised?
99.1
   .9


Have you attended any preparation classes 
 
  for Confirmation or for first Communion?
94.2
 5.8


Did you participate in any group activity 
 
  organised by the church, apart from Sunday 
 
  services? 

        in the age of 5-9 years
35.4
64.6


    in the age of 10-14 years
41.2
58.8


    15 until now
12.2
87.8

Table 9.1e: Understanding of the Holy Scripture (in %)


There are different ways of conceiving the Bible. 

    Which of the following statements come closest to your own opinion?


The Bible is the clear word of God and 
 
  therefore literally true.


19.5


The Bible was inspired by God but it was 
 
  written by human beings and it must therefore 
 
  be interpreted anew in each age.


57.7


The Bible contains much human wisdom, but 
 
   it is not in any way affected by God.


  6.0


The Bible is just a book among other books.


  5.3



I have no opinion on this matter.


11.5

Table 9.2: Religious Experiences 



Can be
Wishful
Have made



authentic
for me
experience


Many people say that their religion gives them a
 
  certainty in life that they otherwise would not have.
65.3
54.4
27.6


Many people say that through their belief they have
 
  experienced the closeness of God.
68.8
57.6
28.5


Many people say that God has helped them in a
 
  concrete situation.
74.3
72.7
40.0


Many people say that their faith gives them a feeling
 
  of security that cannot be explained with the intellect.
72.2
60.5
32.6


Many people say that their faith has often helped them 
 
  not to lose courage in particular situations.
75.5
62.5
36.6


Many people say that life would be meaningless without 
 
  faith in God.
57.8
42.5
32.0

Percentage of “yes” answers

Table 9.3: Religious World View



m
s.d.


Pragmatism
3.93
.64


Pantheism
3.61
.76


Immanentism
3.55
.67


Christian
3.49
.85


Metatheism
3.46
.72


Humanism
3.44
.70


Universalism
3.36
.79


Naturalism
3.14
.69


Agnosticism
3.10
.98


Cosmology
2.93
.58


Criticism
2.22
.89


Atheism
1.94
.91


Nihilism
1.76
.83

5-point scale: answers mean 1=negative, 3=middle, 5=positive

Table 9.4: Churches in Modern Life 



m
s.d.


Church-positive-macro
3.20
.79


Church-negative-macro
3.08
.83


Church-positive-micro
3.06
.74


Church-negative-micro
2.98
.72

5-point scale: answers mean 1=negative, 3=middle, 5=positive

Table 9.5: Religious Education




m
s.d.


Societal Education

3.63
  .91


Education about religion

3.62
  .97


Education for life

3.45
1.05


Education in faith

3.23
1.17


Education to church

3.02
1.08

5-point scale: answers mean 1=negative, 3=middle, 5=positive
Table 9.6: Religious and Cultural Pluralism 



m
s.d.


Pluralism is positive
3.53
.57

Table 9.7: Religion in Modern Life



m
s.d.


Religion-positive
3.31
.49


Religion-negative
2.83
.65

5-point scale: answers mean 1=negative, 3=middle, 5=positive

Table 9.8: Relation between Religions 



m
s.d.


Multireligious 
3.42
.81


Intereligious 
2.99
.64


Monoreligious 
2.67
.90


Confessional
2.57
.89

5-point scale: answers mean 1=negative, 3=middle, 5=positive

Table 9.9a-1: Religious Practises by Sex and Degree of Secularisation

	
	
	
	
	
	
	
	
	

	
	
	Sex
	Sec.
	

	
	
	% high-group
	% high-group 
	

	
	
	f  
	m
	1. 
	2. 
	3. 
	4. 
	

	
	Religious Practises 
	
	
	
	
	
	
	

	
	a. Level of worship 
	
	
	  72.8
	93.7
	66.3
	20.5
	

	
	b. Level of Prayer
	74.5
	61.6
	100.0
	88.6
	48.8
	32.3
	

	
	c. Are you a Believer?
	
	
	100.0
	99.5
	84.6
	55.9
	

	
	
	
	
	
	
	
	
	


Legend: Only highly significant differences (p < .001) are mentioned. Sec.: Degree of secularisation. % high-group: percentage of cases with high scores: a and b: answers sometimes or more; c: answers not certain or more. f: female, m: male. 1.: religious in first generation. 2: religious in second generation; 3.: secularised in first generation. 4.: secularised in second generation.

Table 9.9a-2: Religious Practises by Personality, Xenophobia, Life perspectives, Value orientation and Political Attitudes

	
	
	
	
	
	
	
	
	

	
	
	Ext
	Neuro
	Xen
	Lfpt
	Val
	Pol
	

	
	
	τ
	τ
	τ
	τ
	τ
	τ
	

	
	Religious Practises 
	
	
	
	
	
	
	

	
	a. Level of worship 
	
	
	
	
	
	
	

	
	b. Level of Prayer
	
	
	
	-.11
	
	
	

	
	c. Are you a Believer?
	
	
	.10
	-.11
	
	
	

	
	
	
	
	
	
	
	
	


Legend: Only highly significant differences (p < .001) are mentioned. Ext.: Extraversion. Neuro: Neuroticism. Xen: Xenophobia. Lfpt: Lifeperspective in Time. Val.: Valueorientation. Pol.: political attitude. τ: Kendall’s Tau.

Table 9.9b-1: Religious Experiences by Sex and Degree of Secularisation

	
	
	
	
	
	
	
	
	

	
	
	Sex
	Sec.
	

	
	
	% high-group
	% high-group 
	

	
	
	f  
	m
	1. 
	2. 
	3. 
	4. 
	

	
	Religious Practises 
	
	
	
	
	
	
	

	
	  can be authentic
	
	
	90.9
	98.0
	82.3
	63.6
	

	
	  wishful for me 
	
	
	72.7
	95.1
	71.7
	48.5
	

	
	  have made 
	
	
	54.5
	76.8
	32.2
	24.2
	

	
	
	
	
	
	
	
	
	


Legend: Only highly significant differences (p < .001) are mentioned. Sec.: Degree of secularisation. % high-group: percentage of cases with high scores: a and b: answers sometimes or more; c: answers not certain or more. f: female, m: male. 1.: religious in first generation. 2: religious in second generation; 3.: secularised in first generation. 4.: secularised in second generation.

Table 9.9b-2: Religious Experiences by Personality, Xenophobia, Life perspectives, Value orientation and Political Attitudes

	
	
	
	
	
	
	
	
	

	
	
	Ext
	Neuro
	Xen
	Lfpt
	Val
	Pol
	

	
	
	τ
	τ
	τ
	τ
	τ
	τ
	

	
	Religious experiences
	
	
	
	
	
	
	

	
	  can be authentic
	
	
	
	
	
	
	

	
	  wishful for me 
	
	
	
	
	
	
	

	
	  have made 
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	


Legend: Only highly significant differences (p < .001) are mentioned. Ext.: Extraversion. Neuro: Neuroticism. Xen: Xenophobia. Lfpt: Lifeperspective in Time. Val.: Valueorientation. Pol.: political attitude. τ: Kendall’s Tau.

Table 9.9c-1: Religious attitudes by Sex and Degree of Secularisation

	
	
	
	
	
	
	
	
	

	
	
	Sex 
	Sec. 
	

	
	
	mean
	mean
	

	
	
	f 
	m 
	1. 
	2. 
	3.
	4.
	

	
	Religious World View
	
	
	
	
	
	
	

	
	Christian
	
	
	3.23
	3.89
	3.08
	2.43
	

	
	Pragmatism
	3.98
	3.79
	
	
	
	
	

	
	Humanism
	
	
	3.39
	3.66
	3.23
	2.80
	

	
	Naturalism
	
	
	
	
	
	
	

	
	Cosmology
	
	
	
	
	
	
	

	
	Immanentism
	
	
	3.62
	3.75
	3.32
	3.10
	

	
	Nihilism
	1.65
	2.01
	
	
	
	
	

	
	Atheism
	
	
	1.58
	1.58
	2.29
	3.09
	

	
	Criticism
	2.15
	2.39
	2.18
	1.89
	2.60
	2.91
	

	
	Agnosticism
	
	
	3.06
	2.75
	3.54
	3.76
	

	
	Universalism
	3.42
	3.23
	
	
	
	
	

	
	Metatheism
	
	
	
	
	
	
	

	
	Pantheism
	3.67
	3.48
	3.61
	3.92
	3.29
	2.88
	

	
	
	
	
	
	
	
	
	

	
	Churches in Modern Life
	
	
	
	
	
	
	

	
	Church-positive-micro
	
	
	2.97
	3.30
	2.80
	2.34
	

	
	Church-positive-macro
	
	
	3.00
	3.43
	2.97
	2.66
	

	
	Church-negative-micro
	
	
	3.00
	2.75
	3.22
	3.62
	

	
	Church-negative-macro
	
	
	3.58
	2.81
	3.40
	3.69
	

	
	
	
	
	
	
	
	
	

	
	Religious Education
	
	
	
	
	
	
	

	
	Education to church
	
	
	2.80
	3.32
	2.71
	2.19
	

	
	Education in faith
	
	
	3.30
	3.53
	2.95
	2.28
	

	
	Education about religion
	
	
	
	
	
	
	

	
	Education for life
	
	
	
	
	
	
	

	
	Societal Education
	3.71
	3.45
	
	
	
	
	

	
	
	
	
	
	
	
	
	

	
	Religious and Cultural Pluralism 
	
	
	
	
	
	
	

	
	Pluralism is positive
	3.61
	3.35
	
	
	
	
	

	
	
	
	
	
	
	
	
	

	
	Religion in Modern Life
	
	
	
	
	
	
	

	
	Religion-positive
	
	
	3.30
	3.45
	3.18
	2.92
	

	
	Religion-negative
	
	
	2.80
	2.67
	3.02
	3.31
	

	
	
	
	
	
	
	
	
	

	
	Relation between Religions
	
	
	
	
	
	
	

	
	Multireligious
	3.50
	3.25
	
	
	
	
	

	
	Interreligious
	
	
	
	
	
	
	

	
	Monoreligious
	2.57
	2.91
	2.36
	2.95
	2.29
	2.27
	

	
	Confessional
	2.46
	2.84
	
	
	
	
	

	
	
	
	
	
	
	
	
	


Legend: Only highly significant differences  (p < .001) are mentioned. Sec.: Degree of secularisation. f: female, m: male. 1.: religious in first generation. 2: religious in second generation; 3.: secularised in first generation. 4.: secularised in second generation.

Table 9.9c-2: Religious attitudes by Personality, Xenophobia, Lifeperspectives, Valueorientation and Political Attitudes

	
	
	
	
	
	
	
	
	

	
	
	Ext
	Neuro
	Xen
	Lfpt
	Val
	Pol
	

	
	
	τ
	τ
	τ
	τ
	τ
	τ
	

	
	Religious World View
	
	
	
	
	
	
	

	
	Christian
	
	
	.15
	
	
	
	

	
	Pragmatism
	
	
	
	.15
	
	
	

	
	Humanism
	
	
	
	
	
	
	

	
	Naturalism
	
	
	
	.14
	
	
	

	
	Cosmology
	
	
	
	
	
	
	

	
	Immanentism
	
	
	
	
	
	
	

	
	Nihilism
	-.11
	
	.12
	
	
	
	

	
	Atheism
	
	
	
	.11
	
	
	

	
	Criticism
	
	
	
	
	
	
	

	
	Agnosticism
	
	
	
	
	
	
	

	
	Universalism
	
	
	
	
	
	
	

	
	Metatheism
	
	
	
	
	
	
	

	
	Pantheism
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	

	
	Churches in Modern Life
	
	
	
	
	
	
	

	
	Church-positive-micro
	
	
	.14
	
	
	
	

	
	Church-positive-macro
	
	
	
	
	
	
	

	
	Church-negative-micro
	
	
	
	.11
	
	
	

	
	Church-negative-macro
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	

	
	Religious Education
	
	
	
	
	
	
	

	
	Education to church
	
	
	.15
	
	
	
	

	
	Education in faith
	
	
	.13
	
	
	
	

	
	Education about religion
	
	
	
	
	
	
	

	
	Education for life
	
	
	
	
	
	
	

	
	Societal Education
	
	
	
	
	
	
	

	
	
	
	
	
	
	
	
	

	
	Religious and Cultural Pluralism 
	
	
	
	
	
	
	

	
	Pluralism is positive
	
	
	-.25
	
	
	
	

	
	
	
	
	
	
	
	
	

	
	Religion in Modern Life
	
	
	
	
	
	
	

	
	Religion-positive
	
	
	
	
	
	
	

	
	Religion-negative
	
	
	.10
	.15
	
	.13
	

	
	
	
	
	
	
	
	
	

	
	Relation between Religions
	
	
	
	
	
	
	

	
	Multireligious
	
	
	
	
	
	
	

	
	Interreligious
	
	
	
	
	
	
	

	
	Monoreligious
	
	
	.31
	
	
	
	

	
	Confessional
	
	
	.31
	
	
	
	

	
	
	
	
	
	
	
	
	


Legend: Only highly significant differences (p < .001) are mentioned. Ext.: Extraversion. Neuro: Neuroticism. Xen: Xenophobia. Lfpt: Lifeperspective in Time. Val.: Valueorientation. Pol.: political attitude. τ: Kendall’s Tau.

� Hereafter, for purposes of efficiency, the Republic of Ireland will be referred to as Ireland.


� The Republic of Ireland conduct a census every five years; however the 2001 census was postponed for one year owing to the foot and mouth disease outbreak, hence the eleven year gap between the 1991 and 2002 censuses.


� source: � HYPERLINK "http://www.cso.ie/census/documents/vol12_t1_10.pdf" ��www.cso.ie/census/documents/vol12_t1_10.pdf�;� HYPERLINK "http://www.cso.ie/census/documents/pdr_2002.pdf" ��www.cso.ie/census/documents/pdr_2002.pdf�


� source: � HYPERLINK "http://www.cso.ie/census/documents/vol12_t1_10.pdf" ��www.cso.ie/census/documents/vol12_t1_10.pdf�;� HYPERLINK "http://www.cso.ie/census/documents/pdr_2002.pdf" ��www.cso.ie/census/documents/pdr_2002.pdf�





